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A Dated Gandhara Figure—By Aurrep Wriitam Stratton, 
late Principal of the Oriental College at Lahore, India. 


[Alfred William Stratton, the author of the following paper, died 
in Kashmir in August, 1902. The MS. of the “Dated Gandhira 
Figure” was presented to the Society at its annual meeting in April of 
that year, and but for the fact that the author wished to revise it, would 
have been published in the twenty-third volume of the Journal. It is 
apparent that his premature death prevented thorough revision on the 
part of the author, but the article seems well worthy of publication 
both as a contribution to science and as a memorial of a promising 
scholar. Dr. Stratton may have owed his position as Principal of the 
Oriental College at Lahore, in the Punjab, partly to the fact that he was 
of English blood, but native worth was the chief factor in determining 
the choice of an American professor to succeed Dr. Stein, In the short 
time that elapsed after he gave up his chair at the University of 
Chicago, to go to India, Dr. Stratton had already proved himself equal 
to the task assigned him and given evidence of his ability to enter suc- 
cessfully a new field of work. This paper is the first fruit of his brief 
stay in India—as, unhappily, it is the last.—Ep.] 

Wrrn Dr. Vogel, the archaeological surveyor of the Punjab 
Circle, I spent a few days last April [1901] visiting places of 
archaeological interest in the Yisufzai country. In Peshawar, 
Captain Waterfield, the Deputy Commissioner, showed us some 
pieces of Gandhira sculpture which he had recently received from 
[near]’ Cirsadda. ‘The largest and altogether the most inter- 
esting of these was a figure very much like the one discovered 
by Colonel Deane at Sikri (and. now in the Lahore Museum), 


— M6 


; 1 See the note at the end of the article.—Ep. 
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which has been supposed to represent Hariti. To this the 
newly-found figure was much inferior in execution, but a dated 
inscription in Kharogthi characters marked its importance for 
the determination of the age of the Gandhira work. At Dr. 
Vogel’s request, Captain Waterfield readily consented to place 
it inthe Lahore Museum, where it now stands. 

Captain Waterfield was unable to learn in what position the 
figure had been found. Dr. Vogel, however, intends soon to 
examine the remains in the neighborhood of Ciirsadda, and will, 
no doubt, be able to ascertain the particulars 6f the discovery. 
The only inscribed pieces of Gandhira sculpture hitherto found, 
the pedestal in the British Museum, of which an excellent 
photo-etching was given by Mr. Vincent A, Smith, in the Jour- 
nal of the Asiatic Society of Bengal, vol. lviii, plate x, and 
the pedestal in the Lahore Museum, described by Buhler in the 
Indian Antiquary, vol. xxv, p. 311, are from Cirsadda, It is 
to be ‘hoped that, careful search there will bring to light other 


da 2 Da ot bade» Bors sa’ . 

Tho .messfigart is-fout, m:the bine slete that. was regularly 
used foi tha soulptunes df) the Pesliawarwallgy The stone is 
in all four’ feet thred’iifchew log; BAM nine “And half inches at 
the base are uncut and tinst;havé Been bufleisitite the structure 
it adorned: traces of the joining can indeed. be.seen. The back 
is plain, , i era, 
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ering the nipple of her right breast and its face turning upward 
in a natural way. In the new figure the children on the should- 
ers sit stiffly. Especially unnatural is the position of the one on 
the left, and one wonders how it can maintain its place on such 
asloping seat. The third child buries its head in the mother’s 
left breast, while its hands, raised above its head, lie flat against 
her garments, 

In both figures the children are unnaturally small, but in the 
new one the disproportion is far greater than in the other, Only 
in this way, it would seem, could the seulptor indicate that they 
were children. Their heads, moreover, are small in proportion 
to their bodies, distinctly smaller in the new than in the earlier 
figure, where in the case of the child at the breast the head is of 
a natural size. 

There is nothing of the child-look in the face of the one 
whose features can be clearly seen in the new figure. The hair 
of the one whose face is turned away falls in a thick mass to the 
neck, waving outward after a fashion that one sometimes sees 
now in grown men, ‘ 

‘An utter lack of skill is shown in the proportions of the 
woman’s figure. The position of her armsis stiff and unnatural, 
The draping of the outer garment is most crude: in fact, so far 
as I know, no other figure in the Lahore Museum is in this 
respect at all so poor. The workmanship of the Sikri figure is 
distinctly better: there can be little doubt that it is to be 
assigned to a much earlier period than the one found at Cir- 
sadda, 

In the earlier figure the breast to which the child clings is 
uncovered, but in the Ciirsadda figure, arms and breast show 
designs that seem to represent a close-fitting sleeved jacket. A 
similar garment may be seen in the seated figure presented by 
Colonel Walker to the British Museum, which corresponds 
closely to I-tsing’s description of the figures of Hariti. The 
dressing of the hair is another point of resemblance between 
these two. Here again the new figure suffers by comparison. 

Below the left arm is found the inscription of which mention 
has been made, It is in two lines. The characters in the lower 
line are for lack of space shorter than those in the upper line, 
the width, on the other hand, being in general the same 
throughout. Toward the lower end, the left of the inscription, 
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the surface of the stone has been slightly cut away, but here 
also in continuation of the upper line are four or perhaps five 
Kharosthi characters. Unfortunately the surface is throughout 
uneven, and three slight depressions running parallel with the 
inscription add to the uncertainty of the reading. With regard 
to several of the characters, especially among those in the lower 
line, Tam in doubt. For the present I give only the following 
tentative reading of the upper line, which records the date: 


VASRA EKUNASITASATIMAE [or EKANAVITASAT- 
IMAE] ASADASA MASASA 4 BUDHAVARA 


The sixth is one of the uncertain characters. The cutting is 
not of the same depth throughout. A pointed stick, following 
the groove in the stone from the lower right hand, stops before 
reaching the downward curve on the left, so that one might 
believe that there are two characters. I was at first inclined to 
read vi (navita for navati), but the likeness to the character in 
the inscription found by Lieut, Maxwell in 1882 leads me to 
believe that it should be read . There is a slight depression 
to the left of the lower end of the ka, which may be the sign 
of u. 

Then follows what appears to be a single character. The 
curve, however, on the right is longer than on any Aa that I 
have seen, nor could that syllable be found in the record of the 
year. I accordingly prefer to regard it as a blending of ta 
and éa. 

The next character is looped. There can be no doubt, I 
believe, that it is #. On my impression of the Twelfth Edict 
of Asoka at Shihbfzgarhi I find a similar loop in the character 
at the end of the second line. The word Satimae is clear on the 
inscription of Guduphara. ; 

Two forms of sa occur in the first line; a third, closed as in 
the inscriptions of Asoka, is probably to be seen at the end of 
the inscription. 

The surface, uneven everywhere, is particularly rough in the 
depressed part, where only one line is engraved. The deter- 
mination of the meaning is very difficult. After much hesita- - 
tion I now read the word budhavara. The first character is 
more like va than da. - At the upper end of the second there is 
traceable on the stone a slight curve to the left which cannot be 


* 
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seen in the photograph: I judge that d/ is intended. The third 
and fourth va ra are clear. Beyond these there is a distinct 
upright cutting, which merges into a shallow curve running 
upward to the left: this, I judge, cannot belong to the record 
of the date. 

If the above reading is correct, the figure was set up on 
Wednesday, the 4th of the mouth Asaidha in the year 179 (or 
191). I find no mention of the lunar fortnight in which the 
reckoning was made. The month is now reckoned in the Pun- 
jab from full moon to full moon, This, I presume, may be sup- 
posed to have been the practice in the early centuries of our era, 
The date would then be the fourth day after the full moon. 

The inscription found by Dr. Bellew, at Takht-i-Bahii, 
records that the year 103 of an unnamed era fell in the twenty- 
sixth year of the reign of King Guduphara. The beginning of 
this era cannot be placed much earlier or later than the year 57 
B. C., and it may well be that the‘ reckoning was made by the 
Vikrama era. Nor is there any good evidence that more than 
one era was referred to in the dated inscriptions of the Gan- 
dhiira country, We may yet obtain records that will enable us 
to determine absolutely whether or not it was the Vikrama era 


_ that was adopted in these reckonings. 


The first table in Sewell’s and Dikshit’s ‘‘Indian Calendar” 
does not include calculations for the first three centuries after 
Christ, but by the use of Professor Jacobi’s thirteenth and four- 
teenth tables in the seventeenth volume of the Indian Antiquary 
and Sewell’s and Dikshit’s third table it may be found that 
the fourth day after the full moon of Asiidha in the (expired) 
Vikrama year 179 (but not 191) fell ona Wednesday. I must 
add, however, that I am not at all sure of the correctness of 
such a calculation, since the results arrived at by that method 
for later years did not always agree with the calculations of the 
‘Indian Calendar.” 

Allowing for all the uncertainty there is in the record of the 
date, it may safely be said that the work was executed not later 
than the first half of the second century after Christ; that is to 
say, earlier than the year 200 of the Vikrama era or an era 
nearly coincident with it. ‘The figure from Sikri with which it 
has been compared must have been made considerably earlier. 
If this is so, Professor Senart’s arguments in his discussion of 





— 
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the age of the Gandhira work in the Journal Asiatique are con- 
firmed, while the dates assumed by Mr. Vincent A, Smith in his 
article in the Journal of the Asiatic Society of Bengal must be 
definitively given up. 

Through the kindness of Mr. Perey Brown, curator of the 
Lahore Museum, I am able to send the three photographs that 
accompany this paper; (I) the new figure; (IL) the inseription on 
a larger scale, from a plaster cast; (III) the figure found by 
Colonel Deane at Sikri. 


Lanorg, February 12th, 1902. 


[In a letter to Dr. Stratton dated the 20th March, 1902, i. e. after this 
‘MS. had been sent to America, Dr. Vogel describes more exactly the 
place where the above-mentioned figure was found as being Skargh 
Dheri (or Deri), eight and one-third miles north from Cirsadda, which 
isthe distance (but not the exact direction) mentioned by Cunningham, 
A.S.R. ti, p. 90, from Cirsadda (“Pushkalavati Stipa") to ‘a small 
Stipa where Buddha had converted the mother of the demons.” Dr. 
Vogel adds that the image shows some resemblance to the Lokapila- 
statues, a fine specimen of which is in the Lahore Museum (Griinwedel® 
127) and another ‘‘here (at Mardin) in the Mess.” As to the date, Mr. 
Percy Brown, in a letter to Dr, Stratton dated 18th March (1902) says : 
“ My impression is that that inscription is not contemporaneous with the 
figure; it has been added later. The slightly concave nature of the sur- 
face of that portion of the statue is in itself rather suspicious. This is 
always found in inscriptions that have been super-imposed ; itis neces- 
sary, in order to geta suitable surface to work upon, But a still more 
convincing fact is the very evident sign of there having been originally 
folds of drapery where the writing is now incised. However, the date 
you have read, the first half of the second century after Cbrist, is about 
the date I should have reckoned the sculpture was carved, judging by 
the other specimens in the Museum ; but of course that is only guess- 
work, whereas your date is conclusive. The inscription may have been 
added only a few years after the carving.” These letters, together with 
the original MS. of the article, which had been left almost untouched 
by Dr. Stratton at the time of his death, were kindly forwarded by Mrs. 
Stratton to the editors of this Journal in December, 1902. The argu- 
ment above would be affected by the modification of Guduphara’s date 
suggested by Bhandarkar in the Journ. Bomb. Branch R.A.S., 1900, p. 27 
(Gondophares began to reign in 155 A.D.”); but this date is extremely 
doubtful.—Ep.]} 
































Epic Chronology.—By E. Wasunurn Horxins, Professor in 
Yale University, New Haven, Conn. 


Tus essay is the third installment’ in the series announced 
in this Journal, vol. xxiii, p. 109. It was presented to the 
Society at its annnal Easter meeting in 1902, but in the Journal 
of that year other publications took so much space that the 
editors thought it best to postpone this publication till the next 
year. Inthe interval I have received two works on the chron- 


. ology of India touching directly on epic data. They are of 


very different character. The first is the Chronology of 
Ancient India, by Mr. Velandai Gopala Aiyer, B,A., in which 
are discussed the beginning of the Kali Yuga and the date of 
the Mahibhirata war, This is a very ingenious attempt to 
establish the date of the war as beginning Oct. 14, 1194 B.C., 
though ‘the epic was cast into its present form more than a 
thousand years after the date of the war” (p. 98). The date 
1194 B.C. is reached by a series of eleven converging argu- 
ments, based on (1) the Vediiiga Jyotisa, which points to the 
beginning of the Kali Yuga as approximately 1173 B.C.; (2) 
a statement of Garga, which points to the beginning of the 
Yuga as occurring a few years before 1165 B.C.; (3) classical 
historians, whose figures point to 1177-6 as the beginning of 
the Yuga; (4) The Malabar era, which indicates for the same 
event 1176 B.C.; (5) details of the epic which, if the Yuga 
began at the winter solstice preceding 1176 B.C., would indi- 
cate 1194 B.C. as the date of the war; (6) the Rajataraigini 
tradition, which indicates the dates of the war to be about 
1190 B.C.; (‘’) a statement of Aryabhata to the effect that the 
Rsis were in Maghi in Kali 1910, i.e. 1192 B.C.; (8) the 
average duration of Hindu reigns, which also would indicate 
about 1193 B.C, as being the date of the war; (9) Garga’s 
stanza cited in the Brhat Samhita, which leads (? of. LA. viii, p. 


1 Compare also the syntactical paper evolved from the same series and 
published separately, AJP. vol. xxiv, p.1f.; and the note on the same 
subject at the end of this paper. 
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66)' to the same conclusion; (10) the firstyear of the Brhaspati 
cycle of sixty years, corresponding to the date as given by 
Garga, i. e, 1194-3 B.C.; (11) a stanza of the epic, fixing the 
day of the winter solstice occurring soon after the war, which, 

_in connection with the elements of the Jyotixsa, would indicate 
that the war took place in the latter part of 1194 B.C. The 
exact day is then deduced from other epic verses. 

A glance at this array of arguments shows that they fall into 
two divisions, in one of which is sought the date of the Kali 
Yuga, and in the other the date of. the epic as based on the date 
of the Yuga. Important as is the general contention, for the 
purpose of the present essay only the latter division comes into 
account, and in this division only the arguments numbered 5 
and 11 above. These points will be briefly considered in 
their proper place in the course of this paper, but I have thus 
outlined Mr, Aiger’s contention in advance, that their bearing 
might be understood. In regard to the whole theory I can see 
no objection to the conclusion that tradition points to the 
twelfth century as the date of the Bharata war; but it is pos- 
sible that the details of the epic should be considered as based 
on tradition rather than as furnishing it, and that this tradition 
referred originally to a great Bharata war rather than to the 
special Pandu war with which the epic really has todo. That 
the heroes of the present epic lived in the twelfth century B.C, 
seems to be historically impossible, if for no other reason at 
least for this, that the Pandus as such are unknown till long 
afterwards. 

Of a very different sort is the symbolic interpretation of epic 
epochs and eras deduced from a general theory of Hittite and 
Akkadian supremacy in pre-historic times by J. F, Hewitt in 
his History and Chronology of the Myth-making Age, which is 
the second work referred to above. A few examples will suftice 
to show the character of the “chronology” evolved out of a 
symbolic interpretation of the epic: A year of eleven months 
and another of seventeen months, divided into seven-day 
weeks, are discovered to be latent in the fact that the Kurus 
have eleven and the Pandus seven aksduhinis (armies), inter- 





1 Compare the argument as reported in the Secretary's correspondence 
in the Proceedings for April 1908, at the end of the second half of this 
volume of the Journal. 
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preted as ‘‘ monthly revolutions of the axle.” The eldest Kuru 
was Duryodhana, who brayed like an ass at his birth, thus show- 
ing him to be the son of the divine (epoch-making) three-legged 
ass. Duryodhana’s car was drawn by mules, “thus showing 
him to belong to the race born from the union of the sun-horse 
and ass.” The thirteen-month year was brought to India dur- 
ing the rule of Kansa. Kansa is the same as Hansa, the goose- 
god of the Ugro-Altaic Finns (Ugro is Sk, wyra); so Su-bhadri 
means the Su-bird, Su is Akkadian-Egyptian Khu (mother-bird). 
The epic shows all the changes from the pole-star epoch to the 
solar epoch of reckoning. The year of seventeen months 
ended and the eighteen-month year began at the epic sacrifice 
of the (sun-)horse, 10,200 B.C., and the eighteen books of 
the epic symbolize the eighteen-month year (of twenty-day 
months), which was the outcome of the Pandus’ victory, This 
was the year which was taken from India to Mexico in the 
Bronze Age. The epic is an allegorical history of India from 
the Neolithic to the close of the Bronze Age and represents the 
period of the years of eleven, fifteen, thirteen, and seventeen 
months each. Parthas (sons of Prtha) are Parthians. Despite 
the date of the horse-sacrifice at which he is present, Yudhi- 
sthira himself was born in May, 12,200 B.C. Here, as the 
learned author sorrowfully admits, ‘‘there is a difficulty” 
about the exact date! But that Karna is the ‘horned lunar- 
solar god of the three-year cycle,” and that Gandhiri (from 
gan, ‘land,’ and dhari, ‘wetter’) is the goddess Dharti, the 
star Vega, in the constellation of the Vulture, now Lyra, 
which was the pole-star from 10,000 to 8,000 B.C., admits not 
even of an interrogation point.’ The reader will readily see 
why a modest study like mine can dispense with any discussion 
of such conclusions as these, interesting as they are. I turn 
now to a study of epic chronology based not on fancy but on 
facts. 


NEGATIVE TIME; INDEFINITE PERIODS. 


God, as Great Time, Mahikila, a late-epic epithet of Siva, 
and as All-time, is also Not-time, akdlag cd *tikdlas ca duskalah 
hala eva ca, xii, 285.143 (after akalah kelikalah kalih ; of. 





1 Hewitt, op. cit., pp. 309 f., 827, 874, 426, 529, 561 f., 580, 587. 
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Miit. Up. vi. 15), or, otherwise, the destruction of time in the 
reabsorption of the universe, pratyahdra; though elsewhere 
(loc. cit., Great Epic, p. 182) Time is the destroying Lord. As 
with space, the word antura, interval, when in negative form, 
expresses negative time, ‘‘there was no interval,” ete. The 
word itself is combined with ‘‘ winking,” in a colloquial form. 
Thus, nimesdntaraméatrena, ‘in the measure of a wink’s inter- 
val” (space of a wink), vii. 98. 37, etc. The wink is the 
twinkling of an eye (expressly), caksurnimesamatrena, xii. 
821. 11; yavad aksinimesdni, xiii. 100. 41; akspor nimesamd- 
trena, vii. 51. 17; and, as with us, it may be cut in half, 
though the latter phrase is rare, nimesdrdhat, ‘in half a wink,” 
viii. 25. 18; madhyahne vai nimesirdham (tisthasi tua diva- 
kara), ‘at noon (O sun, thou standest still) half a wink,” 
xiii. 96.6." More common than “half a wink” is snuhartakam, 
which in colloquial language as diminutive of muhirta (muhuh 
=mox) has no reference to hour but means a little time, tusnim 
asin muhartakam, R. vii, 13. 15, Gorr., but not in Bomb. ed. ; 
Mbh,. i. 133, 2, tistha tavan muhartakam, ‘‘ stop just a moment.” 

In xiv, 48. 2 and 3, a moment is expressed first by a breath- 
ing, ucchvdsamatram, and then by a wink, nimesamatram, both 
being followed by api, as marking the shortest time (at death, 
antakdle); in v. 79. 20, by lavasah kganasaé ca "pi. 

The indefinite non-technical nature of these terms shows 
itself in the exchange of nimesa with unmesamdtrena, for 
example in xii. 313. 6; and in the phrase muhirtam iva, 
‘*momentarily,” compared with muhartam sahyatam, ‘a short 
time,” ib. 319. 9. The muharta in iii. 297. 7 appears with 
veld, period of time, as well as ksana, another indefinite word 
for moment. The eighth muharta, noon, kutapa, is called 
abhijit and is mentioned by this name in R. Gorr. vi. 112. 70; 
but the corresponding passage in Mbh., iii. 291. 66, has only 
the day and asterism,” 





1 Compare Vas. xi. 86: divasasyd 'stame bhdge mandibhavati bhdska- 
rah, sa kdlah kutapo ndma (see the next note). So (epic) vii. 99. 1, 
where the sun ‘‘goes slow as it turns in its course (at midday) to the 
west.” 

*In xiii. 64. 27 abhijita (yoga) is mentioned as the twentieth lunar 
asterism ; the same word occurring in i, 123, 6 in the other sense of 
abhijit, the eighth (noon) hour: dindre candrasamdyukte muhiirte 
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The flight of an arrow also measures a short indefinite period 
of time (as the stick-cast measures space). Thus in xii, 296, 32: 
isuprapatamatran hi sparsayoye vatih smrta, ‘sensual pleas- 
ure is said to be (short-lived as) the measure of an arrow’s flight”; 
ib. 821. 11, laghvastragatigamini, “ going the pace of a light 
arrow”, i, e. in a moment; ib, 328. 30, yathd bamunit gunaeyu- 
tam (Gyantin), (swift) ‘as a cord-sped arrow.” 

But as the indetinite sense of wives is lost in the formal time- 
table, so with other small divisions, In v. 109. 4, as typical 
divisions are named the ¢rufi and lava; the former being joined 
with kala, portion, Asana, glance, and nimega, wink, as ‘hairs 
of Time,” in xii, 322.25. Of these, Ageia, etymologically mean- 
ing a “look” or ‘* glance,” is, like némega, a moment, and so a 
moment of leisure (ksaunin, “at leisure,” ii. 13. 45), whence 
comes a name for the giver of leisure, Night, Ayanadd, a late 
word, found in viii. 1. 8. Characteristic of the later didactic 
epic is the fact that it uses the ending rdtra as an independent 
word, triny ratrany uposityd tena papad visnucyate, in the jar- 
gon of this period, xiii, 136. 11. . 

Time-periods casually mentioned or enumerated in various 
passages of Santi, xii. 137. 21; 22’. 97 (repeating, as a section, 
224) and also xii. 166, 14, do not present the ordered progression 
of the time-table, but juxtapose kasthad, kala, muharta, diva, 
ratri, lava (before month, half month, season, acon, year); or 
ahordtra, month, ksyanw, kasthd, lava, kala (all ace., followed 
by sampidayatt yah kilo wrddhis viirdhusiko yutha, “Time 
adds up days ete, as a usurer adds up his increase,” 227. 97); 
or, in the order of creation, years, seasons, months, half months, 
lavas and ksanas, In ii, 11. 87 (also late), div@ is nom., as 
above. 

The lava is a bit (saktuprasthalava, xiv. 90. 115), or minute 
“out” of time, corresponding loosely to our minute in ordinary 
speech. God is praised as all time in i. 25. 14, 





‘bhijite ‘stame, divd madhyagate stirye tithdu pirne ‘tipijite. Here 
dindra is the asterism Jyesfhd and madhyagate siirye is ‘‘ at midday.” 
Compare xii. 326.28: madhyathgatam iva ‘dityam, ‘‘like the midday 
sun” (metrically altered). 

180 too the compound of this word, abhikgyam, every moment, too 
much, i. 78. 9; 100. 60; xii. 86, 29 (bhyéarh va). Compare anvakgam in 
Yj. iii. 21, for the adverbial use in kganena, “in a glance” (moment). 
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wan muhirtas tithis town ca tear lavas toam punah ksanak 
Suklas tvam bahulas tear ca kala kastha trutis tatha, 


where Jaleda is a poetical equivalent of the dark half of the 
month, and ¢ruéi is‘a fractional bit of time. The muharte, in 
ordinary language a moment, in the formal time-table of the 
epic is an hour of forty-eight minutes. ‘‘ They say that in the 
evening, parvardtra, the twilight hour, wuhirta, except for 
eighty lavas, is devoted to demons, the remainder, srgane anyut,* 
to men,” i, 170. 8-9. Another passage states that ‘after mid- 
night” is the time when demons roam abont: ritrdu nisithe tv 
abhile gate ‘rdhasgmaye, urpa, pracdre purusddanan rukgasiin 
ghorakarmandam, iii, 11, 4. The former passage is to be com- 
pared with i, 154. 22, which says that the whole twilight, 
sandhyd, is raudra muhtirta. Besides the raudra, after sun- 
set, muhirte ramyadarune, iii, 1. 45 (both “fair and horrible”), 
the noon hour, adhijit (kutapa), above, and the brahma mu- 
harta, the hour before sunrise, are mentioned, xiii. 104, 16 (= 
apararatregu, ‘at the end of the night,” ii. 5. 29). 

Little can be learned of the relative length of these periods as 
mentioned generally in the epic. They appear to be designations 
of short times as indefinite as twinkling and moment. Nor does 
the order in which they are mentioned in other places help in 
this matter, for sometimes one and sometimes another precedes. 
In xiii. 14. 185, the order is day, half day, muharta, ksana, 


lava; and ib. 895, naksatrani, grahah,* mdsardhamasa rtavo : 


ratrih samvatsarah ksanah, muhirtas ca nimesas ca tathai va 
yugaparyayah. The ‘year, season, half month, day and night, 
ahordtra, kala, kasthd, matra, muharta, lava, ksana,” make 
the list of xiii. 159. 32, which brings in the mdtra, mora. This 
is found also in xiii. 17. 141 f., where the list is season, year, 
month, half month, paksa (Siva as ‘ number-effecting,” sari- 
khydsamapanah, is explained by N. as effecting saikranti and 
the new and full moon days), kala, kasthd, lava, matra, mu- 
harta, day, night, ksana. 

_ Besides being an astronomical period or course (of the sun), 
as in xii. 51. 15, the kastha (copied from Katha Upanisad, iii. 3, 


2 Compare (fad)ahahSegam, xiii. 19. 101; 20. 9. 
* Compare xii. 285. 128, where also meghakdla is mentioned (sathvarta- 
kabalahakah) and the yugdvarta, 144-152 (see below). 
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8G kastha@ sa para gatih) is found in a non-technical sense in xiii. 
16. 57, iyar s@ paramd hagtha iyan sd paramd kala... tyain 8a 
parané gatih, The Upanisads otherwise, it may be remarked, 
have the list, day, night, month, year, Ala muhartah hasthas 
ea, but not till Mahiindr. i. 8. 


DEFINITE DIVISIONS. 


Nevertheless, the psendo-epic has its regulated time-table, xii. 
232. 12f. It is in a lone tristubh stanza, which has been intro- 
duced into the poem at a period later than Manu, whose general 
scheme is followed, but with this important difference, that the 
epic agrees in detail with the later Puranic view rather than 
with Manu; excelling the latter also in exactitude.’ It is as 
follows (se. ganayet, ‘‘one may reckon”): 


15 nimesas make one Avista 

80 kasthas “ « kala 

BO, halas « & muhirta 

30 muhitrtas «e day and night 

30 daysand nights ‘* ‘* month 

12 months ‘© year (of two semesters, ayane). 


Manu’s account, i. 64, differs from this in ascribing to the 
kastha eighteen nimesas, instead of the epic and Puranic (VP. 
i. 3. 7) fifteen; nor does the law-book add to the thirty kalas 
that make a muharta the epic’s one tenth: tririsathalag cd "pi 
bhaven muharto bhigah kalayd dagamas ca yah syat. 

According to this table, the nimesa is about one-fifth of a 
second; the kasthd, about three seconds; the kala, about a 
minute and a halt; and the muharta, just forty-eight minutes, 
On kala as a fraction, see this Journal, xxiii, p. 135. For a 
Brihmana calculation of time-divisions, see SB. xii. 3. 2. 1-5.” 





1 But it differs from that later division (not recognized at all in the 
epic) by which the Hindu hours and minutes are exactly inverted as 
compared with ours, that is (instead of a day of twenty-four hours of 
sixty minutes each) a day of sixty hours, ndgis, ghatikds, of twenty- 
four minutes each (ahordtrah sas{ighaftikdbhih, N. to il, 11, 88), 

‘This Brihmana recognizes half-months of fifteen days, twelve and 
thirteen months; three, five, six, and seven seasons, i. 3.5, 8f.; ii. 2. 8.26f., 
etc. The table (referred to above) in the twelfth book (cf, x. 4.8. 8) has the 
muhiirta as above, one thirtieth of a day ; and the nimesa; but this is cal- 
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But, before proceeding with the greater divisions of time 
added to the table, it will be necessary to take up in more detail 
the last three divisions of the scheme already given. 


DAY AND NIGHT. 


Tacitus says of the Germans’ view, nox ducere diem videtur. 
The Polynesians and New Zealanders to-day always count by 
nights, and the Babylonians originally made the whole day 
begin with the evening. According to the Vedie views repre- 
sented by the Brihmana period, AB. viii. 15. 2; SB. ii. 4. 2. 3; 
x. 6. 4. 1, and by MS, i. 15. 12, it is not quite certain that 
night was the norm of time. It is true that night generally 
precedes when days and nights are mentioned together,’ but on 
the other hand, in contrast to space, dydvah, time is reckoned 
as “days” in RV. iii, 32. 9, ‘‘nor days, nor months, nor years” 
(harvests). Yet since we find also ‘‘nights and years,” iv. 16. 
19, and this view prevails, it may, perhaps, be regarded as the 
more primitive Aryan norm of short times. It is the Avestan 
method of measuring, and Dr. Bolling has lately shown that in 
Homer also the day is reckoned from sunset to sunset.’ How 
long such a method may continue under favoring circumstances 
was well known a few years ago to the boys of New England, 
whose weekly holiday ceased sharply as the Sabbath began, at 
sundown on Saturday! 

In the great Hindu epic, an inheritance of stereotyped formu- 
las somewhat affects precedence in the phraseology of the poets, 
who use ahordtra, divdrdtra, but also rdtryahani. Generally 
speaking, night is the favorite word in compounds such as tri- 
rdtra, saptaratra, dagaratra ; but the alternate forms are used 
as well, ekdha, saptadina, etc., and the same passage may give 
precedence to both words, as, for example, in xii, 124. 16, eka- 
rdtrena, tryahena, saptardtrena, prthivim pratipedire. *‘ Sev- 
eral days” is saptd ‘py ahdni, i, 92. 15, and nisdnisam and 





culated otherwise, as a subdivision of ksipras, etarhis, idinis, and 
breathings (=nimegas), arranged in multiples of fifteen. Here the year 
has three, five, six, or seven (Vedic) seasons ; twelve or thirteen months ; 
three hundred and sixty days; ten thousand eight hundred muhiirtas ; 
etc. On the sixty-hour division in the Rig Veda, see Zimmer, AIL., p. 
868, and Ludwig's note to RV. 1. 128. 8. 

' Cf. Zimmer, op. cit., p. 360f. * AJP. xxiii, p. 428 f. 
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divdnisam are used indifferently. So in other phrases, saryd- 
grind ritridivendhanena, ‘with the sun as fire, night and day 
as kindling-wood,” xii. 322. 92; ratrav ahani sandhydsu, 
“night, day, twilights,” xiii. 115. 28; prabhate ca sdyari ca, 
“morn and eve,” iii, 305. 10; sdyam pritas ea, ‘‘eve and 
morn,” iii. 200. 83; xiii. 78.9; Ghntkaie c@i va naisainr ca duh- 
kham, ‘daily and nightly sorrow,” vy. 110. 14; avasais tatra 
saptoritram, astume ‘huni samprapte, “they stayed there a 
sennight, on the arrival of the eighth day,” iii. 158. 22£.; asta- 
dasiha, trayovinisatirdtra, astavindatiratra, xv. 10. 30; xii. 
46. 14; iv. 36. 3, respectively. 

But it is formally stated in xiv. 44. 2, that, as the bright fort- 
night of the moon precedes the dark fortnight, so day precedes 
night: . 
ahah pirvan tato ratrir masth sukladayah smrtah 
fravanddini rksdui rtavah sisirddayah, 


**the day comes first, then the night; the months begin with the 
bright fortnight; the asterisms begin with Sravana; the seasons 
begin with (the cool time) Sisira.” Moreover, vai, to-morrow, 
always in practice refers to a day that begins in the morning, 
not at sunset, and “half the day” is measured from the sunrise. 
On the other hand, it is formally stated in xiv, 44. 18, that days 
énd at sundown, ahdny astamayintani, and night ends at sun- 
rise, udaydnta ca sarvari (as ‘joy ends in sorrow and sorrow 
ends in joy”); but here the “day” is the bright part of the 
whole time. Light ends in darkness as darkness ends in light, 
is the whole meaning; probably without thought of defining the 
(following) day as beginning with evening. 

Besides the restriction of the border-period, veld, of the twi- 
lights, parvd and pagcimd,' day and night are divided into fore, 


1 But veld is a general hour ; sarvdsu veldsu, “at all hours,” iii. 805. 8 
(paScima veld, iii. 65.5). ‘At dawn’ is Sarvarydm (or another word for 
night) prabhatdydm, vyustitaydm, vyatitayam; or prabhate, prage, 
vimale, ugasi, ugasya- (usasyogha bharateyas ca, xiii. 76. 18). On svo- 
bhiite, etc., see the last paper in this series, Journal, xxiii, p. 351. Inthe 
formal definition of the BS. xlvii. 21, the sathdhyd is from half-sunset 
(when the sun is half under) till the stars become visible (not yet bright), 
and from their fading till half-sunrise : ardhdstamaydt sathdhyd, vyak- 
tibhuta na tarakad yavat: tejakparithanimukhdd, bhdnor ardhodayath 
yavat. See below on the correlation of this division of the day with the 
corresponding century-samidhyd in the scheme of ages. 
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mid, and after parts, prrvdhna, madhyadhnu (mudhyaidina), 
aparithna; pirvardtra, ete., the only measured period being 
the swiulhyds, twilights (of one hour and twelve minutes, as 


reckoned later). Compare viii. #1. 51; xii, 207. 29; and xii,” 


224, 53 f.: 
rtin masirdhamasang ca divasing catksaydis tutha 
pirvithnam apardhpan ca madhydhnan api ed ‘pare 
muhirtam api cdi nid hur eke santam anekadha 
tan kitlom iti janthi yosya sarvam ida wake, 


where Time and Fate, Jhavitavyum, set at naught the doctrine of 
sin working out in a new birth (ib. 32, parallels, (rent “pie, p. 
103). In iii. 65. 6; xii. 304. 3, ete., ardhardtra is midnight (also 
nifitha) instead of madhyardtra, as used in the epic, xv. 5. 34, 
where, after pratar, pradosa, apardtra have been mentioned, 
the king is told to have his vihéra at midnight and midday, 
madhyaritre, madhyahne. Manu, vii. 151 (in the same con 
nection) uses ardharatra.* Evening has more names than any 
other division of the day, of which sdyam, sdydhnu, is most 
current, as in the phrase, common to both epics, yatru sdyurit- 
griha, one whose house is where evening finds him, i, 13. 12, 
ete.; R. ii. 67. 23. The beginning of evening (when fire-flies 
are out, vii. 15. 18) is currently pradosa (nifamukha); “late in 
the afternoon” is mahaty aparaine, i. 190. 47. Compare AB. 
ii. 15. 8; Manu iv, 129, mahdniéi, and xii. 322.73: svahkaryam 
adya kurvita (‘do to-day to-morrow’s duty”) pirvdine e& 
*parahnikam (‘do in the morning the work of the afternoon”). 
Compare SB. ii. 1. 3. 9, ‘put not off till to-morrow; for who 
knows man’s morrow ?” 

The three watches of the night are alluded to in a stanza 
which speaks of one night of three watches, triydmd rajani, as 
being so fearful as to seem like a thousand watches, sahasrayd- 


mapratimd, vii. 184.14. Valmiki expresses the same idea, R, - 


ii. 62. 17 (G. 63. 17), and his imitator, G. ii. 10. 17, triyama 
rdtrih. . . vargagatopama (omitted in the Bomb. ed. 13. 15); 
and it is found again in more modern form in the Mbh. viii. 
1. 8, 





* But a Yogin meditates in the fore-part, piirvardtre, and sleeps in the 
middle of the night, madhyardtre, rising within an hour after this, xii. 
826. 48. Compare xii. 229. 39. 
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dubkhent ksanadé rijan jagdnd bdakatopama. 


The last wateh of the night includes the »e/arta of Brah- 
man (or E atya, asin Vas, xii, 47), alluded to above. 

The formal rule for the king is that he shall sleep two 
watches and rise in the third yuan, ii, 6.85.2 In xii. 53. 1, 
“She woke half a watch before day” is expressed by 





yamumdrardhasestiyiin yaminyian protyabudhyatiy, 


where ydine gives the name te yimini, night. A correspond- 
ing division of the day is apparently alluded to in xiv. 39. 18, 


has tridhit tu vijieyais tridha ritrir vidhiyate, 


thongh years and conjunctions of seasons also, vargdni, sasir- 
dhayak, ave here made three-fold, by virtue of the all-pervad- 
ing ynasx, The natural three-fold division of the day, morn, 
or sunrise, atiryadarsana, noon, kutapa, and evening, of many 
names, is implied in the conventional use of a ritualistic for- 
mula; so that we find not only trivelam, “ thrice daily,” but 
also xaptatriganapan sndted, xiii, 136. 18, ‘bathing three 
times a day for a week.” Sunrise gives a number of expres- 
sions indicating that the time for man to be up is already passed 
when the sun is up: utstiryasiiyin, abhyuditakayin (like prage- 
saya, pragenifa), used of lazy people, opposed to early risers, 
kalyam utthaya, kalyotthina, pratar utthdya, ete., as in xiii, 
130. 9; 146, 48; xv. 11. 11. The word sun is not necessary, 
Thus, ‘at or before sunrise” is simply udaye or wadite Snudite vd 
‘pi, xii. GO. 49. An hour after sunrise is merhirtodita dditye, 
i. 126. 12. There is probably no sharp distinction between 
the periods loosely indicated by “brightness.” Thus pra- 
bhate is usually the first dawn (as in wisi prabhatiydn, “when 
night grows light”), but in i, 21. 1 we find tato rajanyau 
nyustayam prabhite ‘bhyndite raviu “when day had dawned, 


' Cf. iil, 164. 18 (grief made every night and day seem like a year). 
Conversely, in iii. 176. 5, four years of joy pass “ like one night.” 

* Thave noticed in the epic no “fourth watch,” such as is found in 
the classical period, e. g. in the BS. xxx. 3 f.,and Hargacarita, to mark 
the time before dawn. Thus in Hargacar. 166, the fourth watch, before 
dawn: and in 228, at the end of the third watch, eight strokes mark 
the number of leagnes in the day's march, The modern Hindus divide 
the day also into watches, pahars, of three hours each. 

VOL. XXIV. 3 





18 EF. W. Hopkins, {1908. 


and morning had come, and the sun had risen.”” The sun ‘‘sets” 
is usually expressed by ‘‘ goes home,” astum upditi savitd (at 
sunset, estar gacchati bhaskare ; just after sunset, sarye ‘stam 
ite sati, “being gone,” ix..29. G4 and 87; the sun sets twice 
on this day !), but this is sometimes filled out with the word 
hill, stryo hy astean abhyagamad givin, i, 24. 10. * 

Of short combination of days, suptardtra, seunight, is col- 
loguial, interchanging with saptiste divasdh, seven or eight 
days, the former perhaps more common: saptardtrena mytyu- 
bhak, ‘he will die within a week,” xii. 318. 13 (amongst the 
aristini, “ death-signs”), ete. But ten days also make a group 
and three and its multiples are more common in the ritual, ¢ré- 
vatra, tryaha, sanratra, dviidasaratra, periods of three, six, and 
twelve days. The fortnight, ardhamasa, masdrdha, paksa, is 
not regarded as a group of days but as half a moon, or the one 
wing, division, of a month, parva and apura, xiii. 87. 19= 
Manu iii. 278. 

In accordance with a ‘ Veda-word” (cf. SB. xii. 2. 2. 23) 
there is a formal equation of the year with a day and night in 
iii, 52. 23: 


ahoritram mahiraja tulyan samvatsarena ha, 


which may be compared with the ritualistic substitution of a 
month for a year, ib. 35. 33.° 


MONTHS AND SEASONS. 


The Months: Although the month of thirty days is Vedic, 
yet, to judge by colloquial epic language, the month was a moon’s 
length, twenty-seven to twenty-eight days. This is implied in 
the colloquial expressions just referred to, which, like our week of 
seven to eight days, give natural halves of a half-moon period. 





1 Soin Sittras, when ‘‘the sun is over the trees,” adhivpksasiryam 
adhvananh na pratipadyate, is either noon or late afternoon, Vas. xii. 
48; Gaut, v. 40. 

* Compare the phrases, siirydstamanaveld (astamana=astamayana) ; 
astam ydte (or prapte) divakare (or dinakare). Before the evening 
twilight comes on is expressed by andgatdyamh samdhydyam pascimd- 
yam. The nooning of the sun is expressed by madhyadegagate ravadu 
(after prapte cd 'hnikakdle tu), xii. 846. 14 (in 18 pitara) is accusative) ; 
also by the sun’s turning astasikharam prati, vii. 99. 1. 

* Compare Mahanar. Up. xxv. 1, ye ahoratre te darsapiirnamasdu. 
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But the regular ascription of ‘ten months” to the period of 
pregnancy (c. 280 days) sets the matter beyond doubt, as other- 
wise we should have an extraordinary duration (300 days). 
assumed as the normal period. Apart from cases of diabolic 
birth, pregnancy of three years, i. 74, or longer, and divine or 
devilish performances of a similar sort, as when “demons con- 
ceive and instantly give birth,” birth is usually said to follow 
in ten months (cf. Ch. Up. v. 9.1), garbhdin dasa mitsan bibh- 
rati, iii, 134, 17; xii. 7. 14; iii, 128.7; 132. 14; 205. 10; xii. 
332. 18, ete. So RV. x. 184. 3; AB. vii. 13. 9, dasame masi, 
in the course of the tenth month.” But as the solar month 
becomes popular we find in the Sulabhi-Janaka episode, inserted 
in xii, 321, that the period of pregnancy is set at the end of the 
ninth month, sampirne navame masi jatah, #1. 117. So in the 
introduction to the poem, i. 63. 61, Vydsa’s mother is ready to 
be born after nine months, as soon as the tenth month arrives, 
masi dagame prapte; and in the law-book of Yiajfiavilkya, iii. 
83, birth is said to take place ‘‘in the ninth or tenth month.” 
Also in iv. 36. 3, ‘‘ twenty-eight nights or a month to its end” 
(was the fight) seems to imply a month of thirty days; while 
in xii. 232. 13 a “month” is formally declared to be of this 
length, masah smrto ratryahani ca trinsat. To distinguish the 
two kinds of months we find Migha described as s@umyz, lunar, 
in xiii, 168. 28. Compare, however, the sense of agreeable or 
moonlighted in v. 142. 16-17: sdumyo (N. candrikaya abhira- 
mah ; this is said a week before the new moon) ‘yav vartate 
masah suprapayavasendhanah . . alpamaksikah, nispankah, na 
*tyusnasisirah. As the solar month, really civil month, of 
thirty days was thus reckoned from remotest antiquity, it is a 
question of locality or popularity only. In many cases 
“ month,” according to long-inherited use and metaphors (below) 
was thirty days; in other cases, however, it was & moon, not 
quite twenty-eight days, though reckoned as full twenty-eight. 





1So a devil’s baby becomes full-grown at once: sadyo hi garbhan 
rakgasyo labhante prasavanti ca (bdlo ‘pt yduvanam praptah), i. 155. 
85 f. ‘ . 
* Of. dasamasya, dasa msdn, RV. v. 78.9; SB. iv. 5.2.4. But SB. 
xi. 1. 6. 2, samhvatsara eva stri vd gdur va vadavd vd vijdyate (“in the 
course of a year,” as in SB. iii. 2, 1. 27, savhvatsare jayamanah), gives 
only the outer limit, this side of which birth takes place, “in (-side of) 
ayear.” Cf, ib. xi. 5. 4. 6. 
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‘A stanza cited above, p. 15, shows that the month does not 
begin with the full-moon, as was sometimes the case,’ but with 
the bright fortnight, masah s&ukladayah. The moon, it is said, 
is born at the beginning of the bright fortnight (by means of 
drinking the ‘six essences” of Varuna), jaycte taruyah somah 
fuklasya dau tamisrahd, v. 110. 4. The bright half ends with” 
the full moon, suklatyaye pdurnamisyan, i. 76. 61, The full- 
moon day is par excellence the month-day, e. g. kartiki is the 
full-moon (night) of Kartika. ‘‘ Fair as the full-moon,” paurna- 
masyam ive ’nduh, i. 76. 61; ete., is an epic commonplace ;* 
‘“‘ngly as the moon on the fourteenth day of the dark fort- 
night,” draghwi na nah pritikarah Sa8i?va kysnasya paksasya 
caturdaugahe, xi, 21. 18, refers to a gnawed -body, diminished 
and ghastly. 

Only traces remain of Vedic phraseology in naming the sea- 
sons (months): supuspitavane kale kadacin madhumidhave 
(=Ciitra-Vaisikha) spring-time, i, 125. 2; Sucisukrdigama, the 
time of heat,” sucifukragame kile fusyet toyam iva "lpakam, ii. 
47. 24; “the sun absorbs water with his fierce heat when interven- 
ing between Suci and Sukra,” ugraragmih fwisukpamadhyagah, 
viii. 79. 78. But this is also the tempest-time (when the mon- 
soon first blows), jatyhavato vavdu ca ‘sya Sucisukragame 
yatha, i, 151. 2 (jyesthasadhayoh samaye, N.). The following 
yain-months, Nabhas and Nabhasya,‘ are alluded to in H. ii. 
95. 1; but there is no mention of the corresponding Vedic terms 
for autumn, Urja and Isa; of those for winter, Saha and 
Sahasya; or of those for cool-time, saisirdu, called Tapa(s), 
Tapasya (yad etayor balisthai Syayati) in SB. iv. 8. 1. 195 viii. 
cee aS 


It is usually in conventional passages that the ‘four-month ” i 


season is noticed: darge ca paurnamise ca caturmasye punah 





1 $B. vi. 2.2. 18 and Kéué.B.v.1, ete., give the full moon of Phiil- 
guna as the beginning of the spring and of the year (padunaméast ha 
vira prathamd vyuvdsa), . 

* Compare Yaj. i. 80, sustha inddu, ‘when the moon is full” (#}, one 
should “avoid Magha and Mila in connubial intercourse.” 

2 Cf, SB. iv. 8. 1. 14, Madhu and Madhava are the vdsantikdu months 
of growth; ib. 15, Sukra and Suci are the grdisméu months of strongest 
heat. 

+ SB. loc. cit. 16, vdrgikdu. 


wanrivsteiee 5 
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punah, (offered horse-sacrifices) ‘‘on the new and full-moon and 
on the thirds of the year,” xii. 29. 114. But it is once given as 
the proper term for wages which are to be paid edturmdsyava- 
ram, ‘at least every four months,” ii. 5. 118. The seasons thus 
divided are summer, rains, and winter, or spring, rains, autumn, 
according to SB. xii. 8. 2. 33; vii. 2. 4. 26, respectively (which 
must embrace the remaining time). ‘The full-moon of Philguna 
is the regular beginning of the Caturniiaya. See also below. 
According to xiii, 168. 6 and 28, the winter solstice occurs 

near the beginning of the bright half of the mouth of Migha, 
The saint who dies here.is anxious to pass away at an auspicious 
period, i. e. in the northern course of the sun and the bright 
half of the month. He asserts in this passage that the proper 
conditions are fulfilled. The solstice has already taken place 
(xii. 47. 3) and he says: ‘¢The lunar month Miigha has arrived, 
Yudhisthira, and the bright fortnight must be two-thirds {or a 
quarter) past:” 

magho ‘yur samanuprapte masah sanyo Yudhisthira 

tribhagasesak pakso ‘yam &uklo bhavitum arhati. 


The doubtful meaning of tridhaya (4 as well as 34) renders 
exactness of translation impossible. The natural agreement of 
the adjective would lead to the meaning given by Mr. Aiyer, 
that the solstice occurred ‘‘ on the expiry of the fourth part of the 
bright fortnight in the month of Magha, that is, on the fourth 
or the fifth day after new-moon” (op, cit., p. 81). But there 
is no certainty that tribhdgusesuh does not refer to the word 
month.’ Nilakantha here says the day is the eighth of the 
month. Mr. Aiyer takes the fifth lunar day after new moon as 
the real meaning (referring to N. on vi. 17. 2). Then, accord- 
ing to the Vediiiga, he argues that this would imply that the 
solstice was the fourth of the five winter-solstices of a five-year 
cycle (op. cit., p. 84), and uniting this with the assumed date 
of the Kali Yuga in 1177 B.C., he arrives at 1194-3 as the date 
of the war according to the epic itself. It is at least unfortu- 
nate that a stanza so important for this result should not be less 
ambiguous, for if tribhayusesuh refers to masah the whole argu- 
ment is invalidated. 





1 Mr. Aiyer’s metrical objection (loc. cit.) is inconclusive, as he has 
admitted by letter. 
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Though Migha is the solstice-month, neither this nor Ciitra 
nor Kirtika is the first month, but Miargasirsa. This, as is 
implied in the Gita, stands in-the same relation to the months as 
spring stands to the seasons.’ In connection with the phrase 
agrahdyana, this, like the epic list, points to Mirgasirga not as 
the best but as the formal first month (compare a@gruhayani = 
margasirsi, Vas. xi. 43). The list is given in xiii, 106. 17 f. 
and is as follows (with the alternate names supplicd- from 
another list at xiii. 109. 3f.).* 

Margasirsa (November—December), Piusa, Miagha, Bhaga- 
diivata or Philguna, Citra, Viisikha, Jyesthimila or Jyiistha 
¢ jyestha, sic), Asidha, Srivana, Prostha- or Bhiidra-pada, 
Agvaynja or Asvina, Kiartika. 

If, as the epic says, the month begins with the new moon, 
Migha would be from the new moon of December to the new 
moon of January. But this list probably implies that (as usual) 
Miagha is counted from the full moon in January and so on, 
Miargasirsa being from the full moon of November. Two pas- 
sages in Virita show that when the ‘‘seventh day” and ‘eighth 
day” are mentioned they refer to the days after the full moon, 
In iv. 47. 10-11, these days are cited merely as saptamydm 
aparadime and astumyadm Gdityasyo ’dayam prati, “on the 
afternoon of the seyenth and at sunrise on the eighth,” which 
days in 80. 26-27 are referred to as kysnapaksasya saptainim 
and apare divase, ‘on the seventh of the dark half and on the 
next day.” This is borne out by the fact that the psuedo-epic 
(like the law) gives as marching-months Margasirsa, Phalguna, 
or Oiiitra, which would be November, February, March (cf. 
Manu vii. 182, Vishnu, iii. 40), or more particularly the full 
moon of these months, Ciitri, Mirgasirsi; and in fact Kirtika, 
Kaumuda, overlaps autumn and winter, v. 83. 7: 


Kaumude masi Revatydin faradante himagame, 


‘on the arrival of cold, at the end of autumn, under the star 
Revati, in the Jotus-month;” xiii. 115. 76: 





' Kygna says (10. 85): mdsdnam mdrgagirgo ‘ham rtindmh kusumd- 
karah. On this passage and the application of dgrahdyana, compare 
Tilak, The Orion, pp. 67f. (Philgunf, the first night of the year), 86f., 
158; Jacobi, Beitrage zur Kenntniss der vedischen Chronologie, p. 109. 

* The object of this list is to show that Krsna ought to be adored under 
a different name on the twelfth of each month. 
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pura maisan na bhakgitai Saradarii kiumudan md- 
sam, 


“meat was not eaten of old during the autumnal month Kin- 
muda,” 


There is, then, a certain discrepancy in the matter of the 
epic months, ‘he data as to marching, ete., above, would indi- 
cate that they were the months of the law-books, as follows, 
reckoning from full moon to full moon: Mirgasirga, November 
December; Piuya, December-January; Migha, January—Feb- 
ruary; Philguna, February-March; Ciitra, March-April; Vii- 
Sikha, April-May; Jydistha, May—June; Asidha, June-July; 
Srivana, July-August; Bhidrapada, August-September; Ag- 
vina, September-October; Kartika, October-November. But 
this is incompatible with Magha being well on its way by, 
December 21st, as above. 

The lunar day, tithi, masculine and feminine, gives rise to 
auspicious and inauspicions days, sutithi, Custithi (but sudina 
and durdina refer to the weather, ¢. g. i. 190. 46, durdine 
meyhasumplute, ‘on a dull cloudy day”). ‘The form is usually 
feminine, but tithdu purne, i. 123. 6. The asterism and m- 
Aarta are usually mentioned with the lucky or unlucky day, as in 
ii, 25. 4; tithav athe muharte ca nakgatre c& ‘bhipijite ; xii. 
100, 25, tithinaksatrapajitah ; xii. 180. 45, 46, uta jatah 
sunaksatre sutithiu sunihirtajah, naksatresn dsurese anye 
dustithau durmuhartajah. Manu’s derivation of atithi from 
anityam sthitah is found, with a varied reading, in xiii. 97, 19= 
M. iii. 102. 

The holiest night is that of the full-moon of Kiirtika, prnya- 
tamé ritrih parvasandhau sma Sdradi kartiki, iii. 182. 16. 
The thirteenth day is a very lucky day, pragastd, iii, 134. 20, 
but not when snn and moon are eclipsed, vi. 3. 28, 32. The 
last stanza refers to the ill-luck of having a new moon on the 
thirteenth lunation, instead of the fourteenth, fifteenth or six- 





1 In i. 209. 80, kKdumudi is either the moon or the full-moon night of 
this month : 
akdlakdumudin cdi ‘va cakratuh sdrvakalikim, 


‘they made the moon untimely (rige) at all times” (or the night come, 
v. 1. sarvakdminim). According to theSuéruta, Margasirga is the second 
autumnal month. 
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teenth, and the ill-omen of the new moon on the thirteenth 
with a synchronous eclipse. But every unusual number anyway 
is ominous of evil. Thus headless trunks are especially por- 
tentous when they have many hands and feet, ix. 58. 56, and 
animals with four eyes and five feet, and women having four or 
five danghters ata birth are grouped together, as of very evil 
omen, vi. 3. 3f. So the unusual day is the unlucky day apart 
from the eclipse: 

caturdasim. paticadasim bhiitapiredir ea sodas 

imdin tu nd *bhijane Sham amdvasydit trayodasin 

candrasiryan ubhiu grastiu ekvndsin trayodasin, 


It is added that an aparvani eclipse portends disaster. 
With this stanza, vi. 3. 32, compare xvi. 2. 18, 19: 


evar pasyan Hrsikesah sampraptanin kilaparyayam 
trayodasyam amivisyain tan drstoa prabravid idam 
caturdaSi paticadas krte ya Rahund punah 

prapte vai Bharate yuddhe prapta ca *dya ksayadya nah. 


The ‘‘first day” of the month is generally given by the , 


moon-day, but sometimes by the number, Kartikasya tu mitsa- 
sya prathame ‘hand, ii. 23. 29, The days of the new and full 
moon, aniniayd,’ cudvdsi, and paurnandasi, are also called 
darfa and pirnaumdsa. The most prominent and auspicious 
days are those of the new and full moon, the thirteenth, and 
the eighth (end of a week), Sinivali, Anumati, Kaha and Rika, 
the first part of the day of the new moon and of the full moon, 
and the latter part of the day of the new moon and of the full 
moon, respectively (AB. vii. 11), viii. 34. 32, ete. The eighty- 
seventh section of Anusisana gives the rules for Sriddhas (com- 
pare Manu iii. 273-276) on each day of both fortnights, the 
fourteenth of each being bad. To live one hundred years, one 
must be chaste on the days of the new and full moon, and on 
the eighth and fourteenth of all lunar fortnights: amdvasyam 





* This has the epithet Sakradevata, saptamde cd ‘pi divasdd amavasyd 
bhavisyati sashgrimo yujyatamh tasyarh tam ahuk Sakradevatam, * by 
the end of the week there will be a new moon; let the fight begin on 
that (new moon, for) they say that has Indra as its divinity,” v. 142. 18. 
Aiyer, op. cit. p. 96, interprets as Jyesthd (as if yam stood for tam). Cf. 
dindrd (p. 32) and Sakra-ddivata, BS, vii. 12. 
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plurnandsydin cauturdagyai . . astamyiir sarvapaksanaim, 
xiii, 104. 29; Manu iv. 128. A particularly favorable eighth 
day is known as kdmydstumi, for gifts and oblations, xiii. 71. 
49; 76. 19; 132. 7, the last referring to that of the dark half of 
Kirtika: 

Niartike misi ed hlest bahilasya *stiani sind 

tena naksatrayogena yo dadati gudiudanam, ote. 


Special gods have special days. Krsna’s day is the twelfth 
(above). Skanda’s days are the bright half’s fifth and sixth, 
iii, 228. 15; 229. 52 (Srijustah pateamiin Skanudlas tasude 
chripaicami smyta.. sastht muhitithih), The Sun's day is 
the sixth or the seventh, saptamyam atha vit gusthydm bhaktya 
pijai karoti yah, iii. 3. 64 (perhaps on account of the title 
Saptasapti, for saptasva, ib. 63). 

The name of the month is added in noun-form, dvddasyam 
maghamase or jydisthe masi, etc., xiii. 109, passim, or the 
adjective form of the month is joined to the name of the day, 
editryd paurnamasi, for initiating the king at the beginning of 
the horse-sacritice; wdghd paurnamdsi after dvddusi magha- 
masiki, xiv. 72. 4; 85. 4-8; or the day is implied, parair 
cditrin upasthitam, ib, 16, 25 (pari editrim, 81. 23). 


The Seasons: These are six in number, e. g. iii, 134. 13. 
The group consists of Sisiva, cool-time, Vasanta (kusumakara), 
Easter-time, Grisma, heat-time, Varsis, rains, “Sarad, autumn, 
Tlemanta, snow-time. For Grisma is found also Usniini, heats, 
as in i, 222. 14, ugndni vartante, ‘the heated term is at hand." 
A favorite epic word for the hot spell is Nidfigha (Nidfighakila, 
vy. 26. 10) scorching-time: 


meghdv iva *tapipaye dhavabhih, vii. 98. 14, 
with usnaparydye meghdndm iva rdgurdh, ib. 32. 


nidaghavarsikau masdu lokam gharmansubhiy yatha 


(se. ahatdm Pandavam), vii, 30.10 (vy. 1, C. 1331, gharmambu- 
bhir), So iii, 3, 49; vii, 146. 11; R. Gorr. v. 41. 25; and 





'In xiv. 43. 8, arko ‘dhipatir ugydndhr jyotisdm indur ucyate, “the 
sun is lord of hot (things); the moon, of stars,” the heated term may be 
specially meant. In the next chapter the sun is called the beginning of 
light, ddityo jyotigam ddir ugnir bhittddir weyate, 44. 5. 
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naidagha rtuh, AV. ix. 5. 31, ete., all showing that Nidigha 
is the heated term before the rains begin. The first rains are 
called Privrs, whence the phrase of both epics, yath? prdvrsi 
toyadah, vi. 81. 39; R. iii. 18. 23, ete., thongh there is no pas- 
sage, I think, indicating that the whole rainy period was for- 
mally divided into two seasons, vargsis, Sarad, hemanta, rasunta, 
grisina, pravrs, which division occurs first (as just cited) in the 
Susruta (Thibaut, Griadriss, Astronomie, p. 11). 


In the six-season division, the rains take four months and the | 


remaining seasons, of which the first is Sisira, must be divided 
between eight months. Compare cuturo vdrsikdn méiadn, i. 62. 
32, ‘* through four rainy months;” and vy. 35. 67: 


astamidsena tat kurydd yena varsith sukhars vaset, 


where the eight months as a group are opposed to “rains,” as 
also in Manu, ix. 304f. 

Though the earlier literature makes Vasanta the first season, 
that of the epic may begin with its expressed choice, and the 
seasons may be arranged about as follows: Sisira, February; 
Vasanta, March-April ;' Grisma, May till it rains; Varsiis, June— 
September; Sarad, October till cold weather; Hemanta, c. 
November-January. THemanta is the season when the shadow 
is-shortest, muhtirtan sukham evdi "tat tdlacchaye ’va hai- 
mani, ii, 80. 50 (and elsewhere).” On the other hand, the 
Asoka blooms at the end of Hemanta, hemantante ‘Soka iva 
raktastabakamanditah (babhdu Ramah), v. 179. 31. The 
term, probably, is a general one, either ignoring or, according 
to locality, merging into Sisira. In the same way, Vasanta is 
an indefinite period, from the middle of February running 
through March and into April; as Grisma includes part of June. 
The rains may last four months, but there often are seasons 
when the rains are not more than two or three months, from the 
middle of June to the middle of August or September, instead 





? The spring-festival comes on the thirteenth of the first half of Citra. 

* Compare (at vi. 17. 2) the stanza of the Bharata-sivitri: hemante 
prathame masi suklapakse trayodasim pravrttam Bharatam yuddhath 
naksatre Yamaddivate (under Bharani). 

* So in Manu, iii. 281, ‘‘thrice in a year... in Hemanta, Grigma, Var- 
gfis,” as the three general seasons, though six are known, ib. 217; also 
iv. 26 révante is at the end of the four-month season. 
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of the “four rainy months,” and then Sarad begins earlier. 
The coming of the rains varies by almost a month, so there 
is quite a margin here as well as in respect to the other 
seasons, which are really meteorological divisions shifting 
from year to year like our dog-days and Indian swimmer. 
They are always numbered as six, rtuvdh sat, vy. U1. 15; 
viii. 34. 47, ete,’ but they are not enumerated as a group. 
According to iii. 3. 6, when the sun first took pity on 
starving man it began its work in the ‘northern course,” 
and then passed into the ‘southern course,” or in other words 
the year of the sun begins at the winter solstice, which in the 
epic is the time when begins the “northern cowrsxe of six 
months,” sanmds@ uttardyanam, Giti, 8. 24, to reach which 
Bhigma delayed his end, as explained above. The Giti passage 
alone, however, may imply, as Mr, Tilak has suggested, through 
its collocation of tire, flame, day, bright half, and northern 
course, as opposed to smoke, night, dark half, and southern 
course, that the northern course was the fiery, flaming months, 
or in other words, that the year began not with the solstice but 
with the vernal equinox. This may well be the case, since the 
Gita stanza is merely a recasting of a famous Vedic passage 
(Ch.U. iv. 15. 5, etc.).” The other Giti passage, cited above, 
agrees with the older Brihmanas in making spring the first sca- 
son, whereas the pseudo-epic stanza cited above, p, 15, makes 
Sisira the first season; a discrepancy consonant with the charac- 
ter of the heterogeneous epic. . 

A passage in Vana, 163. 34f., says that the sun, after turn- 
ing.on his course, when desirous of making coolness, fifirdni, 
favors the southern district. Then the cool-time arrives, ai- ° 
Sirah kalah (when cattle suffer, vi. 118. 8). Then returning, 
nivrttah, he takes to himself the energy of all creatures, which 


1 Three, five, six, or seven in early texts, e. g. SB. ii. 1. 1. 12-18, and 
above, p. 18, note 2. . 

* Compare Tilak, The Orion, p. 28f. The northern course of the sun 
is the gods’ abode, the Manes as opposed to the gods are as dark to light, 
SB. ii. 1. 8.1£. Here the gods are represented by the northern course, 
the bright half of the year (spring, summer, rains), the crescent (first 
half of) the moon, the day, and the forenoon, as opposed to the Manes, 
represented by autumn, winter, cool-time, etc., the gibbous moon, the 
night and the afternoon. It is added that spring is the priesthood, as 
the first (best) season and caste. 
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therenpon become sweaty, weary, and sleepy. Then, following 
a path incapable of being indicated, anirdefyam méargam 
dvrtya, the sun emits rain, Here the ‘ cool-time” marks the 
beginning of winter, as the time of fatigue indicates summer. 
Instead of bhajate one might expect tyqjate, as tatah following 
seems to show that the immediate result is coolness. But the 
words may mean ouly that after the southern course has been 
completed the cool time comes; though the southern course 
appears to precede the cool time immediately, which would 
require the latter to begin with the early autumn instead of the 
solstice, and the former to begin with the equinox: 


tatha tamisrahd devo maynkhdir bhavayan jagat 
margam etad asambadham adityah parivartate 
sisrksuh Sifirdny eva daksindm bhujate digam 
tatah sarvani bhatani kalo ‘bhyarchati Saisirah, 


The rainy season is described in iii. 182; it ends some time 
before the full moon of Kirtika (16). There is, I believe, no 
passage in the epic grouping the months, beginning with 
Migha, in pairs according to the seasons, as they are both 
defined by native lexicographers and grouped in AB. iv. 26 
(beginning with vdsantikdu masdu) ; SB. iv. 3. 1. 14 f.; or as 
ib. viii, 3. 2. 5, dvdu hi masdv rtuh, limits the season. At 
present the natives reckon three seasons of four months each, 
“hot, cold, and stormy,” JASB., 1901, p. 57 of Part II. 


THE ASTERISMS. 


Though the ‘ star-man,” xdésatra, xii. 76. 6, perhaps a mere 
fortune-teller,' is a despicable kind of priest, the stars are the 
object of constant study and even the asterisms are frequently 
brought into the epic narrative, sometimes formally, as in the 
lists spoken of below, sometimes incidentally, as when a “‘ Tirtha 
of the Pleiades and Magha” is mentioned, or when ‘ Rohini sur- 
rounded with stars,” *d@rabhih, serves the poet as a simile for a 





‘I am not quite sure of this, for the astrologer is also called a sdmhvat- 
sara and he is no better than a Sidra, xiii. 185. 11, and yet this is the 
wery title given to Garga, xii. 59, 111 (other references in my Great Epic, 
p. 15), The asterisms, though admitted into the ritual, are clearly little 
regarded in SB. ii. 1. 2.19. Here, by the way, ib. 2, no asterisms have 
more than four stars except the Pleiades. 
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queen at court, ii, 58. 27. The latter star, Aldebaran, is the 
best-beloved wife of the Moon-god, and stirs up jealousy among 
the other asterisms, ix. 35. 47£, Another story, reported below, 
attributes jealousy to Abhijit, ‘younger sister” of Rohini, and 
tells how the six Pleiades, with the Fire-god as the seventh, 
replace her, iii, 134, 13; ix, 44. 12, as six; ‘seven-headed with 
Agni as divinity,” iii. 230. 11. The Pleiades are the asterism of 
the Sword as Justice, xii. 166, 82. But apart from the Pleiades 
and Aldebaran, there is little notice taken of the astcrisms, except. 
when the planets and asterisms give portents, till we come to the 
formal lists of the latter in the late epic tables. Apart from the 
asterisms and planets, however, the Seers, the Great Bear and 
Dhruva, the Pole star, are not infrequently lauded and described. 
A saint-star is located ‘‘ midway between the Holy Seers (the 
Great Bear) and Dhruva, the son of Uttinapida ” (Puranic), xiii. 
3. 16. ‘These Scers rise and set in the royal North (disdim udici 
raja, xiv. 43. 10) at Monnt Meru, Maha Meru, iii. 163. 15, round 
which go daily the sun and moon and other lights of heaven. 
Setting there, vstam prapyu, the sun goes north, after the twi- 
light time, suiudhyam atikramya .. . udieim bhajate kasthain 
digam (as phrased elsewhere, xiii. 168. 6, drstvd [Bhismah] 
nivrttam adityam pravrttan co *ttardyanam); then eastward 
turning he goes on again. And even so, dividing the months, 
masdu vibhajan kale bahudha parvasaindhisn, goes the moon 
with the asterisms, naksatraih suha guechati, and having gone 
about Meru goes again to Mount Mandara, ib. 27f. Compare 
y. 111. 14, ‘‘ Here (in the North) are the Seven Seers, Arundhati, 
and Svati, which rises here, and (the year) Pitiimaha ” (as sacri- 
fice).’ 

Since the asterisms are known by name even in the Rig Veda, 
i, 24. 9, Satam-bhisajah; x. (19. 1?) 85. 13, Maghi(?) and Arjunt; 
while the Atharva Veda, xix. 7, and other Vedic works presuma- 
bly earlier, give lists of them, it may be assumed that, whatever 
the date of the epic, the poets were familiar with all the asterisms, 
and it is to be expected that the later epic will maintain its usual 
character by endorsing both lists, that of the twenty-seven 





 atra te rsayah sapta devt cd ‘rundhatt tathd, atra tisthati vai svdtir 
atra ‘syd udayah smytah, atra yajiam samdsidya dhruvank sthata pita- 
mahah, i.e. the year. 
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asterisms and that of the twenty-eight. Whether the asterisms 
were first counted as twenty-seven or as twenty-eight may still 
be doubtful (twenty-eight is more likely) ;' but the constant later 
view was that they were twenty-seven, and this is the current 
epic view, as represented in the usual ascription of twenty-seven 
wives to Soma, They are nuksatrayoginyah, nuksatrayogani- 
vatih, and are counted as seven and twenty, i. 66. 16-17; ix. 
35. 45; xii. 207. 24; 843. 57, ete. 

The twenty-seven asterisms are divided into nine-day weeks 
(navardtra) by groups of three (of nine each, beginning with 
Asvini, Magha, Mila, respectively, according to the scholiast), 
and, according to this division, a yydhra, or evil heavenly body, ° 
papagraha, has a different effect on the fortunes of men, if we 
may further trust this expansion on the part of the scholiast of 
B. vi. 3. 31, 

trisu sarvesu naksatranaksatresu, visampate, 

grdhrah sampatate Sirgsam (!) janayan bhayam uttaman, 
which might refer to a three-fold division of the year according 
to the seasons already mentioned.* The Rbhus, however, are 
mentioned merely as divinities of the gods, eternal and change- 
less under the aconic changes, devadevah sundtanah, iii, 261. 
19-22: : 

‘na kalpaparivartesu parivartanti te tatha. 


The twenty-eight asterisms are said to “enter the circle of 
the sun” in the West and then, on account of their association 
with the moon, to fall out of the sun again, after twenty-eight 
nights are past, v. 110. 15-16: < 

atah prabhyti stryasya tiryag dvartate gatih 
ara jyotinsi sarvani visanty ddityamandalam 
astdvinsatirdtram ca caiikramya saha bhanund 
nispatanti punah stirydt somasamyogayogatah. 

Twenty-eight asterisms are implied at ix. 34. 6, where forty- 
two days pass from Pusya to Sravana (= 22+ 20, Pusya being 
sixth and Sravana twenty-first). 





' But cf. TS, i. 7.7. 2; SB, x. 5. 4.5; Whitney, OLS. ii. p. 360f., with 
citations. 

*C. 98 has trigu sarvesu pilrvesu naksatresu ... Sirse. With B. cf. 
RV. x. 61. 10f., on the Navagvas. 
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The full list of the asterisms, as developed at xiii, 64, is as 
follows. I supply the equivalent forms from other passages, 
chiefly in the same book (giving only epic data); sc. naksatram ¢ 

1, Krttikiis, Krttikiyoga, dgweyam, vahnidaivatam ; 2, Ro- 
hint, prajapatyam, daruvan ; 3, Mrgasiras, Mrgottama, soma- 
déivatam; 4, Ardrii; 5, Punarvasu, also dual, viii, 49. 28, 
reqnired, where C. 2,328 has sg.; 6, Pusya,' Tisya; 7, Aslexi, 
sg. and pl.; 8, Magha (N. pitryan), sg. and pl.; 9 and 10, 
Phalguni, parnd, utturd, uttardvigaya; sg., pl. dual,? bha- 
gaditivatam; 11, Hasta, sdvitran; 12, Citri (Mitra? see 
below); 13, Svati, Svitt, Sviitiyoga; 14, Visikhi, sg., dual, pl. ; 
15, Anuridhi, sg. and pl., méitram; 16, Jyesthi, dindram ; 
17, Mila; 18 and 19, Asidhi, parva, uttard ; 20, Abhijit, 
Abhijita(-yoga) ; 21, Sravana, sg. and pl.; 22, Dhanistha, sg. 
and pl.; 23, Satabhisa(-yoga), vdrunam ; 24 and 25, Prostha-, 
Bhadrapada, Bhidrapada (-yoga), parvd, uttara (-yoya);’ 26, 
Revati; 27, Advini, sg. and pl.; 28, Bharani, sg. and pl. 

Sravisthi, the older name of Dhanisthi, does not appear to be 
used, Abhijit is lacking in the alternate list (below). The 
addition of yoga is common, the asterism appearing either as a 
noun (above) or as an adjective, as, for example, in adya pédus- 
yan yoyam upaiti candramah, ‘to-day the moon enters its 
Pusya-conjunction ” (a suitable time for a wedding), i. 198. 5. 
In the same way, maghdvisayaguh somah, vi. 17. 2. 

Like the naksatriyah prajapatih, ‘* whose hand is [asta and 
head is Citra,” in TB. i. 5. 2. 2, is the identification made dur- 
ing the moon-rite, cdudravrata, at xiii. 110. 2f., in which the 
worshipper identifies himself with the moon as anthropomor- 
phized from the feet up in the asterisms,‘. The month is Mir- 
gasirsa, and the moon’s feet are Mila; the knees and thighs, 


' Instrumental asterism, with which, all the others locative. So in the 
list at xiii. 89, except for Hasta and Abhijit (means) : hastena phalabhag ; 
Sraddhan tv abhijitd kurvan bhisak siddhim avapnuyat, 6. 11. 

* ultardbhydm phalgunibhydm naksatradbhyaim ahan diva, jato hima- 
vatal prsthe, tena mam Phdlgunarh viduh, iv. 44. 16 (cf. Arjuna, 
Arjuni=Phalguni). 

aW, 114.3: nityam prosthapaddbhydmh ca sukre dhanapatdu tathd, 
manugyebhyah samadatte Sukrah (dhanam) ; xiii. 89. 13: piirvaprostha- 
padah kurvan bahtin vindaty ajavikin, uttardsu prakurvano vindate 
gah sahasrasah. 

* Compare also the naksatrapurusaka of BS. cv. 
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AéviniI and Asidhi; the hands, Hasta, ete.; while Citri is 
replaced in B. by Mitra (C. has citram, sic), as follows: netre 
mygasiro vidydl lalate mitram eve tu, $l. 8 (probably metrical). 
In this list the double asterisms are Philguni (sic), Bhidrapada, 
sg.; Asiidhe, dual; while Nos. 8, 15, 21, 27, 28 are singular, 
and Nos. 7, 14, 22 are plural. 

Various periphrases take the place of the names of the aster- 
isms elsewhere in the epic. In xiii. 126. 36, yajeechityayam 
parvasydir kutape... yada Bhidrapade mési bhavate bulade 
magha, the ‘“elephant’s shadow,” as in Manu iii. 274, 
Yj. i. 218, is probably a constellation, According to the 
scholiast at xiv. 63, 18, nakgatrethani ca dhruve, both Rohini 
and the Uttaritraya (cf. BS. loc. cit., PW. s. v.) bear the 
name dhruva (Nos. 2 and 10, 19, 25). No. 1 is vahniddivatum 
also in i. 221. 85; No. 16, Jyestha, called by N. jyesthanuks- 
atra, is regarded as Indra’s (dindram, i. 123. 6). The 
place of Anuriidhi, No. 15, is taken by mditranaksatra-yoga 
in ix, 35.14. In xiii, 89. 12, Satabhisi (epic for -bAisaj), No. 
23, is the naksatrai vadrunam,; and in i. 8. 16, Phalguni 
(uttard, No. 10) is (for marriage) bhagadéivatari naksatram. 
The ‘‘five-star” asterism, Hasta, No. 11, is called sdvitram pai- 
eatitram, i. 135. 30. On Nukradevata (not of No. 16, Tyestha, 
but) amdvdsyd, see above, p. 24; note. According to xiii. 104. 
127f., one should not perform a Sriddha under one’s natal 
asterism, nor under the two Prosthapadiis, nor under Agneya 
(the Krttikis). The name Tisya for Pusya, No. 6, occurs in 
connection with the planet Brhaspati in the well-known proph- 
ecy at iii. 190. 90f.: 


yada saryag ca candrag ca tatha Tisya- Brhaspati 
ekaragau samesyanti prapatsyati tada krtam, 


‘the perfect age will come again when sun and moon and the 
asterism Tisya with the planet Jupiter shall meet in one zodiacal 
sign.”' Cf. brahmarasi below. Possibly the (solar) zodiac 
here referred to may have an earthly counterpart in the process 
of divination known as mygucakra, alluded to at v. 48. 98f.: 


——_— 

' The epic poet does not hesitate to make the planets Jupiter and 
Saturn stay a year in one asterism (as a bad sign), vi. 3.27. See under 
Planets, below. Tigya was the birth-place of Jupiter, according to TB. 
ili. 1. 1. 5, cited by Tilak, The Orion, p. 161. 
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sdriwatsara jyotisi ca *bhiyukta 
naksatrayoges ca niscayajnah 
ucedvacan: daivayuktan rahasyan 
divyah pragia mrgacakra muhirtah, 


“astrologers and star-seers and those that tell fate by asterisms, 
secret prognostications, oracles, wheels of fortune, sooth- 


_sayers(?).” I take suhirta to be a metrical equivalent to 


miuhirta, a soothsayer—astrologer. The latter word is found 
in xii, 121. 46, as in later literature. As to mpgacakra, ‘*ani- 
mal-wheel,” it seems to be what the modern Hindus call the 
‘¢ wheel of the nine planets” (compare Satapada=cukra), asooth- 
saying device.much in evidence at the beginning of the plague 
in 1896. The commentator explains it doubtfully as a parvani- 
pata for cakramrga (asking questions with a wheel), according 
to the use prescribed in the Sivaite scriptures; the questions 
being astrological, ‘‘ what is the asterism, by what planet is one 
injured?” Perhaps it is a zodiac wheel. — 

As in the stanza cited above, the asterisms are frequently 
brought into connection with the planets. Thus, in iii. 281. 
6, ‘he looked like Saturn entering Rohini.” Another example 
occurs in xiii, 25. 22, where one is advised to perform ablutions 
at Great-Ganges, &rttikangarake, ““when Mars is in the 
Pleiades.” 

In indicating time, the day and asterism are usually in the loca- 
tive; the month, locative or genitive: astame ‘hani Rohinyam 
prayatah Phalgunasya te, they started on the eighth (day) of 
Philguna under the asterism Rohini,” i. 145. 34; krsnapakse 
caturdasyamn ratrau, ‘at night on the fourteenth (day) in the 
fortnight after the full moon,” i, 147. 4; Miargdsirsasya 
méasasya candre Milena sajnyute, “when the moon of the 
month Mirgasirsa is in conjunction with the asterism Mala,” 
xiii. 110. 3; Pausamdsasya. fukle vai yada yujyeta Rohini, 
‘‘when Rohini is in conjunction in the fortnight before the 
moon is full in the month Piusa,” ib. 126. 48. With the month 
in the locative and the fortnight in the genitive: Kartike masi 
c& *Slesibahulusyad *stami,“ the eighth (day) of the fortnight 
after the full moon in the month Kartika under the asterism 
Aélesi,” ib. 132. 7. With the new (and ‘‘full-moon”) day, 
“month” is cca (in xiii. 134. 4, somasyo *ttisthamanasya 
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paurnamisydn balizn haret, the moon is object, “one should 
make an offering to the moon as it is rising on the full-moon 
night ”). ‘ 

The passage referred to above, p. 15,-containing the words 
Sravanadini rhsani, “the asterisms begin with Sravana,” is of 
some importance for the date of the epic as well as for the way 
it was put together. In the lists already cited, the Krttikis, or 
Pleiades, begin the series of asterisms, while Sravana is the 
twenty-first in the list, coming just before Dhanisthi = Sra- 
vistha. As late as Yajfiavilkya’s law-book, i. 267, the Pleiades 
hold this position, as opposed to the still later scheme (since c. 
490 A.D.) beginning with Avini (to indicate the vernal equi- 
nox), The Vediiga Jyotisa list begins with Sravisthi, and 
Garga says that the Krttikis are the first asterism for the ritual, 
while Sravisthi is first for‘ordinary reckoning: karmasu kyttikah. - 
prathamamn (nakgatram) Sravistha tu sankhydyah (cited by 
Tilak, The Orion, p. 30). 

Now we can scarcely believe that the stanza stating that Sra- 
yana is the first asterism refers only to the quality of the aster- 
ism as the best or foremost, since in the same stanza the rela- 
tion of day to night is expressly that of priority and not of 
superiority, Nor is there here any reference to an ‘‘abortive 
attempt” to reform the calendar, as is claimed by Tilak, op. 
cit., p. 216. The fact is that even in i. 71. 34, where the 
change of the sphere is described, the act is not spoken of as 
abortive, but as one that succeeded. The translation of this 
latter passage, however, is not so certain as Tilak assumes; 
though the change of asterisms is apparently described as act- 
ually occurring. We are told that Visvimitra, in his anger, did 
several wonderful things. As he caused the river, Kiusiki, to 
change its name to Piri, so also ‘‘he made another world with 
a right arrangement of asterisms,” F 

cakdra ’nyam ca lokan vai kruddho naksatrasampada. 
Then follows: 

pratifravanaparvani naksatrani cakara yah, 
the obvious, though rather pointless meaning of which would 
be that ‘‘he made asterisms which had a prior promise.” By 


separating the compound and giving parva the sense of adi, 
Tilak arrives at the meaning ‘‘he made the asterisms begin with 
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Sravana.” But even if this be a doubtful rendering, we have 
here the statement that Visvimitia did rearrange the asterisms, 
and in xiy. 44. 2, the statement (but without allusion to this 
story) that Sravana is the first asterism. In another passage, 
which describes how Abhijit, because she was jealous of Rohiut, 
her elder sister, retired from the group and became “a star 
fallen from heaven,” nuksutraim gagande eyutaan, Abhijit is 
replaced by the Pleiades. This is a tale, thus far without his- 
torical meaning (except as showing that Abhijit was regarded 
as originally in the group); but in the quandary as to what was 
to be done when Abhijit retired, it is said that 


dhanisthadis tada kilo brahmana parikalpitah, 


‘time was arranged by Brahman to begin with Dhanistha,” iii. 
230. 10, which can mean only that this asterism was the first of 
the group. 

We thus have a legend peculiar to the later epic describing a 
rearrangement of the asterisms; a decided difference between 
different parts of the epic in regard to the first asterism; and 
the probability that Sravana was made the first asterism because 
the Vediiiga system was no longer suited to the seasons, which 
had already receded a fortnight. In other words, the substi- 
tution of Sravaya points to a late date (approximating the mod- 
ern substitution of Asvini) for these passages in books i. and 
xiv. 

In the Purfinas and classical literature, the nuksatrani are 
called rksa@ni, and this name is found appropriately enough in 
what is most certainly a pseudo-epic passage, xiii. 14. 37, 


stoblia rksdni pitaro grahah, 


where the context shows the special meaning to be that of sra- 
bunddini rksani in the other verse from the pseudo-epic, upon 
which I have just animadverted. 


Of the far-reaching results drawn by Mr. Tilak from a study 
of the stars as affecting the date of the earliest Vedic literature, 
this is scarcely the place to speak, since my study is confined as 
closely as is convenient to epic conditions. But I would sug- 
gest the consideration of two facts. The first is that the loose 
and casual references to the minor heavenly bodies, and the 
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indifference with which they were regarded by the earliest 
depositaries of sacred wisdom make it improbable that any care- 
* ful astronomical calculations were based upon them at a still 
earlier, pre-Vedic, period. The second is rather a corollary 
than a contradiction of this fact, namely, that though but little 
used as chronological guides, the stars are often regarded in 
their more obvious appearance, and there is no objection to pos- 
tulating a primitive acquaintance with and veneration for bril- 
liant stars, especially groups of stars, marking a seasonal change. 
Thus the savages of the South Sea Islands, though they can 
scarcely be said either to be star-worshippers in general, or to 
measure time by the stars, reckon the year (with thirteen 
moons) as beginning with the rising of the. Pleiades just after 
sunset, about the middle of December, and “pay idolatrous 
worship to them.”' 


THE PLANETS. 


The planets, or rather the gralus, which include the planets, 
are reckoned as a group of five (so RV. i. 105. 10?) or seven in 
the early epic; but the later epic makes them nine in number. 
The order in which they are named is interrupted by the intru- 
sion of the additional grahas and even of gods, but it appears 
in xiii, 166. 17 as Venus, Jupiter, Mars, Mercury, Saturn, where 
Bhinma, for Mars, is noteworthy. The eclipse-demon, Rihu 
(whose dimensions, according to the epic, together with those 
of the sun and moon I have given in this Journal, vol. xxiii. 
p. 154), here appears between. Budha and Saniisgcara (Mercury 
and Saturn). In iii. 3.17, the order is Jupiter, Venus, Mer- 
cury, Mars, Saturn. Here Mars is, as usual, Aiigiiraka. The 
group begins with the moon and Saturn is added after Indra, 
the sun, Agni, and Krsna; the whole group being — by 
the group of the five elements: 


* gomo brhaspatih sukro budho ‘iigdraka eva ca 
indro vivusvan diptangsuh Sucih Sdurih Sandigcarap. 





‘Compare Gill, Myths and Songs, p. 817: ‘‘The Pleiades were wor- 
shipped [as harbingers of the new year] at Danger Island, and at the 
Penrhyns, down to the introduction of Christianity in 1857. In many 
islands extravagant joy is still manifested at the rising of this constella- 
tion’out of the ocean.” 
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According to y. 34. 54, the stars, nakgatrani, are affected by 
the grahas (N. sun, etc.). In vi. 17. 2 are mentioned ‘‘ seven 
great gruhas,” mahigrahah, where the scholiast says that there 
are nine in all, ‘as Rahu and Ketu are to be added as npayra- 
has.” These upayrahas are recognized late in the epic, being 
mentioned in the Markandeya episode, iti. 227. 1, with the yra- 
has, seers, and mother-goddesses. In yi. 77. 11, where the sun 
is surrounded by Arara@ mahagrahah, Rahu, though the number 
is not stated, may be included. ‘The technical name for hos- 
tile planets is here used. So in vii, 137. 23, **the seven Mahii- 
rathas oppressed Bhima as the seven gra/us (oppress) the moon 
at the destruction of living creatures ” (somarie supta grahd ina; 

“compare the “seven suns” active in pralaya). In viii. 37. 4, 


- nihsaranto vyadréyanta stiryat supte muhdagrahih. 


The meaning, according to the scholiast, is that the gruhas 
appeared advancing with the sun as the first of the seven. 

In all these cases, when the number is given we find it to be 
not more than seven. But the ascending and descending node, 
Rahu, Ketu, are mentioned together with the sun and moon and 
the planets Saturn, Mars, Jupiter with Venus, Mercury, in xiii. 
17. 38, if we may trust the scholiast, who says that grahapaté 
is for Mafigala (Mars) and vara is for Brhaspati and Sukra; 
ari being for Budha and Sani (as elsewhere) for Sanaiseara. 
They are forms of God, who is the nidhi, highest number, the 
thousand-eyed soma, the naksatrasidhaka, and 

candrah saryah Sunih ketur graho grahapatir varah, 
Atrih, ete. ; 

While it is doubtful whether the scholiast is right in this case, 
another late passage expressly reckons the grahas as nine, iv. 
2. 21: 


yam manye dvadasan rudram adityanton trayodagan 
vasindm navamam manye grahanwi dasanan tatha, 


where the tenth graha implies nine others. The sun, though 
sometimes not a graha, is expressly called a graka, and is lord 
of grahas, stiryo grahanam adhipo nuksutrind@ir ea candra- 
mah, xiv. 43. 6. At iii, 200. 85, are mentioned grahah stirya- 
dayo divi, “the grahas beginning with the sun,” all being reck- 
oned as darunah or givah, unfavorable or favorable, according 
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to circumstances, Conversely, the planet Saturn is the son of 
the sun and Jupiter is reckoned among the suns, adityesv eva 
ganyate, in i. 66. 39, as Sukra (Venus) is Bhrgu’s son, a planet 
meteorologically active, varsdvarse bhaydbhaye, ib. 42, though 
regarded also as the female side of Brhaspati (Venus and 
Jupiter). 

Sporadic mention of the planets (five in number in vi. 100. 
87, grahah pafca, opposed to the sun; and to the moon, ib. 38) 
is common enough, In vi. 101. 59, two heroes are compared to 
Mercury and Venus; and ib. 104. 21, to Mercury and Saturn. 
The last is named also in ix. 16. 10, (rane) candramaso ‘bhyagse 
faniisedra iva grahah, Saturn near the moon illustrating Salya 
near Yudhisthira in battle. Such references are found not infre- 
quently: afigdraka-budhav iva, two heroes, ‘appeared like Mars 
and Mercury,” viii. 15. 16; naksatram abhito vyomni sukra- 
figirasayor iva (yuddham), a battle such ‘‘as in heaven is the 
battle of Venus and Jupiter respecting an asterism,” ib. 17. 1; 
vakrativakragamandad ajigaraka iva grahah, a hero storms 
about “like the planet Mars returning in his orbit,” ib. 19. 1. 

In the same book, in which occur most of these allusions, viii. 
18. 5, another reference has a pun on the word gruhu, the 
oe seizer 7? : 


sa Mayhadandim pravaro ‘iikusagrahe 
grahe ‘prasahyo vikaco yatha grahah, 


where vikaca is ‘‘the headless one,” Rihu, who is here a 
‘*seizer,” but is not grouped with the planets. 

Bad signs are given by the planets. In vi. 3. 12f., the 
‘white graha,” Ketu, passing Citra stands still; a great graha, 
a comet, dhamaketu, attacks Pusya (the warrior’s asterism); 
Mars, ajiydraka, turns among the Maghis, maghdsu vakrah ; 
and Jupiter turns in Sravana; the sun’s son, Saturn, attacks 
Parvi Phalguni, bhagar naksatram; Venus shines in Parva 
Prosthapadi and going about in Uttara associated (with an upa- 
graha) desires attack; the white graha attacking Jyesthi, ain- 
drai naksatram, stands still. The Pole-star (? diruva) flames; 





1 Compare SB. iv. 6. 5. 1f., where the sun is a graha and ‘the whole 
Br&ihmana is a play on the word graha,” as Eggeling says (cf. ib, xiv. 1. 
4, 2). 
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sun and moon distress Rohini; between Citri and Svitiis the 
fierce graha; and Mars, lohitaiga, turns about Sravana, called 
here (s0 N.) Brahma-raéi. So in v. 143. 8 f., and viii. 94. 
49 £., the ‘‘son of the moon,” Mercury, goes transversely, being 
fire-colored; while Jupiter, encircling Rohini, becomes moon- 
colored. In ix. 11. LY, Venus and Mars with Mereury go behind 
the Pandus, portending the fate of their foes, Ifere Venus is 
‘ Bhrgu’s son” and Mars is the ‘son of earth,” dhardputra, 
while Mereury is again the ‘‘son of the moon,” sasiju.. When 
the moon is upside down and the planets encircle the sun to the 
left, something terrible will happen: apaxavyanis yrahas cakrur 
alaksmainam divakaram, avaksiraé ea bhagavan upatisthata 
candramah, vi. 112. 12. 

There is no passage in the epic which gives the Greck order 
of the planets, Sun, Moon, Mars, Mereury, Jupiter, Venus, Sat- 
urn, and this fact, according to Professor Jacobi, ZDMG. xxx, 
p. 307, would imply that the date of composition was not later 
than the third century A.D, This would be valid for the 
greater part of the epic, but would not exclude the possibility 
of still later additions having nothing to do with planets. 
The rare mention of the group of nine grahas, confined to what 
we may unhesitatingly call the later part of the epic, shows that 
the grahas in the early epic were reckoned only as five, or seven 
with the sun and moon added, without recognition of the nodes, 
Ketu and Rihu, as part of the ‘‘ group of nine plancts.” 

That the heavenly bodies are sentient creatures needs scarcely 
be observed. The planets have merit, pumya, after losing 
which, zsinapunyah, they fall (as shooting stars); and they 
become sad when they sce distressing sights. Thus in i. 210. 
26: ‘*moon and sun, the grahasx, the stars, the asterisms, (all) 
the inhabitants of the sky, beheld the deed, became despondent.” 
For varied views on this point, see my (reat Epic, p. 380. The 
formal adoration of planets in connection with Ganesa is recom- 
mended in Yaj. i. 292 f., who recognizes nine grahas, sun, 
moon, son of earth, son of moon, Brhaspati, Sukra, Saniiscara, 
Rahu, Ketu. Their worship consists in making metal or pic- 
tured models, to which are given clothes, flowers, incense, rice, 
ete.; and to each planet eight hundred and twenty-eight pieces 
of a special kind of wood (burned for each); rites later than 
epic ideas, to judge from silence on a theme so attractive. 





‘ 
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SUN, YBARS, AGES, AHONS, AND CYCLES. 

The extended astronomical phraseology of the late epic may 
be illustrated by the gift-laud in iii. 200. 125 f., where occurs 
the advanced technicality implied in the word sadagsitimukha. 
After stating that a gift at the time of the uew moon or the 
full moon has a double value and that a gift at a season-tine 
would be of ten-fold value, porvusu dvigunwi dinan ytiu 
dagagunam bhavet, the poet adds that the reward would be 
endless if one gave gifts at the equinox, visnoa (trldmesasair~ 
krantyoh, N.), when the sun is sadasitinukhesu, that is (the 
sun’s path being’ divided into arcs of 86°, commencing with the 
autumnal equinox, JAOS. vi. p. 410 f.), entering Gemini, 
Virgo, and Pisces (mithunakanydaminasankrantisu, N.), or at 
the eclipse, upardge (eclipsed is upapluta, passim), of the moon 
and sun. This information is conveyed in Slokas. Part of it 
is then repeated, amplified, and embellished by being stated 
over again more artistically :’ 

rtugu dasagunan vadanti dattarr 
Satagunam rtoayanddisu dhruvam 
bhavati suhasragunan dinasya Rahor 
visuvati ca "ksayam agnute phalam. 


At the same time, though one or two other passages (see above, 
p. 32) point to the recognition of the solar zodiac, I cannot 
believe that this was known in the epic period; for in that case 
there would inevitably have been references to some samnkrdnti, 
which term, however, does not once appear, 

Time is often measured by groups of five divisions, either as 
‘* months, seasons, semesters, years, ages,” as in xii, 47. 66, or 
without ages and with day and night, of which the world is 
made: ahordtramaye loke*. . . mrtyur grasati bhitani pavanam 
pannage yathd, xii, 299. 29. It is this latter group which 
Nilakantha thinks has given to Visnu, in xii. 339 (66), his title 
of Paficakilakartrpati, ‘‘ lord of the five makers of time ;” though 


“as Paficaritrika follows and as Nilakantha also gives the five as 


those of Gita, 18. 15, the real application of the epithet remains 
doubtful. In xiii. 149. 60, Visnu is naksatranemir naksatri. 


: For the irregular form of the meter, see my Great Epic, p. 844. 

2 Compare the Anugita, xiv. 45. 2f., where the “ wheel of time” turns 
on day and night, ahordtrapariksepam, but is counted, ganitam, by 
months and half-months. 
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The period of day and night, the months, and the seasons 
having been discussed, there remain the year and greater periods 
of time. The year (prativatsara, ii. 74. 19, and Strada, iti. 
99. 24, are unique; other designations are those current, rursa, 
parivateara, ete.) is divided most frequently (as in RV. i. 164. 
48, ete.) in metaphors. In the “forest of the great world,” 
kantara, there is “a black and white elephant, having six faces, 
twelve feet,” the year with its dark and light ‘halves of the 
month, seasons, and months, xi. 5. 15; 6. 11. Two men dance 
hand in hand and six men play with golden dice (day and night 
and the six seasons), xiii, 42 and 43. 4f. The whole year is 
measured by the ‘twelve-fold sun,” which is spoken of as be- 
coming ‘twelve suns,” dvddasddityatiy gutah, iii. 3. 59, 
dvadasatman, ib. 26; dvadasa *dityan kuthayanti *ha dhirdh, 
iii. 184.19. This is God’s form at the destruction of the uni- 
verse: ‘‘as twelve suns” he destroys, xii, 313. 4. Again, the 
year is a wheel of twelve spokes, turned by six boys, while two 
girls weave black and white threads; this wheel, howeve', also 
having three hundred and sixty spokes and twenty-four divisions, 
parvayoga, i. 3. 146 (also xii. 246. 32). Compare iti. 133. 24f. : 


trinsakadvadasansasya caturvingatiparvanah 
yah trisastisatarasya veda ’rthamh sa parah kavih 
caturvinsatiparva . . . sannabhi dvadagapradhi 
tat trisastifataran vai cakram, 


which adds the ‘‘group of thirty,” trinéaka, as one of the 
divisions, twelve months of thirty days cach. In xiii. 159. 23, 
the year as the wheel of time has three naves, seven steeds, and 
three divisions, trindbhi, saptasvayuktam, tridhdma ; the first 
implying the periods of cold, heat, rain; the last, rain, wind, 
heat; according to the scholiast (compare RV. i. 164. 2). In 
i, 3. 58, the weaving of the year appears again, but a new meta- 
phor follows, that of three hundred and sixty cows having one 
calf, ib. 60; and ib. 61 the wheel again has seven hundred and 
twenty spokes. The wheel of time is analyzed in ii, 11. 37, as 
having divisions of kyanas, lavas, muhartas, day and night, half 
months, months, seasons (six), years, the cycle of five years, 
patcayuga, and the ‘‘four-fold day and night,” ahordtras 
caturvidhah, that is, as they belong to men, Manes (whose day 
ig a moon-month), to gods (measured by years), and to Brah- 
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man (measured by ages). This is the sole passage in the epic 
, recognizing the five-year cycle by that name (Brah. paiicakarin 

yugam). It may be inferred from the attempt made to bring 
the solar and lunar year into line in iv. 52. 3, 

paiicame paicame varse (niu masiv upajayatah, 
where, in Vedic phrase, RV. i. 25. 8, there is a caleulation of 
the months ‘born after;” though here an estimate is made of 
the difference in the course of thirteen years between the lunar 
and solar years. The epic here uses the technical term, abhyadh- 
ika, and says that in this period five months and twelve days 
would be in excess, 

esam abhyadhika masah pafica ca duddasa kgapah 

trayodasanii: varsanadm, 


The difference is caused by ‘‘ excess of time,” Adldtirekena, 
and ‘the transit of luminaries,” jyotisdii ca vyatikramat.’ In 


this passage the ‘‘ wheel of time” suffers ‘‘ partition” into the, 


elements already mentioned, kala, kastha, muharta, dina, in- 
cluding asterisms and grahas as time-recorders, after fortnight, 
month, season, and year. 

Two other passages may possibly refer to the five-year cycle 
by implication and suggestion. One of these is that containing 
the pseudo-epic name of Visnu, Vatsara, xiii. 149. 63, as this 
is the name of the year of a cycle; and the other is the passage, 
i, 124, 22, likening the (group of) five Pandus to years: anw- 
sanvvatsaran jatah .. Panduputré vydrajanta paiica saiwvat- 
sara iva, “like (the group of) five years.” The sixth-year 
intercalated month of thirty-six days (SB. ix. 1. 1. 43; x. 5. 4. 
12) is not recognized in the epic. 

After the time-table given above, p. 13, which is virtually 
that of the later first book of Manu and of the Puranas, the epic 


poet, like the law-giver, continues with an account of greater _ 


periods of time. The sun, as is often said, is the chief divider of 
time. God is ‘‘the fruit in the acts accomplished in the moments 
and other (time-divisions) of the sharp-rayed sun,” xiii, 14, 419. 
The sun divides the day and night into work-time and sleep- 
time. In the day and night of the Manes, the bright fortnight 





In five years there are sixty days over ; in thirteen, one hundred and 
fifty-six days, five (lunar) months and twelve days (156—12=144+-5 = 28$). 
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is their day and the dark is their night! Manu inverts the 
order, 1. 66; but here, Aysnak svapniya Sarvari, ete., there is 
a confusion of men and Manes. A year of man is a day and 
night of the gods. The northern course of the sun in their 
day; the southern, their night. ‘heir are four ages, Krta, of 
four thousand years, ete., as in Manu, with the “ twilight 
periods of just as many hundreds ;” each later age losing a quar- 
ter, ekapidena hiyante, in thousands and hundreds. In vi. 10. 
8, the name of the fourth age, Kali, is Tisya. The length of 
the ages is stated again, as just given, in iii. 188. 22 f., but 
without aeonic speculations added. The moral qualities of each 
age are often described; at length, for example, in iii. 149. 
According to the usual later view, the Kali age begins with the 
death of Krsna; but according to v. 142. 8 f., at the very 
beginning of the great war, though probably the moral and not 
the chronological side is emphasized in Krsna’s repeated words, 
na tada bhavita treta na kytar dvdparain na ca, That “ the 
Raj makes the age” is an epic truism that discounts all chro- 
nology. As to how the ages got their twilights, see Mr. Aiyer'’s 
Chronology of Ancient India, p. 129, where it is shown that 
one-tenth of the age makes the twilight, as the twilight of 
a day is one-tenth of a day of twelve hours, measuring 3 
ghatikas, 1h, 12 m. 

The sum of the thousands and hundreds (to continue the time- 
table already cited) is twelve thousand (years), Both seers and 
mathematicians, swikhydvidah; recognize this age, yuyu, of 
twelve thousand (years); and one thousand such ages (12,000,- 
000 human years) are equal toa day of Brahman, whose night is of 
the same length, sahasrayugaparyantam, xii. 232.151. Noth- 
ing is said here of divine Yugas. In xii. 343. 3, the period of 
creation lasts till the end of a thousand caturyugas. The day of 
Brahman is again recognized as a thousand Yugas in iii, 3. 55 
and vi. 32, 17, with no intimation that the Yuga is other than 
that of the twelve thousand human-year Yuga. The divyari 
varsaschasram is a commonplace in tales, as in the account at 
iii, 173. 7 of Diitya austerities. According to xii. 227. 70, the 
(Vedic) gods live only a thousand (divine) years, varsasahasra- 
ntam. 

The aeons, Kalpas, mark a greater period. At the end of a 
Kalpa the creative eighth of God changes, parivurtate, xii. 281. 
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63. -The Kalpa is thus one day of the creator-god (1000 xX 12000 
years) and forms a new unit. It is in such units that the day 
of Brahman is reckoned in the later epic, xii. 312. 1f. ‘The day 
of the Unmanifest is ‘‘twice five thousand Kalpas,” pafiea 
kalpasahasrini dvigundny ahar ueyate, and his night is the 
same. THe creates, when he wakes, the demiurge creator, Brah- 
man, and the latter’s day is the same length less a pada, dasa 
kalpasahasrani padonany ahar ucyate. Thus Brahman's day 
is now reckoned as one quarter less than that of the Unmanifest, 
or as seven thousand five hundred Kalpas, ‘and his night is of 
the same extent.” 

According to Manu, 1. 71 f., the total of four ages, consist- 
ing in all of twelve thousand (human) years, is one age of the 
gods, and a day of Brahman is a thousand such divine ages, 
the expressions being caturyugam (dvadasasthasram) as deva- 
nam yugam, and déivikdndin yugdndin sahasram as brahman 
ekam ahah. Now’in xii. 208. 9, Soma is represented as a 
paryupdsitd, ascetic reverer (?), during a thousand divine ages, 
sahasrai divyandin yuganam, which should be a day of Brah- 
man; and in xii. 328. 24, Mahideva stands, as an ascetic, on one 
foot during a divyar varsasahasram, or thousand years divine 
(of the gods), But in xii. 303. 14, as in the Kalpa enumera- 

* tion above, the day of Brahman is reckoned not in ages, Yugas, 
* but in aeons, Kalpas, albeit not of the same sort: 


yugan dvddasasahasram kalpan vidhi caturyugam 
dasakalpasatavrttam ahas tad brahmam ucyate, 


‘*know that twelve thousand (years) are an age; a total of four 
ages, an aeon; the day of Brahman is said to be ten hundred 
times an aeon.” Nilakantha interprets the years and ages as 
divine, and the Kalpa as a thousand caturyugas, the Kalpa thus 
being a day of Brahman. This certainly cannot be extracted 
from the text, though it is the orthodox view. Nilakantha at 


this place reckons out the year of Brahman in divine days and. 


years, which gives the usual Puranic creative period. Buta 
thousand caturyugas being the usual epic view of a day of 
Brahman, the text above is uncombinable with other epic data, 





‘The third creation (Ego-creation) and sense-creation have, respect- 
ively, days of five and three thousand Kalpas. ib. 11 and 15. 





| 
| 
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and must be twisted out of its real meaning to be in accord 
with them. 

Two passages give the duration of a single spirit’s reincarna- 
tions, in which the jiva is supposed to wander, In xii. 304, 44; 
305. 1 (continuation of the passage above) the spirit passes 
through suryakotisuhasrayi or thousands of crores of crea- 
tions; and in xii. 281. 86 and 43, every jive, in a Buddhistic 
passage, passes through fourteen hundred thousand courses on 
its way to perfection; cight hundred periods of seihdra- 
viksepa in man’s estate alone. 

Only the later epic knows the Mahi-kalpas by name. ‘Thor- 
oughly Puranic are the passages; xii. 337.1, tato ‘tite mahd- 
kalpe ; 340, 115, mahdkalpasahasrani mahdkalpasgatani ca 
samatitani rdjendra sargas ca pralayas ca ha, So in xiii. 107. 
7, phalam padmagataprakhyam mahikalpari dasadhikam ; 
but never any such allusion in the real epic. 


After the specimen of time-measures given in my Great pie, 
p- 206, I need offer no further examples of the epic’s tendency 
to count time by “oceans,” sdgara, and other similar terms, 
pudnu, pataka, saiiku, nidhi, etc. They will be found, years 
rolled up to countless billions, in xiii, 107, 21 f., to seléct only 
one short passage from the numerous instances afforded by these 
arithmetical jugglers. As the pocts come to consider the extent 
of time in aeons, creations, visarga and swihdra, the imagina- 
tion is stretched to its utmost to devise parallels illustrative of 
the periods. A particle of sand removed daily from the Himi- 
laya till all the mountain is reduced to the plain; a drop of 
water daily drawn from thousands of league-long mile-deep 
Jakes till all are drained; such are the images that describe these 
(pseudo-epic) creations. One will suffice : xii. 281. 30 f.: 


smiuhdraviksepasahasrakotis 
tisthanti jivah pracuranti ed *nye* 
prajavisurgaaya ca. pdrimadnyan 
vapisahasrani bahiini, daitya, 
vdpyak punar yojanavistrtas tah : 
krogam ca gamblivrataya vagadhah 


? The inanimate and animate world. 
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aydmatah paticasutas ca sarvah 

pratyekago yojanatah pravyddhah 
vapyd jalan ksipyati valakotya to 

ahnd sakye ea "py atha na deitiyam 
tasam ksaye viddhi parare visargan 

saiihdram ekan ca tathi prajindmn. 


The passage cited above, p. 32, from iii. 190. 90, which speaks 
of sun, moon, Jupiter and Tisya as being together, implies the 
recognition of the sixty-year Brhaspati cycle, as the sun, moon, 
and Brhaspati are in Pusya once only in this cycle.* 

The doctrine of Manvantaras is implied (according to the 
commentator) in Bali’s prophecy at xii. 225. 31. When the sun 
shining in the meridian, madhyaridine, ceases to shine from all 
directions, then there will be war again between the gods and 
demons. Indra repudiates the idea, however, saying that the 
sun will never depart from his ordained course. But the 
Mapvantara-theory may well be implied here, for, though for- 
eign to the early epic, the Manvantaras, not orily in their earlier 
form but even in their later fourteen-Manu form, are known to 
the pseudo-epic. In the early epic, only the Mihira hymn, a 
late intrusion, recognizes these periods of time. Here, iii. 3. 
55-56, a day of Brahman is defined (as above) and the Manus 
and Manvantaras are referred to. The periods are referred to 
next in xii. 59. 115 and the first group of Manus is implied at 
xii, 285. 1, Vaivasvate ‘ntare, which phase appears again in 
337. 56, ‘‘ when the Treti Yuga shall have replaced Krta in the 
(Manv)antare of Vivasvat.” From here on, the later epic is 
full of allusions to the Manvantaras: pirve ca manvantare 
Svdyambhuve, 343. 26; Manoh svayambhuve ‘ntare, 350, 42; 
manvantaresu, ib. 43; Manu Svarocisa, 349. 36 £.; Sanaisea- 
rah (Saturn) saryaputro bhavisyati Manur mahan, tasmin 
manvantare cai va Manvadiganapirvakah (tvam eva bhavita, 
vatsa), 350. 55. In xiii. 14. 38-39, for the first time in the 
epic, the Manvantaras appear (as protectors, in connection with 
the wives, maids, and mother of the gods) along with seasons, 





+ The water of the lake as flung out drop by drop with “the end of a 
hair” seems to be a play on the chronological meaning of kofi, the “end” 
of arithmetic thought. 

? Compare Aiyer, Chronology, p. 183, 
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years, ksanas, lavas, muhirtas, nimesas and Yuga-changes. 
Finally, a Manu of the second group (of seven) appears in xiii. 
18. 43, Sdvarnasya Manoh svarge suptarsif ca bhavisyati. 

The real epic knows nothing of Great Kalpas and secondary 
Manvantaras. They belong to the Puranic period including 
the later epic, but even the first (Puranic) chapter of Manu 
falls short of the extravagance reflected in Santi and Auusisana, 
In regard to the cogency of this relation used as an argument 
historically, it does not appear to me that the remark of M. 
Barth, Bulletin, 1902, p. 30, poses the question properly. 
Here, in a résumé of a similar argument, M. Barth says: ‘‘ ces 
mentions sont rares clans les portions narratives, fréquentes dans 
les parties didactiques, ce que,  premiére vue, parait assez 
naturel.” The light sarcasm would be justitied if the preceding 
words gave the whole situation, but they do not, The narra- 
tive portions of the poem are not quite sundered from didactic 
material, and the point is that such didactic material, though 
treating of the same matter, treats it in less modern fashion; 
whereas the treatment of Santi and Anusiisana is, in contrast, 
rather that of the later Purinas. Fear of being thought ‘ ex- 
pert in cutting up the poem” need deter no one from the admis- 
sion that epic chronology represents an earlier point of view in 
the early books, and the Puranie point of view in what I call 
the pseudo-epic, Nay, rather, one might ask, is he an expert 
historian who thinks that such a difference of view is quite with- 
out historical significance ? 


EXCURSUS. ANALYSIS OF EPIC DATES. 


The Pandus were born a year apart, i. 124. 22, and when 
they first went to Paiiciila they were all proficient in the use of 
arms. The youngest must therefore have been at least 16 years 
old, and Arjuna 17 at this time, when they ravaged Drupada’s 
kingdom, i. 61. 31-35; 1385-138 (Karna made king of Aiiga, 
136). A year after this, Yudhisthira was installed, 139. 1, and 
Drupada sought a son to avenge his overthrow, 167. 14 (Arjuna 
now 18). Some time was spent in conquering the world, 139, 
but, regarding this as a matter of a few weeks (!), the next 
stage is marked by the expedition to Viraniivata, where the 
Pandus spent a year (148. 1, Arjuna was now 19), before they 
traversed the woods and, after spending quite a long time, eiru- 
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ratrositah, 168. 3, at Ekacakra, went to Pajicila again, 168. 11. 
Here they remained one year, parisamvatsarositah, 1. 61. 31, 
after getting Driupadi (she was born grown up, like her twin 
brother), and Arjuna must then have been 20. After this they 
visited Hastini, went to Khindava, and remained there “‘many 
years,” saivatsaraganan buhan, before Arjuna was exiled, 
i. 61. 35. 

Arjuna on being exiled ‘lived a whole year and one month 
in the wood” and then sought out Krsni at Dviravati and took 
Subhadri, i. 61. 42, : 

sa vai suiwatsaram pirnam miisari cdi kurt vane vasan 
tato ‘yacchad DhrsikeSam, ete. 


Then, after the burning of Khindava and the gambling at 
Hastina; the Pandus were exiled for 13 years; and the war 
began on the 14th year, i. 61. 50, ete. 

If the ‘“‘many years” at Khindava be reckoned only as three, 
Arjuna would be 23 when exiled for circa two years, aet. 25, 
returning 4 years before the banishment of all the Pandus, at 
the beginning of which he would be 29, and at the end of the 
18 years, when his son was 16, Arjuna himself would be 42. 
Part of the years reckoned by Abhimanyn’s age is included in 
the 1 year 2 months of the building of the Sabha, ii: 3. 37, 
miasaih paricaturdusaih. 

But discrepancies occur. ‘There is no record of a year spent 
with Drupada in the full account of the wedding, On the con- 
trary, i. 199-207 imply that the Pandus return to Hastina soon 
after the wedding. Nor is it consistent that the Pandus, who 
have already ravaged Drupada’s kingdom, should regard it as 
aptrvadrsta on their second journey thither, i. 138 and 168. 6. 
In i. 141, moreover, Yudhisthira is clearly not yet installed as 
heir-apparent, although he had already been installed in i. 139. 
1, a year after Drupada’s defeat. Even the year spent in Vir- 
aniivata (i. 149. 1) seems in i. 146 and 147 to- be regarded as a 
term of a month or a few days. There is no inconsistency in 
the timeless birth and growth of Bhima’s son, for it is ex- 
pressly declared to be such; though the period of wandering, 
i, 156, should occupy some reasonable time omitted in the 
account above. But the difference between the clear statement 
of the. first book, that Arjuna lived a year and a month in the 
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wood and then raped Subhadra, and the subsequent prolonga- 
tion of Arjuna’s exile to twelve years i. 212-221, three years of 
which are spent at Manipur, i, 215. 26, and one each in Dyiraka 
and Puskara, 231, is important for the critique of the epic. 
Driupadi’s five children were born “at intervals of a year,” - 
ekavarsantarah, i, 221. 66, 78, 86, but though Arjuna’s son was 
necessarily born nearly a year after his return, and was a 
young warrior in the great war, his age at death is not specitied. 
There is a difficulty, however, even here, for Draupadt’s sons 
born one and two years later are also young fighters and the 
youngest would be but 14, whereas Abhimanyu at 16 is always 
celebrated as the youthful warrior par excellence, and 16 is the 
youngest age at which boys were considered equal to war. 

Another discrepaney which gives a comical effect is found in 
iii, 33. 12, where Abhimanyu, who should now be about four, 
is solemnly said to be one of those who did not approve of 
Yudhisthira’s life! At this time the Pandus had lived 13 
months in the wood. In iii, 36-37 they still live ‘some time” 
before Arjuna starts on his trip. Five years Arjuna passed in 
heaven, iii. 44. 5; 141. 7; 164. 17, while the Pandus waited 
five years forhim, iii. 50. 12. In iii. 158. 3, the time of wan- 
dering is now four years, Arjuna is to be expected about the 
fifth, pateanth abhitah samam, and in iii, 165-174. 9 the five 
years end with Arjuna’s return, In iii- 176. 5-8 they ‘lived 
six years before and four years with Arjuna,” ten sdmah alto- 
gether, and it is now the eleventh year in the wood, ekddasar 
varsam ida@h vasamah, After this they lived in Visikhaytpa 
forest one year, 177. 17 (with some preliminary marching), and 
in 177. 20, the somewhat belated twelfth year arrives, dvddasarh 
varsam upopayatam. The twelve years in the forest are re- 
ferred to again in 183. 39; 239. 18 as not yet over. In iii. 243. 
15, Yudhisthira cannot rescue Duryodhana personally because of 
his vow, kratu, but he urges his brother to do this! In this 
(twelfth) year, Karna (already the king of Aiiga) conquers the 
Ajigas (and Drupada), and all the north, east, west, and south 
_ country (254. 19), including the Yavanas and other foreigners 
all ‘in a short time,” halena né& ’tidirghena, 254. 33. 

A year and eight months now elapse (after the twelfth year 
has begun) and the Pandus are still in the wood, eating deer 
(after the Ghosayatra), sdstamasar hi no varsarr yad enan 
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upayuksmahe (eating the deer here), iii. 258. 12 (after the lib- 
eration of Duryodhana in 246; here Yudhisthira has a conver- 
sation with Duryodhana after rescuing him). 

By this time about fourteen years must have passed since the 
Pandus were banished, but in iii. 259 the narrative reverts with 
the opening statement that while they dwelt miserably in the 
woods ‘eleven years passed away,” as if the twelfth had not 
yet come. The thirteenth year, however, finally comes, iii. 
B15. 5, Sega varsarr trayodagam, the completion of the 
twelfth being announced in 310. 41, ‘what did they do when 
the twelfth year was over ?” 

In the fourth book occurs the most glaring inconsistency in 
the poem. The bow of Arjuna is here said to have been 
already carried for 65 years by that hero (who is now 40 or 50 
years old, according to the contradictory data already furnished), 
iv. 43.6. The 13 years of waiting are paralleled by the 13 days 
which Driiupadi begs to be allowed still to remain in the town, 
24. 29, the agreement and the 13th year expiring, iv. 31. 2 and 
4, on the Trigarta expedition, though in 47. 4 the 13th year is 
not yet over, vartate tu trayodasam, in Duryodhana’s opinion, 
But it becomes now a question of years reckoned as lunar or 
solar, five months and twelve days being the differenée (see 
above, p. 42). In 26. 8, Duryodhana says that most of the 
time is past and very little remains, alpdvadistaa kdlasya gata- 
bhayistham antatah ; in 21.17, only a month and a half remain, 
In 48. 5, Arjuna is represented as having been samahitah (and 
therefore out of practice in fighting) for 13 years, varsdny 
astdu ca patica ca; in iv. 49. 6-8, he is said to have learned 
arms from Sakra for 5 years, as he practiced brahmacarya for 5 
years and then stole Draupadi. In iy. 49. 18 Arjuna is said by 
Krpa to be freed, having been deceived, nikrtah, by the Kurus 
for 13 years, as in 62. 14. The exile in the wood for 12 years 
is alluded to in 60. 7. Finally, in iv. 72, 14, on the end of the 
13th year, trayodase varse nivrtte, being at Upaplavya, Abhima- 
nyu is married (cf. 23). 

In v. 1. 11-13, varsdni sat sapta ca trayodagas cdi ’va sudus- 
taro ‘yam, the 13th year is now ended. In v. 20. 9, the expres- 
sion vasitas ca maharanye varsani’ha trayodagsa seems to imply 
that the 13 years are passed in a forest; but the sequence recog- 
nizes the Virita episode. In v. 21. 13, Karna says the 13 
years are not yet past, and puts it as if they still had to stay in 
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the wood, yathdpratijnan kali tan carante vanam agritah. 
Although Virita is recognized in v. 22, yet no notice is taken 
of the sojourn there in v. 26, where indeed it is said (25) that 
the Kurus live only because they have not yet heard Arjuna’s 
bow, a curious statement in view of iv. 55, ete. The thirteen 
years (one incognito) are recognized, however, in y. 45. 2, 
and elsewhere (below). 

In y. 52. 10-11 ocewrs the following sloka, spoken just before 
the war, at the end of the thirteenth year (the subject is 
Arjuna) : 

trayastrinsat samahaiya khandave ‘gnim atarpayat 
jagaya ca suran sarvdn nd ’sya vidmah parijayam. 


© has sata, vocative, for haya, and N, interprets ‘“ thirty-three 
years, sama, are past.” But this is impossible, B’s reading 

is evidently correct (N.’s comment fits only C!) and the 33 are 
not years but the gods challenged by Arjuna, swndhiiya being 
a common epic word in these circumstances. 

Another year appears to be added in v. 79. 19, where the 
cattle-lifting foray of Virita is alluded to as occurring saivat- 
saragate ‘dhvani, ‘on the expedition of a year past” (N. guta- 
scivatsare y of. xi, 3. 16, savrvatsuragata, “ayear old”), But 
in v. $2. 40 it is still only 13 years that Drinpadt has waited 
for revenge, and Prthi says in v. 90. 47, caturdagan idak 
varsan yan na *pasyan (Draupadim), so ib. $l. 60 and 70; 
and in 129. 47, the queen says, alam ajiga nikiiro ‘ya trayo- 
dasasamah krtah. The ‘fourteenth year” merely implies that 
the thirteenth is ended. 

An apparent discrepancy occurs at vy. 141.13. Karna was 
made king of Ajiga at the tournament, which according to the 
narrative already given occurred several years before the gam- 
bling.. Yet in this passage Karya declares that through his 
fidelity to the Kaurava prince he has enjoyed a kingdom ‘ with- 
out thorns” for thirteen years, niayd trayoduse sama bhuktam 
rajyam akantakam. This may be made to mean that his king- 
dom has been thornless only since the retirement of the Pandus; 
but the natural interpretation is that the kingdom has been his 
only for the time mentioned, for Karna himself is reviewing 
his life and this is the only allusion in his speech to the kingdom 
given to him by Duryodhana. The explanation, however, lies 
rather in the assumption of a poetic lapsus, for the words are 
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almost identical with those employed by Duryodhana himself in 
y. 160. 110, where he says to Arjuna, érayodasa sama bhuktam 
rajyom vilapatas tava, and the thirteen years of kingly enjoy- 
ment on the part of Duryodhana are contrasted with the weep- 
ing of his foes (161. 8 and 28 repeat this in the herald’s words). 

The. exact time of the battle is given as to occur on the 
seventh day from the interview in v. 142. 17, at the time of the 
new moon. In Mr. Aiyer’s little book, The Chronology of 
Ancient India, the statement in v. 83. 7, that Krsna set, out on 
his mission ‘tin Kartika, under the star Revati, at the end of 
autumn,” is united with this, which in tum is interpreted to 
mean that the new moon will happen in Jyesthi Naksatra (in 
seven days, emended by Mr. Aiyer to ten”). It was, how- 
ever, under Pusya Naksatra that the Kuru army took the field, 
y. 150. 8, pugyo ‘dya, as did the Pandus, ix. 35. 10 and 15, 
and the armies were prepared, according to vi. 17. 2, magha- 
visayagah somah under Maghi. The asterism should be Citra 
(v. 143. 10; vi. 3. 12, 28, etc.). Eighteen days of battle are 
recognized, save in the interpolation of Balarima, whose jour- 

- ney can be interpreted only to mean that the battle lasted forty- 
two days (below). . 

During the battle, the only point to be noticed is the age of 
the combatants, the leaders Duryodhana and Yudhisthira being 
now over forty or fifty (as above). Arjuna, two years younger, 
is taruna and yuvan, Nakula is sukumdro yuvd sarah, but 
Drona is eighty-five; vii. 12. 22; 83. 23; 110. 81; 125. 73; . 
126. 39. Despite these epithets applied to the Pandus, which 
imply middle-age strength or even youthful delicacy, in vii. 
196. 44, Arjuna says that the short remhant of their days will 
be affected by Drona’s unrighteous death, yad& gatas vayo 
bhayah Sistam alpatarain ca nah, ‘ gone is the greater part of 
life, it is the lesser part remains to us,” though vayah (cf. pra- 
vayah) may imply strength of life more than life (yet the con- 
clusion does not favor this, tasye ’ddanisi vikdro ‘yam adharmo 
‘yan krto mahan). Karna also is yuvan, viii, 8. 11. This is 
not middle-age, however, according to the antithesis of yauvana, 
madhya, vrddha, or yauvana, madhya, jara (see the citations, . 
in the last article of the series in this Journal), nor can it be 
interpreted as fool’s age as in x. 3. 11, for it is intended, as in 
the citations above, for a compliment. The time-term for fool 
is bala, as in xi. 17. 20, applied to Duryodhana. 
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‘After the battle comes the inconsistency of Balariima’s expe- 
dition. He started out just before the battle and returned at 
its close, making forty-two days in all, from Pusya to Sravana, 
catvarinsud ahany adya dve ca, ete., ix. 34. 6; 54. 12. 

It is quite impossible to reconcile this with the statements in 
regard to the length of the battle (eighteen days) fonnd else- 
where in the epic. In ix, 35. 14, Balariima starts under Miaitra 
Naksatra, i.e. Anuridhi, Mr. Aiyer, op. eit. p. 101, emends by 
changing 42 to 24, catudrindat to caturvingaty, and Sravane 
to Rohinyam, but this is merely a confession of inability to 
reconcile the conflicting statements except by changing the text 
completely. At the same place, Mr. Aiyer endeavors to recon- 
cile the appearance of the moon in the night battle in vii, 185 f. 
on the fourteenth day, with the previous account of the new 
moon. Mr. Aiyer’s conclusion that the war ended on the 51st 
day before the winter solstice, and began, on Oct. 14th, 1194 
B.C. (or that at least the war took place in the latter half of 
this year), does not depend altogether on the rectification of 
these obvious errors, but is based to some extent on the inter- 
pretation of the doubtful verse xiii, 168. 28 (27, ‘for 58 nights 
Bhisma lies on his couch”), as already explained. 

In xi. 17. 21, ‘he who has enjoyed undisputed royalty for 
13 years now lies dead,” the fourteenth year implied in the early 
account is pointedly ignored, as it is elsewhere,.notably in viii. 
68. 9, ‘there are now these 13 years in which we have lived in 
the hope of Arjuna,” and the battle takes place immediately on 
the end of the 13th year. 

But as to the assumption that the Pandus were originally ban- 
ished for only twelve years and that the thirteenth year isa later 
addition, it must be proved by the content, style, and metrical 
form of Virita rather than by the discrepancies in the texts 
that refer to the years of banishment. I used to think that the 
thirteenth year was interpolated on the further ground that such 
discrepancies revealed a prior stage in which the thirteenth year 
was actually unrecognized, as in iii. 24. 2; v. 72. 9; but a care- 
ful survey of all the cases now leads me to the conclusion that 
this may be due merely to the poetic point of view. “An 
example as good as any other is found in vii. 137, 47, in 
which a reference is make to the fire of rage lasting 13 years, 
and 197. 7, ‘the impatience of 13 years,” as compared with 
ib. 145. 98, where ‘‘the sorrow of 12 years” is mentioned, 
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In one case the anger during the whole period, in the other the 
wretchedness during the life in the wood, is emphasized. So in 
viii. 9, 58, it is said that Yudhisthira did not sleep for thirteen 
years because of his fear of Karna, a statement repeated in 
different words in 66. 15 and again in xi. 21. 7, and this is pre- 
sented, in viii. 74. 47, as the grief acquired in thirteen years, 
dubkhais trayodagasamarjitum, whereas in viii, 11. 27 mention 
is made of the grief (arrow) of twelve years, Salyo mama dva- 
dagavarsikah, Other references in this book are found in viii. 
91. 4, in which an extra year is recognized besides twelve in the 
wood, and 96. 45, ‘‘we shall sleep well to-day after being 
awake in sorrow for 13 years.” The next book too recognizes 
only 13 years. In ix. 33. 4, which is repeated in 58. 19 with 
var. lec., this section repeating the substince of 33 after the - 
Tirtha episode, a long interpolation (ch. 33-51), it is said that 
Duryodhana has been practicing on an iron statue of Bhima for 
18 years (this iron statue reappears in xi, 12. 15 f.). Also in 
xv. 4, 15 the thirteenth year is recognized. In the earlier books, 
the thirteenth year is recognized, besides passages already cited, 
in ii, 46. 11; 74. 18 f. -76; 77. 30; 80. 34; ili. 3. 74; 8. 3; 
46. 58; 49. 11; 51. 33f.; 176. 10f.; 252. 43; 256. 14; 261. 
50; v. 61. 19; 95. 41; 160. 89; all referring either to the thir- 
teenth year as being completed, or, what amounts to the 
same thing, to what will happen in the fourteenth year, after 
the thirteenth, e. g. ii. 77. 30 and iii. 261. 50. I think now, 
therefore, that the thirteenth year must be regarded as belong- 
ing to the original conception of the present poem and that the 
late characteristics of Viriita are due to subsequent working- 
over of the delectable scenes embodied in it. Possibly the 
original form was simply an extra year “in concealment” 
(incognito). The time-discrepancy is of no more weight than 
in the application of thirteen years to the wood-life exclusively. 
This curious statement, that the Pandavas lived not only in 
banishment but in the wood for 13 years, is found three times, 
once ag cited above, p. 50 ad fin., again in vii. 197. 10, 

, vanam pravrdjitas ca sma valkalajinavasasah 

anarhamanas tam bhavam trayodagasamah paraih, 

‘we were exiled by our enemies to the woods, clothed in bark 
and skins, undeserving of that condition, for thirteen years;” 
and in xy. 11, 23, 
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yatra trayodasasama vune vanyena jwatha, 


(that condition) ‘‘when for thirteen years you lived in the 
wood on forest products.” But as the latter is easily explained 
as a phrase (also in the Rimiyana, see my list of parallels, 
Great Epic, p. 433, No. 242), and is preceded by an explicit 
reference to the “secret residence” in coutrast to the ** twelve 
years hate,” ib. 20, so in the former case, ‘that condition” 
carries the thought over to the end of the period during which 
the Pandus were treated baily for thirteen years, So also the 
fourteenth year in the wood, logically to be extracted from the 
narrative as sketched above, is probably merely a poetic lapsus. 
Abhimanyu is killed at 16 years of age, after having been mar- 
ried for six months, i. 67. 117, ete.; xi. 20. 29. 

In the tenth and eleventh books the data carry us forward to 
the end of the Pandus. Krsna is slain on the 36th year after 
the war; xi. 25. 44, repeated in xvi. 1.1. During this time 
the Pandus defer to Dhrtaristra for 15 years, and the latter, 
xv. 20, 32, lives three years more. It is 16 years after the war 
in xv. 29. 87, at which time Driupadi is ‘just about touching 
middle age” (!), xv. 25. 9. Two years more pass, Xv. 87. 1, 
after more than a month’s visit on Dhrtaristra, mdsah semedhi- 
kah, xv. 36. 11. Three of the eighteen years after the war 
were passed by the old king in the wood and fifteen in town, 
xv. 39. 25. These form explicit denials of the fact (inferred 
from the circumstance that Pariksit was a baby at the time of 
. the visit) that Pariksit was crowned abont sixteen years after 
the war, as shown by Mr. Aiyer. The epic in this regard con- 
tradicts itself and can scarcely be taken as a safe guide for its 
own date as far as these data are concerned, x. 16. 7; xv. 15. 
10; 25.10. Pariksit reigns 60 years, according to x. 16. 15, 
though ina final extravagance the epic declares that Yudhi- 
sthira’s reign alone embraces ‘‘ thousands of years,” xv. 10. 22, 


tatha varsusahasrani kuntiputrena dhimata 
palyamana dhytimata sukhari vindamahe nypa. 


Altogether the epic is as fairly consistent in its dates as was 
to be expected of so huge a compilation. Some of the incon- 
sistencies, however, are so decided as to admit of no reasonable 
doubt that the poem has been largely interpolated. 
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SYNTACTICAL NOTH ON THE ABLATIVE OF TIME. 


It is not worth while to make a separate article out of this 
note, so I append it here, though scarcely in place. In the Am. 
Journal of Philology, xxiv, p. 1f., I have tried to show that, in 
epic and earlier Sanskrit, the ablative of time-words does not mean 
“after” but ‘up to” or “within” the time named, my general 
conclusion in respect of all the grammatical cases being that in 
early Sanskrit no grammatical case expresses temporal posteriority 
any more than it does temporal priority, though ‘time after” 
may be implied by any case (except the vocative), even by the 
nominative and accusative. ‘The ablative in particular approxi- . 
mates to a true indication of posteriority, yet only in serial time, 
measured froma starting-point. This note illustrates the use of 
the ablative in the later literature of the Brhat Samhité. Here is 
strikingly shown how such an expression as sanmdsdt regularly 
includes the period and does not mean ‘‘after a semester,” but 
within it. Good examples are found in xxx, xxxii, and xii. 
In xxx. 12 and 31, saptahdt is ‘‘ within a week;” in xxxii, ‘in 
four fortnights,” and ‘‘in a week” are expressed by the instru- 
mental and by saptdhat respectively; in xlii. 7, it is said that a 
rise in price will take place susthe masi, varsdrdhat, and (sthi- 
tvd) mdsam, all alike giving the limit. So in xlvi. 14, 30, 39, 
53, ‘time within which’ is expressed~by instrumental and abla- 
tive, sanmasdt, and so elsewhere. But in this later literature, 
BS. xxviii. 20, appears (as noticed in my article) an innovation 
in ¢ryahat samnivartate, in the apparent meaning “‘ ceases after 
three days.” BS. has @ mirdhatah in the sense ‘from the * 
head onward,” lii. 10, as well as @ varsdt, ‘within a year,” 
xlv. 16 (also the antam construction, dbrahmakitdntam, \xxiv. 
20). The nominative of duration, as illustrated in the article 
referred to above, has here a still more striking illustration: (yo 
‘dydt), sai *kani vinsatir (the reading of all MSS.; see Kern’s 
note) ahdni, lxxvi. 3: (whoso eats), ‘days a twenty (nom, !) 
_ and one.” : 




















Sivardma’s Commentary on the Vasavadatta.—By Dr. Louis 
H. Gray, Princeton University, Princeton, N. J. 


Iw any attempt to interpret Sanskrit Adnya, native commen- 
taries are not only important, but almost indispensable. The 
question as to the acouracy of their information is, generally 
speaking, comparatively casy to decide, Their authors under- 
stand in the majority of cases the texts which they explain; they 
are acquainted with all the stylistic tricks which adorn the 
kavya, and their interpretations may usually be accepted. Of 
the many Hindu glossators of value not the least important 
is Sivarima Tripithin, with whose Kaficanadarpana on the 
Vasavadatta of Subandhn this paper is concerned. In the pre- 
paration of my projected translation of the Vasavadatta I have 
naturally studied the Daxpana, the only commentary accessible 
in printed form (in the editions of the Vasavadatta by Tall, 
Calcutta, 1850, and by Vidyasagara, ib., 1874). 

Commentaries on the Tasavadutté are, however, numerous. 
Hall, in his edition of the novel (Introd., 45-47), mentions 
Narasithasena and the Zuttvadipini of Jagaddhara. In his 
judgment, neither of these is equal to Sivarima. He thus char- 
acterizes Jagaddhara: ‘‘Jagaddhara, as compared with Siva- 
riima, though he oftener takes note of various readings, is more 
diffuse, is equally fanciful, and resorts less frequently to author- 
ity in justification of his comments. His errors are freely 
exposed by his successor [Sivarima], and not invariably with 
unexceptional courtesy.” He says of Narasithasena’s gloss 
that it ‘is of small value, and is busied very much more with 
pointing out the figures of rhetoric which Subandhu exempli- 
fies, than with anything else.” To this list of commentaries 
Anufrecht (Oatalogus Catalogorum, i., 566, ii., 133-184, 224) 
adds the following: the Sarvarhkasa of Niriyana Diksita, the 


— 


*I have not found any mention of Jagaddhara in the Darpaya. 
These exposures of his blunders must therefore be by implication. See, 
however, Aufrecht, Catalogus .Catalogorum, i., 195. 
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Curnika of Prabhikara, the Tuttvakdumudi of Ramadeva, the 
Vyakhydayika of Vikramarddhi Kavi, glosses by Srigiragupta, 
Sarvacandra, Timmaya Siri, Sarvaraksita, Siddhacandragani, 
and Stiksmadaréin, and either one or two anonymous com- 
mentaries. Of these glossators, Timmaya Stiri lived about the 
beginning of the sixteenth century, if he was identical with the 
author of a commentary on Agastya’s Balubharata) Aufreeht, 
i., 231), and Prabhikara was born in 1564 (ib., i. 353). 
According to Hall (Introd., 44), Sivariima composed besides 
the Auiteanadarpuna the Bhisana, a commentary on Dandin’s 
Dasakundracavita (printed in Godebole and Parab’s edition of 
this novel, Bombay, 1898, 218-244), the Laksminivdsabhi- 
dhana, a collection of unddi derivatives (edited in the Satkosu- 
saigraha, Benares, 187+ ; see also Zachariae, Indische Worter- 
bacher, (Koga), 38, Aufrecht, i., 539), and the Rasaratnahara, 
a treatise in 102 couplets, with his own commentary, entitled 
Laksmivihdra, on poetic sentiments. To this list Aufrecht, i., 
652, ii., 155, adds eighteen, including both commentaries and 
original works. The commentaries, in addition to those on the 
Viaavadatta and the Dagakiwnaracarita, were on the Kadam- 
bari of Bana, on the Vindyukamdhdtmya (Aufrecht, i., 577), 
the Vrttahkdustubha,’ and the Visamapadi on the Kéavyapra- 
kaga, His original works, besides the Rusaratnahdra, are the 
Alankdrdsamudgaka, the Kavyalaksmiprakdsa, the Nukgatra- 
mala with his own commentary, entitled Laksmivilasa, “a 
grammatical poem. Printed in Kivyamili, 1888” (Aufrecht, i., 
274), the Wrpavilisa, ‘* written for his brother, Kesavariima” 
(ib., ii, 65), the Bhapdlabhasana, ‘quoted in the Laksmini- 
vasibhidhina” (ib., i., 415), the Rahasyacandrikd, the 
Réiwanapuravadha, in which a number of Sivarima’s other 
works are mentioned (ib., ii., 155), the Vidydvildsa, mentioned 
in the Lakgminivasabhidhana (ib., i., 575), the Saryadivarsa- 
phalokti, and five stotras in honor of Krsna, the Ganges and the 
Jumna, Ganesa, Siva and Bhiirava, and Siva and Rama. His 
main creative interests therefore lay apparently in Advya-poetry 
and in grammar, while as a commentator he seems to have 
devoted himself especially to kévya-prose and to rhetoric. 


1 This seems not to have been found. At least, Aufrecht does not 
mention it. 
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Of his life Sivariima tells little. In his preface to the Mai- 
canadarpana, after an opening invocation to Siva, he thus 
speaks of his ancestry (Hall, 1, ll. 11-18, omitted by Vidyasa- 
gara): 

trilokacandra ity asit kkhydto lokesu eandranat 
tanayo vinayopeto yuoiyin usya diioavit 
kysnardimabhidhah saris caturbhis tanayair yutah 
rijute rajanitijiak sdmadydir toa bhipatih 

yah pathakanioin kypaya ptavidyah 

sa karsnurdinih Sivarimandna 

govindaramo "tha mukundaramo 

jatah kramat kefavaramanina, 


‘one Trilokacandra there was, famed among the worlds as is the 
moon. His younger son, with virtue filled, an astrologer, 
named Krgnariima, a sage with four sons, knowing kingly con- 
uct, shineth even as a lord of earth through conciliation and 
the rest.! The son of Krsnarima, who gained knowledge by 
his teachers’ compassion, was Sivariima; then Govindariima, 
Mukundarima, and Kesavariima, in order born,’ The Bhisana 
gives no additional information, except that Trilokacandra was 
a Sivite Brahman (ll. 5-6): 


mithesapadamhyasaktaceté naresasumpijitapadapadnah 
grahesateja viraja mahaujas trilokacundro ani se dvijagryah, 


‘with his thought devoted to the lotus-feet of the great lord 
[Siva], honoring the lotus-feet of the lord of men [the king], 
with the glory of the lord of planets [the sun], brilliant, great 
in strength, Trilokacandra was born, foremost of twiee-born,’ 

If we know little of Sivarima’s life, we can at least fix his 
date within narrow limits. In Lokgmivilise 9, he cites the 
Paribhasendugsekhara, which places him about the beginning of 
the eighteenth century (Aufrecht, i., 652), for Nigoji or 
Nigesabhatta, the author of this grammar, ‘was the Guru of 
Gajigirima, the great-grandfather of Manirima (1804)” 
(ib., 283). 





3 Alluding to the four means of royal conquest. Cf. Manu, vii. 107: 
tan dnayed vasath sarvan sdmddibhir upakramath. 
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In his commentary Sivariima quotes fifty-six authorities. By 
far the greater number of references is naturally lexicographi- 
cal. In glossing the vocabulary of an author as artificial as 
Subandhu, bristling with s#escs, virodhas, and all other adorn- 
ments of kavya, constant citations must be made from the 
lexicographers to support the meanings assigned by the com- 
mentator to the words which he discusses. On lexicography, 
grammar, meter, drama, and rhetoric thirty-three works and 
authors are quoted in the Kafeanadarpana. Amara, the most 
important of all the lexicographers (cf. Zachariae, 18-20), is by 
all odds the most frequently cited authority, being quoted six 
hundred times.' Next comes the Visvaprakasa of Mahegvara 
Kavi (ib., 28-29), with 165 citations. Hemacandra (ib., 30-35) 
is quoted but ‘thirty-four times; the Hardvali of Purnsottama- 
deva (ib., 23-24), twenty-eight times; and the Dharanikosa 
of Dharanidisa (ib., 20), twenty-three times. Medinikara’s 
Mediniko&a (ib., 35-36) is cited eleven times, and an Ekaksara- 
koga, probably that by Purnsottamadeva (ib., 37-38, Aufrecht, i., 
74, 342), ten times. The Utpalini of Utpala, apparently one 
of the older lexicographers (Zachariae, 7), is cited eight times; 
the Anekarthasamuceaya of Sisvata (ib., 4-5, 24), seven times; 
and the Uttaratuntra, “probably a part of a dittionary” 
(Aufrecht, i., 63), six times. As no manuscript of this‘kosa 
seems to be known, and as Sivariima is the only author recorded 
by Aufrecht as quoting it, the fragments found in the Darpana 
are of interest. They are the following: 

p. 72 (quoted on p. 242-243 as from the Hardvali): 

maksika matsara jieya bhramarali ca sd math; 

p. 73: visvakarma devasilpi visvakarma divdkarah ; 

p. 129: rasajid rasand jihvd ; i 

p. 142: nandir dnandajamatrmitrayor api ce *syate; 

p. 184: akhydyika pariccheda aSvdsoechvasakav api ; 

p. 242: corah sankitavarnas ca kusumaksah prakirtitah. 

Another lexicographer, of whom no manuscript is yet dis- 
covered, but who is quoted by Sivarima (and by a number of 
other glossators), is Rantideva (cf. Aufrecht, i., 492, Zachariae, 
6), who is cited five times. Four quotations each are made from 





* 1 Counting such references as iti catursv amarah, p. 281, as four 
times, and s0 in all similar cases, 
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the Anekarthadhvanimanjart of Mahiksapanaka (Zachariae, 
25), the Vaijayanti of Yidavaprakisa (ib., 27), the Ratnakosa 
(ib., 15, Aufrecht, i., 489), and the Rudrakosa (Anfrecht, i., 
528). Two citations each are made from Mahegvara’s Subdabhe- 
duprakisu (Zachariae, 24), Rabhasapiila (ib., 6, Aufrecht, i., 
492-493), and Vyfdi, one of the most ancient of all the lexico- 
graphers (Zachariae, 6-7, Aufrecht,i., 618). Only one quotation 
is found from the Aosusdra (Antrecht, i., 130; ef. Ifall, Tntrod,, 
45). This is the unique citation thus far known from this work, 
and runs thus (p. 153): 
arthe kyte vyayans tavat tadarthye vartate dvayan. 


One citation each is made also from Purngottama’s Upnubheda 
(Aufrecht, i., 71), the Subdaratnakara of Mahipa, written in 
1374 (ib., i, 444, Zachariae, 36; cf. Hall, Introd., 45), the 
Kavikalpadruma of Vopadeva, a dhdtupajhe of the thirteenth 
century (Aufrecht, i., 86, 616), and the Sakarabheda 
(ib. i., 622). 

In grammar but one author, Kgirasvamin, who lived pro- 
bably in the eleventh century (Zachariac, 21), is quoted, his 
_Nipatavyuyopasarga (Aufrecht, i., 134, 296) being once cited. 
In alamkara literature six authors and works’are quoted, The 
most numerous citations are from Sivariima’s own Rasaratna- 
hava, from which he makes five quotations. Four citations 
each are made from Mammata’s Kavyaprokasa (Jacob, TRAS., 
1897, 308-309) and from the Vaybhattalamkara (ib., i., 559, 
Regnaud, Rhétorique sanserite, 380, Jacob, 281-309). There 
are two quotations from Dandin’s Mévyadaréa, and one each 
from the Alwhkaresvara and the Kanthabharana (probably the 
Sarasvatikanthabharana, [Aufrecht, i., 699,78, Jacob, 299-306], 
hardly the NMydyalilavatikanthabharana, a commentary on the 
Nyayatilavati [Aufrecht, i., 310]). Of the former work, the 
citation by Sivarima, p. 4, defining the sudharmitd-guna, yatra 
visesanadvara visesyalabhah sd sudharmita, is the only frag- 
ment known {ib., i., 32)." 

Kedarabhatta, the author of the Vyttaratnakara, is once cited 
as an authority on meter, and: Viimana, a writer on poetics 








1 Hall (Introd., 45) says that the Alamhkdrasekhara (Aufrecht, i., 82) 
and Bhanudatta (ib., 405, Regnaud, 370-872) are quoted by Sivarima. I 
have not found the citations. 
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(ib., i., 563, Jacob, 288-289), is quoted twice. From Bharata 
there are eight citations. 

To explain the astronomical allusions, which are found in the 
Vasavadatta, two quotations are made by Sivarima from 
Varihamihira (Thibaut, Astronomie, Astrologie, and Mathe- 
matik, 56-57, 65-66), and one each from Garga (ib., 28-29, 66) 
and the Jyotisa (ib., 28-29). If we may judge from the single 
fragment preserved from Udayasaikhara Pithaka, kértika- 
fuddhadasamim Grabhya maghusuddhastamiparyantim, and 
cited by Sivarima, p. 298 (Aufrecht, i., 65, Hall, Introd., 45), 
he also seems to have written on astronomy. There are two 
references to Vasantarija’s Sakundrnava (Aufrecht, i., 556, 
Hall, Introd., 45), a work on omens, but, somewhat curiously, 
there seems to be but one citation from a philosophical author, 
Prabhikara Guru (Aufrecht, i., 155, 353).’ 

Of literary works and authors, sixteen are quoted. The most 
frequently cited is Kalidasa, from whom twelve quotations are 
given (pp. 24 [twice], 26, 27, 30, 48, 66, 141 [twice], 151, 152, 
153). Miagha is cited five times (pp. 51, 58, 78, 174, 175), the 
Mahibharata twice (pp. 84, 273), and the Harivaisa once 
(p. 273.) Two citations each are given from Bhojarija (pp. 53, 
185), Manu (pp. 16, 23), and the Ramayana (pp. 85, 149). 
Eight works and authors are mentioned once each, The 
Kamatantra, which, though an erotic work, seems not to occur 
in Schmidt’s catalogue in his Beitrdége zur indischen Erotik, is 
known apparently only from a few citations (cf. Aufrecht, i., 
92.) ‘The one given by Sivarima (p. 283) is as follows: 

cirotpannapravasena pritir gacchet parabhavam 
ragayatanasamsmari yadi na syan nakhaksatam, 


Trivikramabhatta, the author of the Damayantikathaé (Hall, 
Introd., 45) (p. 27), Narada (probably the Na@radapurdna) 
(p. 49), Bhartrhari (p. 154, also once anonymously), Bhavabhati 
(p. 259), Bharavi (p. 69), Harsadeva (p. 154, also once anony- 
mously), and the Hitopadesa (p. 272, also once anonymously) 
likewise are each quoted once. The Zohagastra, which is known, 
apparently, only from the single passage quoted from it by 
Sivarima (p. 198; see Aufrecht, i., 546), was probably a scien- 
tifie work. The oka in question is as follows: 





1 It is possible, though not probable, that the Prabh&kara here men- 
tioned is the commentator on the Vdsavadattd mentioned above, p. 58, 
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cumbako dravakas edi va *karsako bhramakas tatha 
chadvitricatuhpancasanmukhah sambhavanti te, 


‘the magnet and the touchstone, the lodestone, and the pole- 
stone have one, two, three, four, five, or six faces.’ 

Tt is noteworthy that there is but one citation from Biya 
(p. 9), which is the eleventh stanza of the poem introducing the 
Harsacarita. 

Tlall (Introd,, 45) correctly remarks that ‘ Sivariima, to a 
most unusual extent for a scholiast in Sanskrit, has recourse to 
the living language of the country, in explication of terms 
found in his original. His preference is, of course, for his 
mother-tongue, the Hindi: but, in a good number of instances, 
he also introduces words from the Marahatti and the Gujarati.” 
These words, denoted in the commentary by iti Lhdsaydm, or 
less frequently, by iti kiydtah (Zoke), number fifty-two. 

In the Aafcanadarpana, sixty-nine anonymous quotations are 
made, The majority of these are of little importance, either as 
literature or as sources of information regarding Sivarima. A 
number of them may easily be’ identified. Thus, several 
examples of rhetorical figures, as those on pp. 5, 6, 80, are 
taken from the Mavyyaprukdasa ; on p. 24there is an anonymous 
citation from Bhartrhari ; on p. 33, one from the Prasanna- 
raghava; on p, 145, one from the Ratndvali ; and on p. 272, 
one from the Hitopadega, A number of metrical examples, as 
the dryd on p. 2, 164, and the wpajati (upendravajra) on p. 10, 
are taken from the Vrttaratndkera, aud several specimens of 
poetic figures, as the definitions of the sdttvikds (p. 226) are 
cited from the Séhityadarpana. 

In forming an estimate of the Kafeanadurpaya of Sivarama, 
it may be said that the commentary is in general accurate and 
reliable. His appreciation of the Vasavadattd was keen, and 
his explanations of the puns, allusions, and all the artificialities of 
Subandhu’s work, are in the main correct. It is safe to affirm 
that without the Darpana or some other good commentary the 
Vasavadatta would be almost unintelligible to the Occidental 
reader, ‘The cases in which Sivarima is mistaken are so few as 
to be practically negligible. It is perhaps no exaggerated 
praise to say that he has written in his Mafcanadarpana a 
model Sanskrit commentary. 


The Pahlavi Text of Yasna ix. 49-103 for the first time 
critically translated.'—By Rev. Lawrence H. Mus, 
D.D., Professor in the University of Oxford. 


The Attributes of Him (i. e. of Haoma). 


Goon is Hém, who is the well-giving one,’ [that is to say, 
thou hast given with propriety], who art the just giver,’ [that 
is to say, Thou givest a thing to that. one to whom it is quite 
appropriate (or encumbent upon thee) to give it]. 

50. The giver of good (thon art, the giver of a benefit) ; [that 
is to say, thou wilt give the thing which is a benefit (lit. which 
is good)];* (thou) who (art) the healer, [that is to say, thou . 
dost thoroughly heal a thing (making it healthy‘)]. 

51. The well-bodied one thon art, [that is to say, with thee 
the body is handsome (lit. ‘good’)]. Well-intentioned* (or ‘well- 
desiring’) thou art, [that is to say, by thee that is desired 
which is proper.] 

52. The victorious, the yellow-hued (thou art), the. tender- 
sprouted, [that is to say, thy sprout is soft]. 





1 The texts from which these translations are made appeared as edited 
with the collation of all the MSS, and with their variants in the twenty- 
third vol. of the Journal of the American Oriental Society, first half, 
July 1902. The square brackets enclose-the glosses ; the curved marks () 
my explanations. {The transliteration has been brought nearer to the 
standard published in this Journal, vol. xxi, second half, p. 191.—Ep.) 

* So I render, to bring the statements into line; but it is possible that 
the writer meant to say ‘the well endowed’, ‘thou art endowed with 
propriety.’ 

* Notice that the original here is ari-dat6, and not ari-dAto. 

‘This repetition is not so fatuous as it looks; the word meaning ‘ good’ 
is repeated in its Semitic form. 

® According to the gloss, dehak when understood as active, whereas we 
might be inclined to regard it as passive. 

* Here the trir. repeats his former blunder, losing sight of the radical 
Sor % He refers huvared (huvars) to var = ‘to choose’. Hence his 
hi-kimak'. 
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53, When they drink thee thou givest an excellent thing (or 
‘the best thing’)' for the soul; thou art most an accumulator of 
portions; [that is to say; it is necessary or possible to make 
the store’ for the soul good through thee, fora share in heaven 
is through thee]. 


Appeals for knowledge, energy, etc. 


54. Tell’ on thine inspiration, O yellow one, [tell me a thing 
which (is attended and) attained with knowledge. Let learned 
wisdom he mine]. 

55. (‘Tell me) fully (of) power and fully of victory [let it be 
also mine]. 

56, (Tell me) fully (of) health and healing. 

57. (Tell me) fully of progress and of the giving of prosper- 
ity.* ; 
58. (Tell me) fully of strength of the entire body and of 
wisdom which is all-adorned, [it is as when one understands the 





| Possibly ‘a heavenly thing’ was meant, It is perhaps worth while to 
point out in passing such an error as the accusative pahrimih for the 
nom. vahistd; notice that a form of vaxs is not used, as elsewhere, to 
explain vahista. 

* Was not Garddminikih suggested by the external shape of the ter- 
mination -mainydtemd in padmainydtémd (or pim-) which recalled 
mAinyt, whose root is ‘man'=‘to think’, whereas the ‘miin’ of ‘ gardd- 
miinikfh’ is to be referred to an entirely different word, ‘man’ = ‘to 
abide’, But notice our indebtedness to the Pahl. trir. for a good render- 
ing of pi?m-. even when regarded as merely an alternative. Otherwise 
we might insist upon ‘ most path-finding for the soul’. 

In regard to the meaning ‘viaticum’ asa ‘provision for the soul on 
the way to heaven,’ it does not suit the other occurrence of padméiig; 
see Y. 46, 2. 

No ‘store of provisions’ was made for the cattle on the way to any 
destination, nor do we hear of any store for the soul elsewhere as a 
wayside provision. 

Hom accumulated a ‘store of enjoyment’ for the soul here and here- 
after; but food for the journey to the ‘beyond’ hardly, 

_ * Of course thisshows a gross misestimate as to the grammatical form ; 
see SBE, xxxi, pp. 235, 286. Notice that Nér. follows the error. He 
would read a mruvé as an imperative, or else he read a mriidi, or a 
mraoé. 

4So according to Nér’s pustiditim, or ‘of the giving of one’s choice 
desire’ to var; possibly ‘the giving of outpouring’, to var = ‘to rain’, 
might be meant, At all events the translation is really a blunder. 
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end of a thing; also knowledge (is) forever’ his by means of 
this]. (That is to say, if he knows the end, he knows all.) 

59. (Tell me) fully from that source how they go forth in 
the world having independent power (or, better, read satiinéni 
(or -nani’) with Nér. and the orig.). ‘(Tell me) fully how I 
may go forth’), and let me (lit. ‘may I’) overcome hostility, 
and conquer* the draj (i. e. demon of the foe). 


60. Appeals for defence and victory. 


(Tell me) fully how from these (resources) Imay overcome’ all 
that hostility of the enemies (lit. the torment of the tormentors) 
which is from the demons and (from) [evil] men, 

61. (from)‘ the sorcerers and (evil) fairies (from)* the tyrants 
and the Kayaks and (from) the Karps, (the meaning of Kayak 
va karp) is [those (?) who are blind and deaf* as to the matter 
of the Yazads], 

(62) (from) the biped" murderer (or ‘miscreant’) [even from 
the biped aharmdk (the persecuting-heretic)], and also (from) 
the quadruped the wolf,” 

(63) (from) the wide-fronted host also, [that is, theirs is many 
a murderer ; some say this (that the meaning) is that ‘their 
nostrils* are wide’], who fly’ with craft. 





1 T should have preferred hamik to hamaf with Nér., but not in view 
of the gl. with ‘the end’; this points to ‘ever.’ Otherwise ‘all’ knowl- 
edge would be better as being nearer the original. 

? Siitiind is of course an error, but in view of the correct tarvéninl = 
‘Jet me overcome’ and vanéni =‘ let me conquer,’ for so we must under- 
stand the falsely written tarvénind and vinénd, we may also restore 
sitind to siitinénd, really first meant for sdtinénf, or ‘Ant.’ 

* Cf. Y. 28, 7 for tarvénani. 


+ Of course these forms should be understood as being in the gen. abl. 


like their original and their predecessors : see Nér. 

* These ideas are erroneous traditional growths ; see Githas, vol. iii, 
a, pp. 180, 181, on the article Kaviand K. The renderings ‘blind’ and 
‘deaf’ are mere careless traditional deductions from the outward 
forms of the words. 


* Genitive abl. again with Nér. So in 63, ‘Biped’ is of course but - 


another word for ‘ human’ here. 

+ Nér. curiously renders this as ‘ tiger.” 

*So perhaps, thinking of negroes. ‘The wide-faced’ would be in- 
deed the more original, as the words are applied only figuratively to 

* I can see no necessity for the meaning ‘ who fly’. ‘ Who path-along 
(sic) with stratagems’ might express the idea. Certainly ‘ flying’ in the 
sense of ‘retreating’ was not meant. ; 
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Boons asked of Him. 


64. This first boon which I pray' from thee, O Him, who 
art from death afar, (is) that which (is) the best world of the 
saints which is bright, all-glorious.* 

65. This second boon which I beseech! of thee, O Tlém, who 
art from death afar, (is) the boon of constant bodily health (lit. 
‘the healthy continuance’ of the body’, ‘the unbroken contin- 
uance of the body’s health ’), 

66. This third boon which I ask from thee, O Im, (thou) 
far from death, is the long living on (i. ¢, ‘the vitality’) of 
life. 

67. This fourth boon I ask of thee, O Ilém, (thou) far from 
death, is how (meaning ‘ that’) from (the condition of) a sup- 
plicant* (that is to say, ‘in accordance with my. prayer’) I may go 
forth both strong and successful upon the earth, and may over- 
come (still further) the hostility (lit. ‘the hateful torment’) 
and that I may conquer the draij (demon of all harm). 

68. This fifth boon which I pray of thee, O Iém, the death- 
afar, is that I may go forth upon this earth as a victorious 
smiter in battle, that I may overcome hostility (lit. ‘the hateful 
torment’), and that I may conquer the drij (demon of deceitful 
harm). 

69. This sixth boon I ask of thee, O Hom, (thou) death-afar, 
{is) that I may see (the thief) before the thief (sees me), that 
I may see before the bludgeon murderer (sees me), that I may 


1 Zaidyam-i, so reading with the MS. D. in the other occurrences = 
‘I would ask of thee’; but ‘I’ is of use here to connect him... 
i dirads. 

? Perhaps it is better to read hamak here with the MS.D,, as hamii= 
‘ever’ conveys rather too much meaning. Some might prefer ‘all- 
happy’ to ‘all-glorious’. 

* The word, rdveEnth (so, now) = ‘continuance’ is a sort of false gloss 
caused, as elsewhere, by the suffix -(t-)-ditem (to drvatéitem) which seems, 
as elsewhere, to have been suggested by a form fromi, ae=‘to go’. See 
avaétis (= ‘-tits') rendered anik-réveinih at Y. 81, 20 where the 
Pogo rendering ‘ réve4nih,’ was suggested by an aétis; cp. Ind. fti, 
iti, 

“Lit. from ‘a wisher’; but see Ner.’s better bahuvrihi. I am now 
inclined to depart from this traditional rendering and to refer a@8d, 
to igiré, ete.: ‘that I may go forth ‘fresh’ and ‘powerful’; cp. eg& 
as against éga. 
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see before the wolf; [the exhilaration (is) the remedy (that is, 
that I may procure thine exhilarating stimulus as a defensive 
remedy arousing my energies to be on my guard and my eye- 
sight to be keen to trace the lurking figures)]. 

70. Let no one see before us (i.e. get first the sight of us); 
before all may’ I see,* [I and my disciples]. 


The Gifts of Hom. 


71. Hom gives to those who are swift, to those who would 
make ‘their horses completely efficient, even to them, he imparts 
energy (that is speed) and strength that is endurance; [(this is 
for) the charioteers]. 

72. 6m will give also to those bringing forth in birth* a 
brilliant‘ son, and a sacred" offspring. 

73. Hom imparts to those who sit much at home (lit. 
‘housely ”* (sic) in the continued study of books, (that is to say, 
‘of the priestly lore and ritual’) increased prosperity and 
learning. . 

74. Ho6m grants to those who are maidens, and sit long unap- 
propriated, [that is to say, who are not married] a master who 
is manifestly-true® (or ‘really their own’), [that is to say, he will 





3 So A (DJ.). 

* Nér. here supplies an upiyaih = ‘remedy’ as above in 69 where it 
represents properly the Pahlavi térak. This is of course an ‘error in 
70 where no tdrak, nor upayath is called for ; but it occurs only in the 
gloss. 

*Nér. and the Parsi-Pers, translate negatively. We should simply 
correct their erroneous short ‘a priv’. 

4One would be inclined to adhere to this meaning for x%aét6- here. 
The royal family might be held in view as typical. 

_ * We should avoid, so far as may be possible, attributing too profound 
a meaning to the word ahariy’. The meaning really held in view in the 
general use of the word aharfiv’ in such a connection as this would be 
not so much ‘holy’ or ‘righteous’ in our sense of the word, as 
‘thoroughly respectable,’ in the orthodox community, ‘of good repute 
and attentive to all religious duties,’ morality being of course under- 
stood. 

© I do not accede tothe Pahlavi rendering for katay6, which I refer to 
Indian kati= ‘how many’, The Pahl. has katik which Nér. understands 
to mean ‘at home, grhasthih’; see SBE. xxxi, p. 287. The Pabl. forma- 
tion seems to refer to kata, which at times may mean ‘house.’ 

‘I think the orig. haithim should be here understood in one of the 
senses of ‘sat’, ‘santam’;i. ¢, as meaning ‘good’, Whether a3karak’ 
could be brought to express such an idea is difficult to say. 
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make a husband appear for them] also for [each of] them (he 
will provide) a husband; also for them he produces’ quick and 
(is) one who is endowed with understanding,’ [(the meaning) is, 
when (they are) presented to a man, upon the spot he is in 
action]. 


A Punishment. 


75. Wom deposed from the royal authority those who are of 
the keresi(n)? party who had grown(that is to say, ‘who had 
become extreme’) in (ambitious) seeking for the sovereignty, 
[that is to say, they have (actually) ascended the throne (lit. 
mounted the sovereignty) ]; . 

76. that is, who say thus: ‘Not ou our account later, (i. ¢. 
in future) do the priests with their desire for continual reciting" 
(possibly for ‘over-reciting’) walk in the province (go about 
the country); [they would treat us thus; it is from our action 
when they do not (thus) walk (so, literally, possibly meaning 
‘they render us, i.e. they make us to be thus,’ ‘it is out of 
(from ?) our action (or ‘sphere of active influence’) even when 
they do not (i, e. even when they no longer) walk’; that is to 





! The false text zerkhfinét is well corrected by Nér. (and Darmesteter 
does not follow the Pahl. here). Nér, has *yd%ayitiram='a beseecher’; 
The Pahl. trir. was curiously thinking of jan = zan; but of course 
Nér.’s acc. is incorrect for jaidyamnd; other grammatical relations also 
are misapprehended. For acritical free version, see SBE. xxxi, p. 237. 

** Endowed with understanding’ should refer to Haoma as in the nom. 
Quick goes with jaidyimné and refers to Hom. 

* When we hare such a plain analagon as the Vedic kyXinu for our 
keresinim, we should pause before we think of ‘ Alexander,’ though this 
piece was doubtless not older than his time. We should also note that 
our Iranian keresiinim may be indéed a text corrupted from a kere- 
siiniim, as there are prominent Zend MSS. in which f and ii (at least) are 
actually written alike, Nér.’s deeply interesting report of the opinion 
contemporaneous to him should not be overlooked. It was that the 
Church, ‘ ecclesia’ wag alluded to in keresfinim and also its ‘ Christians.” 
See the edition of the texts. 

_ #*Desire for reciting’ is of course an egregious error for aivistis 
vereidyé. Aivistis never equalled avarhésmireinfh, except as a free 
and strained rendering : and I still think that vereidyé belongs to vard 
{vered); cp. Sk. vrdh. It may, however, possibly be an infin. to var 
=‘to choose,’ in the sense of ‘benevolent cherishing.’ Nér. errs with 
the Pahl. See SBE. xxxi, p. 239 for a critical free rendering. 
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say, ‘they put us out of action, which inefficiency lasts even 
after their proselyting peregrinations have ceased.’)] 

77. Such an one as these conquers heroism of every kind;— 
slaughters ontright heroism' of every kind [before and behind]. 


Hail to Hom. 


78, ‘Happy’ thou, [that is to say, thy person has become 
(lit, has arrived good;* or perhaps it was meant to say ‘it is 
welcome’)], O Ham, who art an absolute-king (i. ¢. a desire- 
king, a king reigning according to desire) through thine own 
power, [that is to say, thine is power in that duty (or deed). 
What is necessary .(or desired to thee), that it is possible to 
thee to have]. 

79. Happy thou who understandest thoroughly many a relig- 
ious (lit. ‘many a trathful’) word [which is proper; for it is 
proper in accordance* with the (religiously) true word: kana 
vata arsuxda (so)]. 

80. Happy thou, who wouldst not be conferring forth from 
(that is to say,’ ‘aside (?) from‘) that which is the truthful 





1 Nér. seems nearer with his vpddham tilayati (sic). Or could the 
meaning of vrddhi ‘increase’ and vardanim be considered appropriate 
for girdih? which we should naturally render ‘heroism’? The Parsi- 
Pers. does not translate the word, and affords only the awkward trans- 
literation girdi (sic). Possibly my text ‘gitrdih’ should be considered 
to be used in a particular sense. We must remember that ‘ the increaser’ 
was in himself almost ‘sacred,’ and so ‘heroic.’ ‘The institutor of pros- 
perity’ was naturally regarded as endowed with every virtue, and with 
valour as well. We may remember that Nér. elsewhere rather curiously 
rendered fravihar=fravasi by vrddhi. But may not the sign for ‘g* 
in our supposed girdih be really superfluous. We remember that a gvi- 
krinth was recognized at Y. 53, 8, it being an outcropping of an ancient 
velarisation. So here we may have a gvardih (with an original ‘g’ sur- 
viving) in place of a vardih. As to the objection that this would be the 
out-cropping of a form too ancient to be possible, we could rejoin that a 
‘gvi’ for vi=vi=‘ apart’ would be quite as ancient, and as difficult. 

? Or possibly in the sense : ‘ thou hast appeared beatified.’ 

* Rat must be read with Nér.’s yena for the senseless 14. which came 
from the misunderstood ‘na’ of ‘kana’ (so to be restored), Whatever 
the Pahl. trlr. may have understood by these words, I should restore 
them as ‘above, and explain them as referring, perhaps indirectly and 
through some other passage, to Vend. xix, 28-35. The first particulars 
there mentioned refer to ‘the word’ which was to smite and destroy 
‘he creatures of Aigra Mainyu. 


- 
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speaking of conference,’ [that is to say, thou mayst (or £ dost ’*) 
not say a thing which Aftharmaz did not say* in the confer- 


ence]. 


The Girdle. 


81. For he who (is) Aftharmazd bore to thee the ancient 
girdle (so, but the word is merely transliterated) the star 
hespangled, the spirit-made (made by the spirits), the good law 
of the Mazda-worshippers, [so his girdle is this; that is to say, 
us the kiistik is singly made with a man (when he is created, 2 
kistik for each born believer), the law also which is with, that 
is to say ‘upon’ him, is also thus ‘singly made,’ Also its 
‘singleness of make’ is this, that so long as a man does not 
drink him in the (observance of) the Religion he will not 
become clear™ (lit. unstupified); the drinking of hém is a cere- 
mony (or ‘ duty’) in the sacrifice]. 

$2. With that art thou girded upon the highest (spot) upon 
the mountains, [when there thon hast grown, also this thy 
‘ single-createdness’ (sic) is thus] while, or since, thou art for 
the lengthy‘ continuous progress, (that is to say, since thou 
dost concern the far future), [while (or ‘ until’) thou art of the 
future body (that is to say, since (or ‘ until’) thou dost concern 
the interests of the future state) in the manthra, [that is to say, 
they (will) continually until the future state (is reached) pre- 
scribe thee in the ceremony of the Yasna]. 





1 Or, reading hampirsakiha : ‘Happy thou, whose is not (a question) 
apart from the conference (whose are on the contrary) truthfully spoken 
communication and conferences,’ 

* Referring especially to the questions in Y. 44, and also to those in 
the Vendidad. 

* This is the single effect of it, that it clarifies the intellect by stimulat- 
ing it. 

4 drij=‘to maintain’ may really be etymologically related to drijah 
=diraz; but the Pahlavi translation of drijahh® as diraz is, I think, 
erroneous. It means ‘for the maintaining of,’ hardly for ‘the long 
drawn out recital of.’ 

*So the Pahl: madam sitineSnih is not correct for aivi-dditiica; madam 
is not amiss for aivi, but the J of diitii seems to be separated from the 
-Aitii-, which latter was again thought to be associated with ‘iti,’ or iti 
from i, ae=‘ to go,’ which is sufficiently ridiculous. . 
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Still further prayers to Him. 


83. O Hom, who art house-chief and village-chief and tribe- 
chief and provinee-chief, [that is to say, thine is universal pre- 
dominance as to ‘religious’ matters (lit. spiritually all-lordship is 
thine)]; and thon art prosperity and a well-informed’ lord, [that 
is to say, it is thoroughly possible to thee to impart (prosperity 
and information) ]. 


Deprecations. 


84. Power is thine and victory for this which is my body, 
whose (is) also complete prosperity which affords much enjoy- 
ment: [through the afrin’,* that is to say, wealth (is thine) from 
which abundant happiness is derived]. 

85. Bear off from us that which is the torment of the tor- 
mentors;* and bear‘ off their intent which is severe upon the 
abode,* [the kingdom, or ‘their authority ’]. : 

86. He who in this dwelling, in this village, in this tribe, 
and in this province may be the enemy (lit. ‘ the hater’) [the 
harmful sinner (the hostile heretic) ], 

(87) take away that which is the strength (or ‘swiftness ’) 
of his feet, 


1 The stimulus of the fermented him was supposed ‘to cheer one’ as 
with a view of ‘prosperity’ and to awake the intellectual faculties so 
that they might acquire information, 

* Mruvé seems to be only rendered, if at all, by pavan afrin’ ; not so, 
however, Nér. But he mistakes the form for a first singular impera- 
tive; notice that Nér. treats pavan afrin’ as gloss, translating it Air-. For 
this reason I treat the pavan afrin’ as gl., regarding upa mruvé as not 
being translated by the Pahl. trir. Patixvih as *sddhatvam seems 
rather lame for #rimai; for the critical free version see SBE. xxxi, p. 
288, 

* Again an allusion to the Githas; see Y. 28, 7. 

* Forms in -fiiid are sometimes like those in -yén used for the 2d sing. 
imperative. 7 

® «Severe upon the abode’ is of course almost a comic reproduction for 
garemantim, though ‘ girfin’ might be regarded as conveying the idea of 
its original. Probably we have a case of an additional translation here, 
the work of some later transcriber conveying the idea of an alternative. 
He first translated ‘garm’ as a denominative without sign, and then 
thought that min=‘ abode’ might do for-mantim. Nér. follows him. 
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(88) turn' off that which is his understanding ;* 

(89) render that which is his thought destroyed, [i. e, make it 
thoroughly inefficient to him]; 

90. Let him not be going forth upon his’ two feet: may he not 
be able (to work) with his two hands, [that is to say, may he 
not be able to do destructive-iniquity with his hands]; 

may he not be able (to work) with his two hands, [that is to 
say, may he not be able to do destructive iniquity with his 
hands]; - 





' Here the trir., Nér. following, mistakes vereniidi for a form of vart: 
see SBE. xxxi, p. 288 for a critical free rendering : ‘throw thou a veil 
of darkness,’ ‘a blinding wrapping;’ lit. ‘around his intellect wrap up. 

** Around his two ears wrap up’ might be a better rendering of the 
original ; as to this see Githas vol. iii a, dictionary, p. 101. Mand fol- 
lowing in the next subsection might seem at first sight, and even later, 
to confirm the rendering of the Pahl. trir. from the argument * that the 
word ‘mind” follows the word ‘understanding’? Some, however, 
might argue in the reverse direction, urging ‘that p second term almost 
in the sense of ha% would be redundant and pointing out that ‘ wrapping 
up his two ears’ was congruous to ‘his two feet’ in 90, Mand may how- 
ever bear a more general, or universal, sense, I prefer on the whole the 
meaning ‘ understanding,’ though the word may elsewhere describe ‘ the 
two ears of Ahura Mazda,’ which is, though seemingly so quaint, not an 
impossible expression, ; 

“The trlr. could hardly help recognising the dual form here; so Nér.; it 
is not acase forremark. Nér. was troubled by the two words fratituyiio 
and aivituyfio meaning ‘to have forward capacity (capacity to advance)’ 
and ‘to have circumstantial capacity (capacity about a thing)’ He 
seems to have thought of fra while yiio suggested some form from 
i, ae, = ‘to go.’ At least so Nér.'s prapatayatiih indicates, Is it how- 
ever possible that Nér. was wrong and that patik’ here expresses pos- 
sibility? Or does he intelligently omit one of the seemingly redundant 
forms, Notice that the trirs. do not render the form in -iio as 2nd pers., 
but as 8rd. Too much importance should not, however, be attached to 
that, While I accede to the view that fratituyiio and aivituyio are 
use for 8rd personals (see SBE. xxxi, p. 289), I am of the opinion that 
they are, together with their Vedic companions in -ds, in reality 2nd 
personals in form, a sudden reversion to that form taking place much 
as the 2nd person pl, in English may be used indefinitely; ‘may you 
be able’ for ‘let one be able,’ or ‘may he be able.’ Under the 
influence of this law the 8rd pls. opt. may be used as 2nd sing. 
imperatives: ‘let them do...’ = ‘let one do...’ = ‘do you’, in -Afid 
and -yén. Inthis connection we may notice the sudden use of the 3rd 
pl. where the narrative concerns the singulars. as in 99, vebedimyén: 
* they (such as he) would do it,’ this in close connection with ‘he thinks 
and says’, meaning ‘ He thinks and says, and they, i. e. one (in his situ- 
ation), would do it." 


U4 . L. H. Mills, [1a0s. 


(91) may he not see the earth with his two eyes ; may he not 
see the herd with his two eyes, 

(92) he who may be hostile to that which is our purpose. 
(That is to say, until (or ‘so that’) he who is hostile may vot 
be able to contrive against our proper interest (may he thus be 
deprived of sight)] (and also) against our body, [that is to say, 
with our body may he not be able to establish hostility (i, ¢. 
may he not make good his malice)]. 


Anathemas, 


93. Against the (dragon) Adi, the green, the dreadful, whoxe 
poison has thoroughly reached’ its aim, [whose poison has com- 
pletely reached the body], 

(94) when he may approach’ the body, toward him who is 
the saint, O Hom the yellow, for him also dost thou make evi- 





1 Vis - bara - dyaft should be regarded as a bahuvrihi ‘who is endowed 
with a hitting poison’. ‘The poison affected’ would not be so good. 
Bari-dyaft is of course an egregious blunder for the plain vis6-vaepahya 
(not -ahe) Nér. however follows it as usual with his visivapte. 

? So, reading -nit. The Pahl. trlr. errs in referring nfiSemnai to the 
second ‘nas’ = ‘to reach’. Some extreme traditionalists hesitate to 
follow him, whereas elsewhere they seem to be almost unvarying in 
their adhesion. One might be tempted to read yezritndt transitively : 
‘when he (the dragon) would drag his body against the saint.’ But the 
‘ motive’ of yezriimat (so reading) is evidently ‘nas’ = ‘to reach’ as 
erroneously seen in niSemnai, In SBE, xxxi, I could only render ‘to the 
saint who perishes’, ‘perishing as to his body,’ or possibly better ‘to 
the saint in the course of losing his body’. As to the rendering: ‘for 
the saint destroying the body of the Ati,’ if kehrpem refers to the 
body of the hostile person or being, i. e. the A#i in each case and not 
to that of the saint, then it is controlled by the preposition paiti with a 
jaidi anticipated and does not at all feel the influence of nitemnii which 
undoubtedly refers to the menaced saint. In that sense only can paiti 
refer to kehrpem, as it does undoubtedly to kameredem. Paiti looks 
awkward indeed as governing the genitive, and I feel that a kameredem 
understood is its real object. Aside from the clumsiness of the position 
of kehrpem, see 98 where kehrpem follows the kameredem of 97; and 
this separates kehrpem from the adi, as does also the metre, which 
shows that it, kehrpem, belongs to niiZemndi aSaoné in the other sense 
throughout. That is to say, ‘kehrpem niSemnii akaoné* means ‘ to the 
body-perishing saint.’ ‘To the body-losing saint’ might, as said, be a 
useful alternative. We should not hesitate to give a transitive and 
causative sense to ‘nas’ in the middle participle of the ‘8’ aorist ‘losing 
his body’, but ‘ perishing bodily ’ is also admissible. Against the mean- 
ing ‘destroying the body of the serpent’ we have also the general sense 
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dent' (thy) blow [that is to say, declare thoroughly a remedy 
for it]. 

95. Against the ruffian who works apart, [that is to say, who 
works more apart than (or ‘from’)* that which it is fitting to do 
(who evades the law)] the blood-wisher,* [that is to say, they 
(such as he) would (like to) infliet wounds] do thou (as) a tor- 
inentor® [speak on], 

(96) who may (or ‘when he may’) approach the body, (i. ¢.) 
toward the saint, O Hom, the golden, for him thou showest 





of the place where the saint is on the defensive : see where the Adi is 
‘swallowing men’, and ‘swallowing horses.’ The saint who smote the 
dragon was not one of the common faithful, but a signal hero, see 
above; ‘and here also, it is Hém to whom appeal is made a& regards 
future dangers. See even 92, where *kerp’ is actually stated to be ‘our 
body.’ This would seem to be decisive. The ‘our’ refers to the 
orthodox party of which the body-losing saint was but an individual 
though representative member, See also 95, where zazariind, a nom. 
sg. masc., intervenes between the genitives and kehrpem; see 99, where 
kehrpem is separated from the atemaoyahya (not -ahe) by eleven words; 
see 101, where, instead of the genitive, we have the dative, which 
makes a reference of the word ‘body’ to the hostile party still more 
improbable. See ‘ h@’ intervening in 103. 

: The rendering pétikénih zanein’ for vadar(e) jaidi conveys the idea 
well enough ; but as zanein’ evidently renders jaidi, pétikénih must be 
meant for vadar(e), the ‘motive’ of which it is difficult to trace save in 
‘vad’ = ‘to speak’ which would be a grossly erroneous explanation of 
vadar(e). Nér. follows the Pabl. with prakisaya. In the form petdkénih 
we have a case of the @nd sing. pres. used imperatively; see the gloss 
explaining the original. 

*I follow this translation in dividing vivarezdavaté, not pausing to 
consider a possible ‘ dav’ in a vivarez-davaté, 

* Notice aé in this possible sense; ‘from’ after yOitar (or javidar). 

4 Here our additional MSS, give usa certain solution.-bavihiin. This 
text also illustrates a frequent error of the Pahl. trir., who saw some- 
times the form if = bavihfinastan even in séviktd, not often, but some- 
times, the trlr. being in such cases possibly a different person. The 
-it- in xrvisyatd was rendered bavihin. And yet these Pahlavi transla- 
tions of the later Avesta are supposed to be closer to the original than 
those of the Githas. Both sets of Pallavi translations, those upon the 
Gathas and those here, gave us indeed our first ideas and are of indis- 
pensable value ; but it is folly to ignore their necessary defects, many of 
which occurred from mechanical accident in the long course of succes- 
sive periods of study and attempted exegesis. xrvifyaft is an aorist 
formation from a xru, and has no such element as ii = ‘to wish,’ in it. 

*I would correct my oversight in following Ner.’s *pidayitari, which 
should have been *pidayitari (sic), read as nom.: ‘do thou, O Haoma, as 

enraged’ Pt are | ; 80 as of course, ; 
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contention (lit. the smiting) [that is to say, declare thoroughly 
the (defensive) remedy for it]. 

97. Against the wicked man, the tyrant, who has delivered 
a hurling’ [wlio has thereby hurled a hurling upon persons], 

(98) when he may approach the person ; i. c. toward the 
saint, O Hom the golden, for him also thon revealest the blow 
(showest battle), [that is to say, thoroughly declare the (defen- 
sive) remedy for it]. 

99, Against the unholy infidel, the destroyer of the world, 
i.e. against the herhad and the destour* who gives his attention 
and (utters) his speech, and may not attain to the matter in 
action, [that is to say, it is not made effect (or ‘is not carried 
out by him’); he thinks, and says thus: ‘T (will) do a thing,’ 
and they (such as he) would not do it), 

(100) who may (that is, when he may) approach the person, 
toward the saint, O Him the yellow, for him also thou dost 
make manifest (thy) smiting (showest thy blow), [that is to 
say, declare thoroughly the (defensive) remedy for it]. 

101. Against the harlot, (and) the sorcerer, even the (false)* 
pleasure-maker, [that is to say, they (such as she) would make 
a thing a rain], against the one who brings protection",* [that is 
to say, they (such as this one) would accomplish the protection* 
of (harmful) sinners] who on that account (for his (or ‘her’) 
sake) causes the mind to fluctuate like the wind-driven cloud,* 

(102) who (or ‘when she or he’) would approach the person, 
toward the saint, O Hém the yellow, for this one make manifest 
thy smiting . . . (show thy blow) [that is to say, declare thor- 
oughly a (defensive) remedy for it]; 

(103) (yea) when (moved) by those (influences)* she (or ‘he ’) 
may approach the person, i.e. toward the saint, O Hom the 
yellow, for him make manifest thy smiting; [that is to say, 
thoroughly declare a (defensive) remedy for it]. 

[The translator, in apologizing for the misprints in the text, published 
in the twenty-third volume, first half, calls attention to the corrections 
also published in the same volume, second half, p. 357.) 


+I think that this bint as to ‘ hurling’ is valuable and correct. 

* So spelt to improve the euphony, dastiir having a disagreeable sound, 

* So, it is better to accept mildak’ in an evil sense. 

+ As may be seen from SBE. xxxi, I do not accede to ‘ protection’ as 
the meaning for upastd here. I compare Sk. upistha=bosom; to 
upés=bosom (‘ protection’*=access(7)). * Lit. ‘of a wind-driven nature ’ 

* Possibly min valASin is merely intended for a genitive. 





The Great Behistun Rock and Some Results of « Re-ecam- 
ination of the Old Persian Inscriptions on it.—By 
Professor A. V. Witrrams Jackson, Columbia University, 
New York City. 


Easrer Mosvay, April 13, 1903, will remain for me a 
memorable date in the calendar, for on that morning, after four 
days on horseback from Hamadan, T caught my first glimpse of 
the mountain of Behistun and the great inscription of Darius. 
For imiles before one reaches it the huge mass of rock is con- 
stantly in sight, lifting its giant head 1700 feet above the plain; 
and several times in the distance my eager eyes were mistaken 
in fancying I could see from afar the smoothed surface where 
the Great King’s edict is inscribed. ‘This was an error, for in 
approaching by the Hamadan road one must round the north- 
west corner of the mountain before the inseription can be seen. 
It was shortly before noon, or to be more accurate, 11.25 a.m, 
when my caravan halted at the base of Bisitun, as the Persians 
call it, and far above I could see the inscription and the senlp- 
tured figures which the natives term ‘the Nine Dervishes.’ 
With all I had read about Behistun, with all I had heard about 
it, and with all I had thought about it beforehand, Thad not 
the faintest conception of the Gibraltar-like impressivencss of 
this rugged crag until I came into its Titan presence and felt 
the grandeur of its sombre shadow and towering frame. Snow 
and clouds capped its peaks at the time, and birds innumerable 
were soaring around it aloft or hovering near the place where 
the inscriptions are hewn into the rock. The position of the 
latter is worth noting again, From the descriptions I had read, 
or perhaps from the mental picture I had previously formed of 
the scene, I had always fancied that the inscriptions and the 
sculptures were carved nearer the middle of the mountain, 
whose general contour on this side runs from northeast to south- 
west. Not so. They are cut high up in the side of a steep 
gorge or craggy gully that makes a deep gash in the face of the 
rock and extends three hundred fect downward to the plain 
beneath. But before continuing further with the description, it 
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may be well to turn to the middle part of the mountain front 
itself and see how it is oceupied. 

As one faces the great Behistun rock, the striking feature 
which catches the eye is a huge space carved out near the cen- 
tral point but left entirely bare of an inscription. Even Ker 
Porter, Zravels, ii. 149-162, seems to have given less attention 
than it deserves to this magnificent tall rasa, the more con- 
spicuous because of its vacant wall-like stare. It must have 
been prepared with an especial design of recording some historic 
event, as I felt certain after devoting part of an afternoon to a 
study of it. A space of nearly five hundred feet in length 
(for I paced it off) and over a hundred feet in height has been 
cut out of the mountain front to form a rocky canvas for com- 
memorating some record of importance. The idea that it is 
due to mere quarrying vanishes at once when one studies the 
appearance of it and observes the evident design. Two rocky 
ledges, one proportionately higher than the other, are cut on 
either side to furnish a nearer means of access to the mammoth 
screen, while the overhanging canopy of hewn-out rock forms 
a frame-work above, and a terrace of earth and stones offers an 
approach to the place from below. Such is the general scheme 
and arrangement. ‘The question naturally arises, and is always 
asked by those who have seen the great blank space: ‘ When 
and by whom was it cut, what was its purpose, and why is it 
_without a trace of the cuneiform chronicler’s chisel?” To this 
inquiry the natives respond by saying ‘it was the work of 
Ferhad.’ The sentiment of such an explanation will appeal to 
every reader of Niziimi’s romantic epopée; he will recall the 
tragic story of the enamored sculptor and the lovely Shirin, 
and he will trace in fancy the marks of the ambitious wooer'’s 
steel, or hear the ring of the mallet as the rock yielded to his 
hereulean blows. But the classicist at the same moment will 
remember a passage in Diodorus Siculus, 2. 13, telling how 
Semiramis visited ‘Bagistanon,’ encamped nearby, built a ‘ par- 
adise’ on the spot, and recorded the occasion by an inscription 
on the mountain. The quotation from the Greek author ‘is 
worth repeating for the sake of comparison: 

‘When Semiramis had brought to an end the works upon which she 


was engaged, she set out for Media with a large military force and halt- 
ing near the mountain called Bagistan, pitched her camp there. She 
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made a park, twelve furlongs in circumference, in the plain which has 
a great fountain that waters all the cultivated area round about. The 
mountain of Bagistan is sacred to Zeus, and on the side toward the 
garden it has steep rocks extending upward to the height of seventeen 
furlongs. On the lower part of this she caused her own image to be 
carved, with a hundred lance-bearers standing round about her. She 
inscribed likewise in Syriac characters (Zupig ypdpyact) in the rock, that 
“Semiramis had ascended from the plain to the top of the height by 
laying the packs of the beasts of burden that followed her one upon the 
other,”* 


That we have in this passage a dircct allusion to our rock is 
undonbted. The only question is whether the story which 
Diodorus gives is to he applied to the unlettered space or to the 
familiar sculptures and inscriptions of Darius. The difficulty 
with the former application is the fact that a careful examina- 
tion of the huge central table does not reveal the slightest trace 
of its ever having been inscribed. I studied it with great atten- 
tion, having in mind the Diodorus passage, and I asked also the 
judgment of my native servant, who was very intelligent in 
such matters; but I could not convince myself that this portion 

_ of the rock had ever heen engraved, or that an inscription had 
heen obliterated. If one were inclined to theorize and to build 
up a fanciful hypothesis on flimsy foundations, it would be easy 
to suggest that King Darius, after completing the well-known 
record and sculptures, had directed the present vacant space to 
be prepared for a memorial of his later deeds, especially the 
campaign against Greece. The misfortunes at Athos and Mara- 
thon, the uprising in Egypt, and the hand of death, frustrated 
his plan, changed the course of history, and left the blank page 
on the rock to bear witness ¢ silentio to the triumph of Tlellas 
and the beginning of the downfall of Iran. But this is mere 
guesswork, idle fantasy, especially when one asks why Darius 
should have reserved the central aud best position on the moun- 
tain for the last. All that we can say is that the general appear- 
ance of the place and the nature of its surroundings gives the 
impression of great antiquity. So much for the blank and 
unfinished wall space. We may now turn to the well-known 
tablet and sculptures that form the special subject of discussion, 

‘As stated before, the great record of Darius is situated far- 
ther to the northeast, some four or five hundred paces removed 

* from the central point. As one stands beneath and looks 
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three hundred feet upward within the rocky ravine, the general 
outline of the inscription and the figures of Darius, the two 
viziers, and the ten captive kings, come clearly into view. It is 
easy to understand why the natives regard the latter as ‘the 
Nine Dervishes,’ because the prostrate figure of Gaumata, with 
his upstretched hands, is not so easy to distinguish in the dis- 
tance, As to Skunka with his high Seythian cap, I am inclined 
to agree with the view that his figure was added some time 
after the others were carved. Viewing the smoothed spaces, 
where the inscriptions are cnt, the general arrangement could 
be made out, if one knew it beforehand, of the Old Persian in 
the center below the sculptures, the Neo-Elamitic to the left of 
the ledge, and the Babylonian above this and also above on the 
right. The familiar broad bands indicating by their peculiar 
grayish color where the water had streamed down and washed 
away portions of the inscription were all too plain, Even at 
the moment, water was oozing out from the upper part of one 
of the tablets and trickling over its face. It was evident ata 
glauce that a telescope would be of no service in copying the 
lower part of the Old Persian text, hecause the projecting ledge 
eut off a portion of the inscription from below. It was neces- 
sary to get nearer. Climbing past huge boulders and fragments 
of fallen crags, which make the ascent of the gorge not easy, it 
was possible to get closer to where the tablets and sculptures 
are. The precipitous sides of the gorge form an angle; the 
Darius record is on the side that faces almost directly toward 
the east. The opposite wall or other face of the shaft-like 
ravine is so steep aud rugged as to defy the climber’s attempts 
to ascend it for the purpose of photographing the inscriptions 
from their own level. The natives assert that it is practically 
impossible to mount this side of the rocky couloir, .The ques- 
tion came, how best to ascend to the inscriptions. 

Having heard from a Persian friend that it would probably 
be best to be let down from above, I had previously studied 
some of the methods employed by the bird-nesters in the 
Hebrides in being lowered by ropes over craggy cliffs. A brief 
examination of the situation, however, showed that the only 
feasible approach was by climbing and being drawn up by cords. 
In less than an hour the preparations for the task were begun. 
Meshed Ali, the owner of the caravanserai nearest to the rock, 
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found five men who were ready to undertake the ascent. A 
sixth, Kall, the guide and best of them all, was added later; 
and the procession with ropes and a ladder was soon under way 
toward the beetling precipice. Whatever may be said against 
the ladders, which proved. of little use, nothing can be main- 
tained against the Persian goat-hair ropes, for their quality is 
excellent, The cords that bound the luggage on the caravan 
pack-horse, supplemented by ropes furnished by the Bisitun 
guides, and firmly fastened about the chest with knots that only 
a Persian knows how to tie, were a pledge of surety against 
slipping and gave confidence for the climb. The stout protest 
of the guides against my riding loots was well founded, as the 
risks of the first day proved; but a happy substitute for these 
was later found in the native givais, resembling rough tennis 
shoes, which were loaned by one of the Persian bystanders and 
firmly sewn upon the feet with a heavy pack-thread needle, 
All then was ready. The exciting task began. 

The ascent of ‘the first huge fissure in the side of the couloir, 
the clamber with torn hands and clothes along the brink of a 
precipitous crag, the tugging ropes that helped up the steep 
incline of the second rock, the scramble past the thorn bush 
that barred the way farther up, and the tinal tug and spring 
that brought to the edge of the ledge, together with «aili wad 
‘very good,’ and the encouraging word of the guides, ‘no fear 
now, the danger is over ’—will not readily be forgotten, Only 
when one has stood on the narrow ledge by the side of the 
inscriptions and looked out over the magnificent plain far beneath, 
and listened to the dull murmur of the stream below, as it bursts 
from the mountain’s base, does one know how to appreciate Raw- 
linson’s work, It may interest others, as it did me, to learn that 
he has carved his name in the stone, a few inches below the very 
inscriptions which he first made known to the modern world, 
This he was entitled to do, and one is almost inclined to append 
after his simple ‘H. O, Rawlinson, 1844,’ the words of ancient 
India’s homage—namo namah. 

In the words of Rawlinson, ‘the climbing of the rock to arrive 
at the inscriptions, if not positively dangerous, is a feat at any 
rate which an antiquary alone could be expected to undertake.’ 
On the first day it took a while to get somewhat used to the 
giddy height, so I devoted my attention to examining the gen- 
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eral condition of the rock, making notes, observing the sculp- 
tures, which one can study better, however, from below than from 
the ledge, and to getting the size of the cunciform letters and 
of the tablets themselves. The four colwmns of the Old Persian 
record ave each about six feet broad, The exact measure- 
ments in meters, if one cares to have them, are: Ist col.= 
1.90; 24 col. = 1.94; 8d col. =1.95 (approx.); 4th col. = 1.04 
(approx.). The 5th column I did not measure, owing to the 
difficulty of its position. The place ocenpied by the Neo- 
flamitie (Scythian or Meilian) inscription is around a crag to 
the left of the Old Persian, as one faces the inscription, and my 
most reliable guide wished to#quintuple the price for taking me 
there, while the Babylonian tablet on the overhanging ledge 
above to the left and to the right-is absolutely inaccessible, as 
Rawlinson himself discovered, when all his guides failed him 
and he found only one Kurdish shepherd lad who would venture 
and who accomplished with difiiculty the risky task of taking the 
squeezes of that inscription (see ArcAaeologia, xxiv (1850), pp. 
73-75, and the Memoir of Sir Ienry Revwlinson, by his brother, 
Canon George Rawlinson, pp. 156-157). On looking at the 
mass of searped rock one wonders how the daring boy ever 
accomplished the perilous feat. Perhaps he still lives and can 
tell, but, as regards Rawlinson, I could not find the slightest 
recollection of him among the inhabitants of whom I inquired; 
but his special Persian guide died a couple of years ago at 
Hamadan, as I learned, - 

A study of the Old Persian tablets soon revealed the fact 
that the inscription has suffered much since the days of Rawlin- 
son. Mention has already been made of the water that was 
oozing from the upper part of the inscription when first I saw 
it, so that it was wet in places for the space of several feet, 
Some photographs, which I succeeded in taking on the second 
day upon the ledge, make clearer what we have lost and are 
losing, and I fear that other and fresher proofs of this will be 
found when the rock is examined with more detail than was 
possible in my short week’s stay. But to one point I wish to 
call attention. Ifound that after the eye had become accus- 
tomed and had some practice, it was possible to restore lost 
letters and words by a careful examination of the indentures 
which the heavy stroke of the engraver’s chisel had left in cary- 
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ing the character, The head of the nail-shaped letter (for the 
Behistun letters look perhaps more like nails than like wedges), 
can still be discerned as a dot or hoje in the washed away stone; 
and a knowledge of the eunciform writing enables onc to com- 
bine these dots into skeleton letters that often remove all doubt 
as to the true reading. I understood how Rawlinson must some- 
times have done this, and more easily, because the stone had suf- 
fered less in his time, I believe, than to-day. In contrast to the 
disintegrated parts, however, stand those portions where the 
water has not mutilated and defaced the rock, Tere, instead 
of the peculiar dull steel gray bands, we have the beautiful 
brown color of the inscription as perfect as when the stone- 
entter of Darius laid his mallet aside. No granite tablet in 
Central Park or Trafalgar Square could be more perfect. It 
was interesting, moreover, to compare the style of the Behistun 
characters with the somewhat larger letters of the Ganj Namah 
inseription (Dar, Ely. and Xerx. Ely.) which I had been exam- 
ining at Mamadan the week before. On Alvand the space 
between the lines was 4 inches and each letter averaged nearly 
3 inches in height. At Behistun, where economy of space was 
necessary owing to the length of the inscription, the sharply 
drawn lines were about 114 or 15¢ inches apart, and the clear cut 
letters each about 134 inches (33f em.) high. The brown 
shellac or varnish made them stand out in bolder relief and gave 
a fine finish to the whole, although I could see no traces of the 
‘flakes’ of tlie cement, which Rawlinson speaks of as having 
sifted down upon the narrow ledge; nor again did I observe any 
evidence of letters being preserved by reason of this shellac 
withstanding the water when the rock itself had disintegrated 
beneath (JRAS. x. 193, O. 8.). But this may be still another 
proof that the rock has suffered since Rawlinson’s time, and it 
is to be hoped that M. de Morgan will make casts of the entire 
inscription, as I learned in Persia it is the intention of his mis- 
sion todo. My own attempt to take squeezes of certain words 
was a failure, due partly, among other causes, to the wind, 
which prevailed during the four days when I was up on the 
ledge, and was the stronger owing to the height and the 
peculiar formation of the rocky cut. This made me wish for 
more time so as to wait for other conditions. Owing to the 
physical strain of the ascent, for it requires some athletic 
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prowess, and owing to the exciting interest of the work, which 
is somewhat of a tax on the nerves, the element of time is 
necessary for accomplishing what one would wish to do. To 
this I may add that money is likewise an indispensable factor in 
the equation. But above all one must not be hurried. On the 
last day of my stay, for example, after I had finished all T could 
reach or clearly see, IT begged the guides to let me use the 
ladder in order to examine some of the less certain readings in 
the upper part of the inscription. This they stoutly refused to 
do on account of the extreme danger from the high wind blow- 
ing at the time. And that afternoon I was obliged to start 
back to Mamadan. But although some points like these had to 
be left, Iwas glad to find I had heen able to examine most of 
the doubtful passages and to prove in general the wonderful 
accuracy of Rawlinson’s transcript. ‘To this I shall revert also 
below when I speak of the two or three photographs T took, the 
first I believe ever taken on the ledge and they were ‘snapped’ 
as T leaned out over the precipice, held by the guides, while 
focussing the camera aud hastily taking the picture. Most of 
my time, however, was spent in copying, collating, or verifying 
the readings on the rock itself without resorting to my photo- 
graphic apparatus. I may only add regarding the means of 
ascent in ancient times, that there is not the slightest. trace of 
any thing of the kind to-day. If ever there was any, it can not 
have been of a permanent material. Regarding the descent, 
when I had’ been for hours on the cramped and narrow ledge, 
the going down seemed much more difficult than the ascent, and 
it was a joy each time to hear my faithful Persian servant, Safar, 
call out from below, ‘Now you are safe,’ when I passed the last 
dangerous place. The unloosening of the tight-bound ropes 
quickly followed with his aid. All had gone well. 

So much for the incidental side. I now turn to the far more 
interesting and important matter of what I was able to note, 
verify or restore. 


Bh. 1. 47, di/"s"t@: the reading of each letter is quite clear. 

Bh. 1. 51, poranam: reading absolutely certain. 

Bh. 1. 65, ¢/6'b"i#'-d: barring this troublesome word, the 
entire line from -carif yuidamed mitniyamea to tyadis ganmatam 
hya is quite as given in Spiegel and Weissbach and Bang, 
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except that the y and « of Gaumata’s name are defaced, and the 
y of Aye is illegible, owing to the weathering of the rock. The 
question arises with regard to the much discussed word begin- 
ning with r’in the middle of the line. The latter part of the 
word is mutilated, but my memoranda show that we must accept 
two letters after -1é%. The latter I have marked as * apparently 
a,’ the former I noted at first as ‘illegible,’ but added after- 
wards ‘ probably right as ¢.’ This shows the bearing of Rawlin- 
son’s ‘extremely doubtful’ as regards the ¢ at least. A photo- 
graph which I took of the first part of the word 1@'bi#!-d is 
interesting as showing that there is no ¢ inserted either before or 
after the # ‘This isa matter of importance for future refer- 
ence. I am not wnmindful of the various places where this 
word has been discussed in the journals—the most recent is 
Gray, JAOS, xxiii. 56-60, [Regarding ubi- or ahd- of ubicarik, 
Lunfortunately find on returning to America that I had made 
no special memoraudum, but my inference from the absence of 
a note is that the text stands as first given by Rawlinson («é7-) 
and also by Weissbach and Bang, because I had the latter 
volume with me on the rock and should probably have recorded 
a variation if there had been one, | 

Bh. 1, 66: my memoranda and ‘snap shot’ photographs of 
portions of 1. 66 show that this line stands as given in the 
received editions, excepting the ¢ in parsaméd and the final wed 
of mdda[méa]. But this is a matter of minor importance. My 
‘snap shots’ also help to assure the accuracy of several other 
words in Il, 65-70; [ only wish T had taken’ more photographs, 
despite the great difficulty in using the camera on the ledge. 

Bh. 1. 86, m'-y"kaund (?) eto.: the first letter of this word 
is very tucertain, but the notes which I made npon it on two 
different days seem to confirm the accuracy of the initial a. 
My notes on the last occasion remark that the first part of the 
word looks more like my, and Itwice sketched the remnants 
of the cunciform characters with a special comment on the very 
scanty space between the m (?) and the y. My second drawing 
in pencil indicates more especially the illegibility of the a, 
which is inferable, however, from the partial dots that are 
faintly visible, but may be made ont with ditticulty. The same 
sketch seems to emphasize again the small space between it and 
the y. [On returning to America and gaining access to my 
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books, I find that whereas in JRAS, x. p. xlv. (0. 8.) Rawlinson 
says ‘there would appear to be a sufficient space for two letters 
between » and k,’ he afterwards corrects this statement (.JRAS, 
xii. p. ii, O. S., Appendix; ef. Bartholomae, IF. xii. 132, note) 
by noting’ ‘ there is only one character wanting in the word 
ma-k@uod.’ This later remark would agree precisely with my 
own independent observations.] As to the correctness of y, 
which is not given in any of the editions except in the text of 
Weissbach and Bang and is marked doubtful by them, I have 
no hesitation. Both my pencil sketches of the cuneiform char- 
acters present a 7, and so do my memoranda. The last part, 
-kduvd, of the word under consideration is perfectly clear, as 
my notes on each letter show. The only Avestan word that I 
can recall that is at all like this dubious m'ykwo'ta is Avy. 
natkainti¥ Ys. 38.3; or is it beasts of burden, ef. Sk. 2 mdya 2 
As to the reading of the two words adun karam, which stand 
before this provoking word, there is no uncertainty. 

Bh. 1. 86, eniyam usabarim: an examination and re-exam- 
ination of the rock proves the certainty of this reading. The 
word-divider precedes the » and is all right. The w itself, 
while not clear, can be made out sufficiently well, for I examined 
it on two different occasions, in order to be perfectly sure. The 
¥ was found to be beyond question, and that without noticing 
the loss of any sign after it in the margin, as Foy, I, xxxv. 36, 
would assume. The chiselling of -/drim in the following line 
shows that portion of the compound to be perfectly clear. 
Oppert’s original conjecture uéabdrim would therefore be sub- 
stantiated. Irefrain here from entering into a discussion of 
the derivation of this much mooted word. 

Bh. x, 87, aniyahyad asam (sic) [..Janayam: the form 
aniyahyd, as given, is accurate, though the word is damaged. 
The reading aim.. of Spiegel, Kossowicz and Tolman, or 
taSma[kam] of Fr, Miller, WZKM, i, 222, xi, 253, and as[ pa] 
of Weissbach and Bang, though the latter were on the right 
track (cf. Gray, AJP. xxi, 21), must be abandoned. ‘The 
word is simply asam, ‘horse’ (acc. sg.). The m at the end is 
very distinct; the s is very plain; and the initial « is quite 
clear, To these comments my note-book further adds, ‘the 
word-divider after it is quite clear.’ Further conjecture there- 
fore is unnecessary and I find my observation as to the m 
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receives additional substantiation from Rawlinson, who read 
‘asm... dnayam, Wut he did not notice the word-divider 
after sam and consequently yoealized the word erroneously. 
The old difficulty, however, still remains with regard to the 
obliterated prefix of [..Janayam. Over cach of the cuneiform 
letters of the legible part, -@ a 7" m", I have written ‘O. IX,’ 
i.e. fall right,’ in my note-book, But on examining the con- 
jectural poti as prefix in W. and B. I have added a memoran- 
dum ‘pati extremely questionable; the initial letter can hardly 
be p at all.’ In fact, as my notes continue, ‘it is hardly possi- 
ble to read the prefix,’ because the rock is so damaged. IT 
appended a further note that the appearance of the word snug- 
gested rather [up]@nayam or [uzJaneyam, As to form and 
composition neither of these prefixes would be impossible, as I 
have since found on being able to consult the verbal prefixes 
under 4/7 in my Sanskrit dictionary, “But such a restoration 
is quite uncertain, though I tried my best to assure it by exam- 
ining the weathered stone again and again. Whatever the 
prefix may be, the sense seems clear when combined with the 
new reading asum (ace. sg. for plur., special for general) so 
that the sentence may be rendered anivahyd asam [up|anayum 
‘I brought up horse(s) for the rest (of the army).’ This inter- 
pretation is apparently also in accord with the Elamitic version, 
cf, Weissbach, Achdimenideninschriften Zeiter, -lrt, pp. 63, 
64, and Foy, op. cit. xxxvii. 554. 

Bh. 1. 88, exit avaga, in hoc loco: the reading of Spiegel, 
Kossowiez, Tolman, Weissbach and Bang, is wrong as far as 
avada is concerned, and that too despite the fact that Spiegel, 
Keilinschriften’, p. 11, n. 88, is following the authority of 
Rawlinson’s revision (JRAS, xii, p. ii., O.8., Appendix). The 
rock plainly gives avn at this particular point, even though 
avadé occurs often elsewhere in the inscriptions. The m of 
«vam is clear, as is shown by my notes and sketch of the cunei- 
form characters. The v is not quite plain, but can be made 
out. Regarding the initial «, there is of course no doubt. In 
JRAS. x. 211, ete., Rawlinson originally read quite correctly 
Sawam kirdim’? ‘that army,’ just asin Bh. 2. 20, 21, 41, 46, 
ete. There was no occasion for his departing from that. It 
may be added hy way of supplement that the letters -dva of the 
adjacent word [pas]dvu are right, though the first part of the 
word is broken. 
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Bh, 1. 92-96: the ¢ in naditabaira (1. 92) is legible, and may 
reasonably be removed from italics in our transeribed editions 
of the text. I made an incidental note also that @i¥a hada 
(x. 93) is accurately recorded in our texts, and that akumd 
(1. 96), though defaced, is still legible. ‘There were evidences 
also that the rock has suffered since the days of Rawlinson, 

Bh. 2. 59-61: these three lines are precisely as given in 
Rawlinson and Spiegel. The lacuna indicated by Weissbach 
and Bang in ‘nd. .avom karan’ (1, 61) is wrong and is evi- 
dently due to a misprint (not noticed by Bartholomaec, IF. xii. 
135). In printing, the two points .. have presumably slipped 
in by mistake from the fragmentary -i1/amcanam in the next line. 
This note applies therefore merely to the W. and B. edition. 

Bh, 2. 75 (cf. 2. 79), [cama] avajam, ete.: at the beginning 
of this line the y of utdSa/iy, though faint, is nevertheless to be 
inferred from the indentures or dots that are still quite distin- 
guishable. Recall what was said above on such dots as means 
of restoration, The obliterated word, read as cudmu or curkma, 
yielded uo new results and is equally illegible in both 2, 75 and 
2.79. At 2.75 Ihave merely noted regarding the fragments 
of an internal letter that it ‘looks more like an / than it does 
like an ¥,’ but the likeness between the two letters in the cunei- 
form character leads easily to misapprehension, and certainly 
caSma suits the sense, for the loss of an eye or both eyes, 
afflicted as a punishment in addition to other mutilations, is pre- 
cisely what one notices or hears of in remote parts of Persia 
to-day as in the days of King Darius. The sight is destroyed 
by means of a red hot iron brought near to the ball—see, for 
example, A. H. 8, Landor, Across Coveted Lands, ii, 191. 
This latter observation may throw some additional light on the 
meaning of avajam (x. 75). The reading of this word is 
heyond question. So also is duvarayamaiy ; but busta adariy 
must now be put in italics in our editions, as I found both 
words illegible—still another proof of the damage done by the 
water since Rawlinson examined the rock some sixty years ago. 
Simply by way of record it may be worth adding that the last 
two words of this line, 1.75 haruvatim kara are in perfect 
condition at present. 

Bh, 3. 87-91: some time was spent in trying to see if any- 
thing new might possibly be got out of the closing lines of the 
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third column, but the action of the water had so completely 
obliterated the words that even the two last words at the bot- 
tom of the tablet were less clear than they were to Rawlinson, 
My notes show that dp of [wzmay|dpetiy may he inferred from 
the faint remnants of these two letters; the Jast part of the 
word is all right. The dof dhariya"tdm is apparently rightly 
read; I haveadded ‘& is best,’ but have repeated that it is much 
damaged. 

Bh. 4. 46: so far as the first three words wiiya/Oiyu vukud 
aural mazdahe] are concerned, the reading is as in the texts 
already cited; but I was able to make out the faint remnants of 
md in the divine name. In the fourth word, like Rawlin- 
son, I could only read the latter portion, or -muiy, so there is 
still an opportunity for conjecture, and the suggestion of Gray, 
JAOS, xxiii. 62, to read «vdt-muiy, is as satisfactory a way of 
filling the lacuna as any. The word «uiyasciy, furthermore, T 
have marked with an ‘ O, K.’ (all right) in my memoranda, 

Bh. 4. 49, avah/yd parue dada... + the first two words are 
clear, but the verb isin bad condition. Its introductory part, 
however, can be made out and I have marked the das ‘0, K.,’ 
but with the latter part I could do nothing. 

Bh. 4. 50, maniy[a}ttiy]: despite the syntactical grounds 
favoring a subjunctive we must accept a short ¢, judging from 
the rock, unless my memoranda have failed me. On the margin 
of my text I have distinctly recorded, ‘no space for long @; 
what remains of the ¢ comes directly after y.’ 

Bh. 4. 51, paruvd wkuyabliya] ... ata dha, ete.: the first 
two words are quite clear on the rock; the remnants of the third 
one Tread as... . dé without looking at either of the printed 
téxts of Sp. and W. and B,, which I had with me. Rawlinson, 
followed by the later editors, gives only the final @, whereas I 
distinctly made out... aa independently, as stated. Weiss- 
bach and Bang conjecture [yd¢]@; but if one is to make a guess 
Tshould think that [@d]ata (cf. Av. dzate ‘noble born’) or 
[@mJata (Bh, 1.17), as an attribute to rsaynbiyd, would be as 
good a way of filling the lacuna as any. With regard to the 
next word, Ihave noted: ‘@/« can be made out on the stone 
without question.’ The reading, therefore, is assured, and I 
have marked «avaiSim and ustiy as all right; but the nuiy 
between them is no longer clear, although it may be inferred 


90 A. Vo W. Jackson, (1903, 


from the appearance of the stone. Accordingly I have marked 
it ‘O. K., inferable.’ . 

Bh. 4. 58, ddraya[vaukd xiayaldiya nivam: the name of 
King Darius is apparently somewhat more damaged now than in 
Rawlinson’s time; but that is a minor matter. More important 
is a memorandum regarding the absence of any break before 
nivvam. In my notes on the margin I have drawn a circle 
around the dots in the W. and B. edition, to indicate that the 
lacuna is to be struck out, and have added a definite memoran- 
dum, ‘ omit the space; the word n@ram comes after the word- 
divider that followed [ataya]6iya.’ Foy’s conjecture of ada, 
KZ, xxxv, 34, n. 1, is therefore needless, 

Bh. 4. 64, naiy zenrakara Gham]: the last part of nuiy is 
much broken, but the reading appears to be all right. On 
examining zwrukara I first noted ‘not wholly clear, as the stone 


is somewhat marred, but still 2 « * & r does seem all right.’ - 


On re-examining it the following day in a better light, I added 
that the reading is confirmed. [On looking up Rawlinson I find 
that he gives the cuneiform quite clearly, which again bears out 
the idea that the rock has suffered since.] As to @ha{m] I have 
marked ‘all right’ over @' and have added ‘ probably right’ 


over what can be made out of the final #. The printed editions: 


have the same. 

Bh. 4: 64, [naiy adam najimuiy taumd: Iwas not able to 
make anything out of the missing letters that are indicated here 
by being enclosed in brackets, and I wrote ‘absolutely illegible 
to me’ over [adam]. But on the last day in the strong sunlight 
I corrected this, ‘by a supplementary remark that ‘I fancied I 
could discern the « quite clearly, and remnants of the crossbar 
and upper parts of a d, together with a fragment of the hori- 
zontal wedge and possible traces of the indenture, caused by 
the deep strokes in the nail-heads of an m.’ This therefore is 
something towards assuring the accuracy of [adam]. Regard- 
ing the first ¢ in [na]imaiy I have noted that it is ‘right but 
broken badly.’ As to tawid there is no doubt. The reading is 
quite accurate, as in all our texts. The next three words, and 
those following, called for much study, the results of which will 
now be given. 

Bh, 4. 64, upariy @} tam upariy: I spent much of my last 
two days in examining this passage, which was one of the 
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incentives for my going to Behistun, because of the bearing of 
the whole sentence on the question of the religion of Darius as 
a Zoroastrian and the faith of the Achaemenian kings, which I 
have discussed in JAOS, xxi. 169, 172-175. I returned to the 
line again and again, studied each word under different lights, 
sketched it, and made rubbings, so far as I could, or dared, lest 
the stone in any way should become injured, Regarding the two 
upariy’s, the first is much damaged and is difficult to read; ut on 
the last day I was fortunate in haying bright sunlight, so that T 
could examine it well and compare it again and again with the 
similar word at the end of the line. I found distinctly that it 
is upariy (with v) not apariy as has been suggested (ce. g. KZ. 
xxxv, 45,n. 1). This first upauriy therefore remains unchanged, 
as in Rawlinson. I came to like results as to the second upariy, 
which is more distinct, Over its 1 in my text and over part of y 
and over y I have written in my book ‘all right.’ Below the part 
pi Thave marked ‘much defaced.’ But on the following day 
when the sun was bright the word came out quite clearly and I 
appended the note, itis ‘all right.’ Therefore the second upariy 
must likewise stand, as in Rawlinson, 

_ Iwas most anxious, however, to examine the word between 
these two and to find whether it is abistdm (R.,), ahastdin (R.,) 
or dvitam (Foy’s conjecture)—see my remarks in the article 
already referred to, JAOS, xxi. 169, 172-175. Great care and 
attention were spent in the examination, and after working on 
the individual letters I made it a point to turn to something 
else and then, to return again and again to verify my memo- 
randa and my sketches. In the first place, there is no ¢in the 
word; any such reading as «bistdin must therefore be dropped. 
We have therefore to do either with abustdm or with Foy’s 
conjecture drstdm, the point being merely whether our text has 
ad or an r, because each of the other letters «.itdn is perfectly 
clear, as my memoranda again and again show. ‘The whole 
question between the two mooted letters is whether we have 
the slight horizontal mid-bar of the cuneiform =| + or simply 
the two parallel wedges of the F] 2. I must mention at once 
that the shape of the cuneiform character for + on the Behistun 
rock does not exaggerate the middle of the three horizontal 
strokes so much as in the type of our printed editions. I 
noticed this particularly and my photographs taken on the ledge 
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also bring it out. Therefore the middle wedge is naturally less 
prominent, and when defaced by the action of the water, as 
this word has been, it becomes very faint. A moment of un- 
certainty also arises as to whether it be an intended indenture 
or an accidental dot, because of the peculiar brownish mottled 
appearance of the somewhat porous stone when it is exposed to 
the disintegrating water. But each time I returned to the word 
I became surer that Foy is right and x not 4 is to be read, 1 
examined the letter in connection with the other r’s in the 
vicinity, when these had suffered from the water, and always 
with the same result. I believe therefore that ar“¥'t"cn i. e. 
Gritain for drititim ‘ Arshtit, Uprightness, Rectitude’ is to 
be read with Foy and he is to be heartily congratulated on his 
shrewd conjecture. At the same time, I would suggest the 
need of caution in making further conjectures. The days spent 
up on the ledge at Behistun have made me more conservative 
than ever, and in cases of doubt I should generally rely on the 
faithful Rawlinson until the rock itself be examined. 

. Bh. 4. 65, ...Sahkaurim ete.: the text in Spiegel, Kossowiez 
and Tolman, partly following Rawlinson, gives upariy/mdm 
naiy Ssekaurim ..... leevatam aura akunavwn; Oppert, Le 
Peuple et la Langue des Medes, p. 183, writes it upariyayam 
naiy uvdrin naiy druvagtam zaura akunavan ; Fr. Miller, 
WZEM. i. 60 reads aparija/jama naij sakaurim [nad alaaca- 
tam zaura akunavan ; Weissbach and Bang present upariy 
dydm naiy sakaurim [naiy] .... husatan zura akunavam ; 
Foy, KZ. xxxv. 45 first suggested a correction of , the text, i. e. 
‘in Gpariyayam. i verbessern,’ and he altered sakawrim into 
“ukdrim, and huvatan into d"uskaram (on which see Bang, IF. 
viii, 292); Bartholomae, IF. xii. 180 made the radical conjec- 
ture naiy @ivim naiy duruvatam ; finally Foy KZ. xxxvii. 
557, shifted his ground and made a new guess, dasurim.. . [ai] 
ne'uva'tam. can only add that with regard to sakaurim sug- 
gestions for altering the text may be practically abandoned, 
The stone plainly gives &* A w 1 i (?) mw. Regarding the first 
three letters, #" ku, there is no doubt, as a repeated examina- 
tion of the word proved. The 1 though is very unclear, but the 
holes or dots of the defaced wedges would allow an +. . The 
same is true of i, which looks somewhat like an @, but the dots 
favor an i. The final letter s is marked in my notes as ‘even 
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less clear, but the dots would not be against s;’ and on a third 
examination I became still surer of the m, Iadded a remark 
to the effect that the passage must have suffered since Rawlin- 
son’s time. 

As to the first part of the line, which is variously given as 
mam naiy, or dyam naiy, ete., I confess that when I tirst read 
the fragmentary second clement I marked it as agrecing with 
naiy in the transeribed text which I had with me. But on 
re-examining the damaged fragment I recorded in my note hook 
that ‘instead of dyam uuiy, it looks more like a long word 
ending in -/"iy or =j"éy—the former, -/iy, is however better, 
and it seems so to be clear,’ Later I added again ‘it does 
not look like na‘y.’ This makes the question of the reading 
naiy just a bit uncertain, [On returning to America and 
gaining access to Rawlinson’s draft of the cuneiform characters, 
Tam interested in finding that he also has -A"iy, and he must 
likewise have had the impression of a longer word as his 
uf... thiy" seem to prove. Yet in his later revision (JRAS, 
xii. pp. viii, O. 8. Appendix) his cuneiform text rans upoiy" 
uta xiy", with which Spiegel and the other editors have 
operated, With such a reading I conld only understand upariy 
man to mean ‘beyond measure’ and compare (as I did some 
years ago) Avestan avi mum, yuba-nyem, Va. 5.60, 61; Yt. 5. 
127.] But I must refer again to my impression of the defaced 
word, which was similar to Rawlinson’s original impression also, 

u[aiy]: regarding the other word after sukeurim, I have 
noted ‘the » of waiy(?) after sukuurim can be made out by the 
dots.’ But now, if we begin to hesitate about the naiy before 
sakaurim, I begin to feel less sure that the word after it is 
naiy despite the sense. But perhaps I may return to this some 
day again. 

Bh. 4. 65, [..]wwatam: for this much debated word, formerly 
read ../uvatan, etc., as noted aboye, I haye now some new 
material to offer. The text is indeed much mutilated, but each 
of the letters uv tm is legible, although the final m isin bad 
condition. On studying the first part of this word, which the 
editions give as.. Auvatam, etc., I noticed that instead of an 
h as is commonly supposed, we have another letter, a character 
that looks more like & On looking closer, it became perfectly 
clear to me that the supposed # was not ¥ at all but apparently 
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n", although this might possibly be a mistaken reading for »”, 
the uncertainty being due to the resemblance between the char- 
acters in the original cuneiform if the horizontal bars are some- 
what marred. The sketch made in my notes, however, looks 
precisely like x". .A further examination of the damaged part 
revealed an apparent # preceding this, so that we may assume 
that the word began with m, [After coming to this conclusion 
it was interesting to me to consult my PWb. and find in RV. 
2.106 meunnvut ‘wie Menschen, wie es Menschen ziemt,’ which 
may possibly be of some indirect help in throwing light on this 
difficult passage. Perhaps we might be tempted still further to 
recall likewise Av. manavaintim (i.e. av for wo in Avestan 
writing), but such a suggestion might be hazardous. ] ; 

Bh. 4. 64, za akunavam, ete.: each letter of these, two 
words is legible, and the same is true with regard to each of the 
words that follow in this line. 

Bh. 4. 66, »'[é]6iya: this is rightly read, although the v! is 
‘broken, but O. K.,’ and it is ‘hard to be sure of the final a’ 
although it is ‘ probably correct,’ as I have noted in my text. 

Bh, 4. 68, Aya aparam ahy, ete.: these first three words of 
the line are weathered and defaced, but they are rightly given 
in the texts. The same may be said of ‘italic’ martiya of the 
editions, but the word is inferable from the stone. With 
regard to draujana, I have recorded ‘ weathered hut O. K.’ The 
subjunctive aatiy stands as in the editions; so does Ayavd, but 

.it is weathered. Regarding [d]tar[td], the whole word, except 
the internal elements, is ‘so weathered as to be practically 
illegible.’ 

Bh. 4. 69, ahatiy avaiy ma dausté avaiy, etc.: the first and 
third words are all right; so also is the first avaiy, although it is 
hard to read, The last part of daustd is scarcely legible, though 
it may be inferred from the appearance of the stone. Thesecond 
avaiy is illegible. The long word ahifrastddiy is ‘all right, 
but partly hard to read.’. The imperative parsé is ‘almost 
illegible.’ ; 

Bh. 4. 71, 73 (87), vikandhy: ‘so best with the letter %, 
not s.” ‘ 

Bh. 4. 76, avataiy auramazda: the first word is ‘apparently 
all right but almost illegible; the second, or divine name, is 
‘inferable;? as to mazdnam(?) of W. and B,, I have written 
‘illegible’ above it, 
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Bh. 4. 77, vikandh[i]dig: the k is ‘fairly clear’ and ‘best 
read so.’ The [#] is ‘ omitted on the stone.’ 

By this time the westering sun—for one learns in Persia to 
live by the sun—warned me that I must descend for the last 
time from the rocky height in order to start once again for 
Hamadan and begin my journey to Southern Persia, I was 
loath to leave, but leave I had to at last if I were to carry out 
my plaus for seeing Isfahan, Persepolis and Shiraz, and for vis- 
iting the Zoroastrians at Yazd before going to the capital and 
jowneying thence to Merv, Bokhara and Saniarkand, On 
reaching the plain once more there was au opportunity to urge 
the inhabitants of Bisitun charily to guard their inscription and 
to tell them of the divine blessings which King Darius invoked 
upon all such, and of the curses that were assured if it were 
injured, Time now was up and I left the scene of the great 
inscription on Friday afternoon, April 17, feeling painfully 
aware that I might have accomplished more if my time had been 
more and my means greater, but happy in heart at the thought 
of having possibly contributed something toward our better 
knowledge of the Behistun text, and inspired by the hope that 
an opportunity may in some way be offered me to go again and 
complete such parts as had to be left undone at the moment. 


Notes on the Annals of Asurbanipal (V. Rawlinson, pp. 
4-10 ).'—By Sreruex H. Lanapon, M.A., Columbia Uni- 


versity. 


Con. I. 


Line 12. Si-Gar ‘lo establish abundance;” feast day of 
Gula on the 12th of Ajaru, about May 1st. Gula is identitied 
with Ban, a Babylonian goddess whose festival was celebrated 
on New Year's Day, March 20th. The fruitful season begin- 
ning later in Assyria than in Southern Babylonia, the original 
home of Ban, her feast day seems to have been changed to a 
later date in the season. A temple was built to Gula at Kalhu 
by ASurnasirpal (I. Rawl. 23"). 

1. 37, udadgilu pand-a zanin e&rétifun, Iturned my atten- 
tion to caring for their temples, 

1. 46. fanke ana ammatu Se-am ikku ina absinnisfu, Five 
cubits tall the grain grew in its thriftiness. 

1, 48. Fir ebitru napa’ ™ Nisaba, The grain grew tall, the 
corn thrived, 

1, 49. hajan udalnabu yipdru, The fields put forth verdure 
unceasingly. 
unfailing in their bearing. 

1, 66, emdki-ia sirdti. Singular noun with plural adj.; see 
Delitasch, Gram., p. 328. 

1. 121. imliku ramankun umma. They plotted for them- 
selves thus—. i 

1, 126. ai ibbadsi ina birinni Sanumma bélum. There shall be 
no other lord among us. 

1.127. ana kitrifunu. To keep their compact. uizizu +/f). 

1, 182-3. (mamit Aur) tabtu katufun u-ba-a-i-ma. The oath 
of Aur exacted satisfaction for the good done them. The stem 





+ These Notes were originally intended for the second volume of the 
Series of Semitic Texts edited by Professors Gottheil and Jastrow. 
Owing to lack of space this material had to be taken from the Glossary, 
and is collected and published here by the kindness of the editorial com- 
mittee of this Journal,—S. H. L. 
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IL. 1. of FAN:D is used with ¢ait in the sense of ‘exacting 
punishment equal to the good done the faithless one by the 
‘wronged,’ a Semitic idea of divine retribution common also in 
the O, T. On the use of futu as 4 particle of advantage or dis- 
advantage, see the Glossary, ‘ 


; Con. IL. 

19. adi-e eli Sa mapri wsatir, T veudered his oaths stronger 
than before. 

L 21. illite Simat mikixu. lis fateful night (i. e. death) 
came upon him. ; 

1, 42. Sa 2500 bilti masxtakti¥unu, Whose weight was 2500 
hundred weight. diltw 539). 

1. 57. ana epe€ tukltti, For serving in concubinage. 

1, 60. ma’assi = mwvattu; see ma@adu. 

1. 74, strui®u; iu for Sv; see Delitasch, Gram., p. 135. 

1, 95. #4 nibirti tamti, See Del., Gram, p. 329. 

1.100. dine Fatt (Viv) annith Ennvn, On the day that 
he saw that dream. See DNw/ in Glossary. 

L112. (rakbuiue) wSarka batiltu. We stopped sending an 
ambassador, 

1.113. ikbud libbu. Pride impelled him, 

1.117. i&limma. .Tt came to pass. 

1. 121. ipiit Hinuttim Sa ina nik kdti-ia ildni tikli-ia ina pan 
abi bani-Su usapriku, Because of the retribution which the 
gods, my helpers, at my request, hurled against his father [he 
sent greetings]. ipait Iimuttim, casus pendens. 

L124. abit-a tarurina limuttu itakin ina pdni-ku. My 
father thou didst curse, and misfortune was prepared before 
hig. 

1, 125. la-Su-ta = lu a&tta, Truly I will bear thy yoke. 

1. 129, dttallak for attallak. 


Cox, TI. 


1. 26. émissu = émidsu, 

1. 32. Sipir istardti. The sending of the goddesses, i. @. mis- 
sion of the goddesses. 

1, 58, On this line see [uf in Glossary. 

1.65. Ur-Bi. Ur=mitharu; Bi=ing, «el Ur-Bi = ama 
mitharig (Del., Gram., p. 220 note). ‘One who Works with - 

VOL. XXIV. 7 


. 


98 S. TT. Lungdon, (1903. 


another;’ hence ‘ally. Read mt inundahiru, friend, ally. 
Translate: With his allies, my foes of the people of Gambulu. 

1. 78. (a) épuu¥. Tle forgot the kindness which I showed * 
him. : 

1. 80. ik ine Saptésn itamma tubbati. Ontwardly with his 
lips he spoke good. 

1, 90. ina pasttri takni-c rdzizsunuti (VQ). I set them 
down at a table of carefully prepared dishes. 

1.93. adi. While. 

1, 94. vefuzen. Remained (4/13). 

1, 100, ina kati-in, Against me. Dative of disadvantage. 

1.119. ina Sat musi dtal, See stem IL. 2 of 98) in Glossary. 

1. 128. ippudu sélitu. [Whosoever has plotted evil against 
ASurbanipal] stirring up hostility. On the Circumstantial Pres- 
ent see Del., Gram,, p. 364. 

1, 188. itha ana kitrifu. And [who] went into alliance with 
him. 

Con. IV. 

1.15. afr’. A private soldier; see MN in Glossary. 

1. 18. Asecond time—ihbi i Uinmanigad’ ki unassik kakkaru 
—he spoke the same thing in regard to Ummanigas’ when he 
kissed the ground. 

1, 29. kakkarw usésir ina zikni¥n. He tonched the earth 
with his beard; see WW). For a different rendering, see Del., 
ATW., stem IIL. 1 of “Ww. 

1, 30. manzaz ™ masdri isbat, He followed close after my 
chariot wheels. 

1, 32. as8t Epek dinidu. That I would render him justice. 

1, 42. Sa ited S' is¥aknu. Who were brought into alliance 
with Sammuges, : 

1, 56. napsatsun panusSun tékir. Their life was dear to them. 

1. 63, kdtd-a = ina kdti-ia ; see Del., Gram., p. 222e. 

1. 66, om sabé Suatune sillatu pikunn Sa ina eli, ete. As to 
these soldiers, because of the insolence of their tongues in that 
they spoke insolence against A’ur my god, etc. Two cases of 
ecasus pendens ; one, sabe, introducing the thing concerned, and 
the other, sillatu, giving the cause; cf. II.’". 

1. 70. sitti nisé baltusun ina Sédi lamassi Sa Sin-ufi-irba ina 
libli ispunu éninna anaku ina hispiku niéé Fdtune ina libbi 
aspun. The rest of the people I took away alive; at the place 
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of the bull-god where Sennacherib was slain, now in memory 
of his death I slew these people there. Cf. II Kings xix. 36. 

1. 86, ina Sipir iippati. By commissioning the priests. 

1. 118. ¥a allaku, As Iwas going. Circumstantial Present; 
of. TI.'"*. 

1, 122. imkutnimma for imkutininua; see Del., Gran., 
p- 91 (end). 

1. 127. elland-«. See S\N in Glossary. 


Con. V. 


1, 23. Fa adpuru vegitsu. In that I sent him assistance. 

1, 26. He said to himself: ‘The peoples of Elam are returned 
to peace ina pan AdSur Sunw Senwna irrudatnimma with 
Assyria; let some here, some there enter [and plunder Elam].” 

1, 41. ina tajarti-ia a Sullummé. Upon my prosperous 
return, See Del., Gram., p. 329, 2. 


Cou. VI. 


L 17. belé karabi simdnad (OD) mimma eped tapdzi. War- 
like weapons, the proper equipment, whatever is used in battle. 

1, 80. & Suiinak ite pivistifun Sa akbu ina puer dati. Suiinak, 
their god of wisdom, who dwells among mysteries. Susinak = 
Elamite Ninib, on the basis of I. R. 57 ¢, 49; ef, also II. 60 a, 
10 and b. 9. Ideograph suh-8@8. Suh =ramkutu. sa 
ramkiétu = Ninib, i. e. ‘God of the priestly function.’ Seg = 
pasdsu ‘to anoint;’ hence Suh-Sex = ‘God of the anointing 
of oil.’ 

1. 68. adi la bake-e, Until there were none. 

1. 64. amnd ana zakiki. 7199 with ana ‘to give over to.’ 

1, 87, ome nukil, See 9) in Glossary, 

1, 87, ame Salgu-kis¥ati, Ta, ame 3 Hu-Si, Hu-Si= hi¥- 
Satu, ‘a group, company;’ probably the name of a company of 
a certain number. Hence onl 3 £is¥dti = ‘man over three com- 
panies.’ In IDR, 31, 61 f ame 3 ama 3 Fy-Si occurs, which 
must mean ame al§u amel Fal¥n-hissati, i, e. ‘man over 3 cap- 
tains of 3 companies = ‘captain of 9 companies;’ i. e. captain of 
three subalterns each of whom has three ‘hifSatu? under him; 
ef. centurion and decurion, Translate: ‘captain of 3 com- 
panies.’ 
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1.101. rviginm ameliti kibis alpdni a séni Sisit aldla tata 
uzummd ugdréku. The clamor of men, the tread of the feet of 
sheep and cattle, the sweet song of gladness, I made to depart 
from their fields. On genitive ald/a for aldli, see Del., Gram., 

. 66. aldlu for elélu due first to change of first @ to & under intlu- 
ence of the disappearing guttural (/55y), and then @ is 
deflected to # upon the principle of vowel harmony. See Del., 
Gram., B4 y. 

1.109. akar le simdtiva. A place not becoming her, 

1. 112. tajurat iitiza tuéadgilu pdtiit-a. She entrusted me 
with the restoration of her divine self. 

1.120. harrdnu ka ullug libbi. A way causing the heart to 
rejoice. a here is the sigw of the genitive. 


Con, VIL 


1, 15. See Aifellye, 

Il, 16-27. Sat Nabu-hél-Boné mar mdr Marduk-upal-iddina 
Xa thed-isin-ittakhs,..0%4 mdr Sipri-ia Fat Sélnd N"....0-mair, 
As regards N’., grandson of M’,, who sinned, threw off my yoke, 
went to U’., ete., my messenger I sent concerning the fetching 
of [this] N’. 

1, 32. Cf, note on 4, 56, 

1, 105. ré’utsiia epési. To exercise rule over them, 

1. 125. edi88i&u innabit. See TP in Glossary. 


Cox, VIII. 


1. 6. rendu. See tému MOND. 
1, BY. dhulu Seré ahamis. They ate each other's flesh, 


Cor, IX. 


1. 87. mé Pir-Su. Bi. Syl. 1954, Pir-Su = éribu ku Sams. 
mé éribi Jam¥i = wrine, ‘ water at the sunset.’ 

1, 48. ina lg Hkli YY Mkli kaspi ifammu ina bab mapiri. 
They fix the price at 144 to 4 shekel at the trading gate. 

1. 50. sutammu ina nidni m4 wrkttu-mu ina habé m4 zikaru 
Kiru ina kikife ka ukin imdaharu gammalé u améliti. The 
builder bought camels and men for his building, the water-carrier 
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for his vessels, the gardener for his orchard which he had set 
ont. 

1, 66. ine eli 7 mnt nukénikdti éniku, [They] sucked at 
seven suckling mothers; see 4/3’. 

1, 83. vrrassipa for mrassiha, 

1. 101. ttusse V\yiy. 

1. 102. drasia fA. 

1 110. Sa nivih maknakti adndti nabit zikirsa. Whose name 
is called ‘The entrance of the Throng of Nations,’ 





Son. X. 


1. 30. Hkur, ‘Mountain house.” Temple of Bél; ef. the 
epithet of Bél, ‘Sadu raba’*The great mountain; ef. "7 
ND;7 in Micah iii. 12. - 

_ 1. 82. usapa ND). 

1. 89. ukazizu-inni tt). 

1, 45. i€tenappara belitu. He sent acknowledgment of my 
royal power, 

1, 47. THe sent saying, ‘let there be peace to the king my 
lord.” 

1. 63. mdr Sarvitti-ia igguru, They guarded me while I was 
heir-apparent to the throne. / 

1, 71. ina <majal> a Xéri. Upon my bed in the morning. 
Of. & ke Sadddi, @ ¥a'silli, Sa with gen, in the sense of a 
descriptive gen. of material, time, etc. 

1, 79. tamld Suatu. As to the terrace; casus pendens. 

1, 92, dupkikku is used here as a synonym of all, ‘basket,’ 
evidently something used for carrying brick, mortar, ete. Dup 
=‘table,’ sikku, a Semitic root meaning ‘high,’ hence ‘a high 
board;’ probably a flat mortar board carried on top of the head 
and supported ona stout framework of cane which fitted the 
head like a hood; then the name may have been given to the 
hood itself. Cf. a bas-relief of Ur-Nina, De Sarzec, Dé., pl. 
2 bis, and KB., vol. TH, pt. 2, p. 4, 1. 55. A sign of slavery 
and equated with Audurin, VR. 82, 4. 

1. 97. usarrif ipketétu. I enlarged its proportions. 

1, 98. & guiéaré % erini sirati tarbit (AIT) du Sisarc iadu 
Lilnana usatris eli¥u, Tall cedar beams that grew on Mts. 
Sisara and Lebanon I reared upon it [i. e. upon the tupludul. 
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1. 105. endu Sa mudiSudi m@ dis. (A great garden I planted) 
that it might bear fruit abundantly. MuSSudu: Id. Sa. Sa 
i.e. piel of Su=médiadu. Br. 7174 muadiudu=Su. Ur. Ur. [Ra]. 
Ur = pen of animals, Su = dwuzu life producing [Zemmnz]. 
Su = = also membrum virile [Erdman]. Ur. Ur intensive of Ur; 
Su.Ur. Ur = produce in great numbers (of animals first and 
then in general for plants, ete.). 

1.108, ina zarut takni-e. Tn a panoply arranged with this 
inscription, “ana arkut, ete.” 

1. LLL. anise Inddik. See YN, in Glossary. 





The Hymn to Bélit, K. 267 (HT. 126-131)—By J. Dyne- 
Ley Prixox, Professor in Columbia University, New York 
City. 


Tuts text, which is one of the most dificult of the Sumerian 
hymns, has, so far as I am aware, never been published before. 
‘Professor Haupt made his version of the inseviption from a copy 
furnished him by Mr. Pinches, which Professor Haupt carefully 
compared with the original text written in Babylonian characters 
(see HT. 181). The version in HT. is given for the convenience 
of the student in Assyrian transliteration. The British Museum 
has several duplicates of KX. 257; viz, KK. 6122, K. 4968, and 
K. 4634 (see ZK. ii. 69). I regret that Ihave been unable to 
obtain copies of these texts, which might shed some additional 
light on the interpretation of the hymn. Similar texts are K. , 
2004 and the inscription published in Ctmeiform Teets from 
Babylonian Tablets in the British Museum, Pt. xv, plates 24— 
25; see Pinches’s remarks in PSBA., Noy. 12, °02, 307. The 
hymn reminds us also of Reisner’s Sumerian Hymns in the 
Berlin Museum (in ‘ Mitteil. aus d. oriental, Sammlungen,” 
Teil 10, Berlin, 1896). The student should also compare Dr. 
Banks’s Dissertation Sumerisch-Babylonische Hymnen, Leipzig, 
1897. 

The hymn K. 257 is important from two points of view. It 
presents a philologically interesting text in the Hye-sal dialect, 
whose existence and phonetic characteristics were first pointed 
out by Professor Haupt (Vachr. @. kin. Ges. d. Wiss. 2u Gott., 
1880, 513-541 and HT. 133 ff.), and it affords a field for specn- 
lation with regard to its mythological concepts. Weissbach in 
his Sumerische Frage, 52 f£., however, mentions the names of 
some Assyriologists who suspected the presence of the Hime-sal 
dialect of Sumerian before Haupt definitely established the fact 
of its existence. In view of the peculiar character of this hymn 
and in spite of the difficulties under which I have labored 
because of my inability to procure copies of the duplicate texts, 
I venture to present a translation and philological exposition 
which may paye the way for future investigations in this inter- 
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esting field. I am indebted to Professor Haupt for valuable 
bibliographical material in connection with this inscription. 
Mr. 8. H. Langdon has joined me during the past session at 
Columbia University in a special study of K. 257 and similar 
texts, and I owe to him several suggestions which have been 
duly mentioned in the following treatise. 
It is now generally accepted that Ane-xal is the non-Semitic 
designation for a variation of the Sumerian language (cf. ITom- 
“mel, Semiten i, 280; Weisshach, op. cit., 175). ‘These texts in 
variant form were called ‘‘ Akkadian” by Hommel, Delitzsch, 
Zimmern, ete., and ‘Swnerian” by Haupt. It is unnecessary 
here to enter into the details of the Sumerian dialect question, 
which have been admirably set forth by Weissbach in his Sim. 
Frage, 55-61. The fact seems, to be that in the non-Semitic 
texts ine-ku means Siwer, i. e. Babylonia, another synonym 
for which is Kingi, which is given as the equivalent of Swner 
especially, and of “land” in general, as they naturally regarded 
Swner as the land pur excellence (Br. 9662. ). This application 
of Eie-hu is now detinitely established by Bezold’s discovery 
of the fragment 81-7-27, 130 (ZA. iv. 434), i.e. eme-ku=li-da- 
an Su-me-ri “the language of Sumer.” There can be no doubt 
that Aw in this combination was considered to be a distinctive 
designation, either racial or descriptive. This happy discovery 
makes it perfectly patent, moreover, that the Assyrians both 
knew and mentioned the Sumerian language. Owing to the 
undoubted distinction between Eive-ku and Eme-xel, I have 
used in this article the former term to denote the ordinary 
‘*classical” Sumerian (indicated by EK. and the Hne-sal by 
ES. in the following exposition). Weissbach (op. cit. 176/17), 
in order to connect the Assyrians’ Sumerian language with the 
non-Semitic idiom which we know as Sumerian; points out that 
the word Kingi, as. already indicated above, is synonymous 
with Sumer, 'The inhabitants of Kingi= Sumer were therefore 
‘*the Sumerians,” and the language which belongs to Kingi 
was “Sumerian.” Since, then, this A%ngi always appears in 
the non-Semitie column of bilingual cuneiform inscriptions, we 
are justified in naming the idiom of this non-Semitice column 
‘*Sumerian.” Thus far Weissbach, 
Inasmuch as Av in the combination Eme-ku=lisan Sumeri has 
evidently a distinctive sense, either racial or characteristic, we 
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may assume that se! in Eine-sal hada similar signification. The 
whole difficulty lies in the correct interpretation of Ave and sal, 
for neither of which terms can we find a satisfactory racial or 
geographical sense. At has a number of more or less exalted 
Assyrian equivalents, suchas dele “lord,” Br. 10525 (ef. also 
Br. 10535="'the god Marduk”); rb “prince,” Br. 10547 
pussiin, (cf. ku=* the god Sin,” Br. 10549); secondary mean- 
ings are tw’ “to adjure,” Br. 10555; tasritu dedication,” 
Br. 10556, and tému ** counsel, wise specch,” Br, 10557, The 
most characteristic meanings of sal, on the other hand, are 
“woman ” zinniste, Br. 10920, and wre “pudendum muliebre,” 
Br, 10919 and 10927 (sal-la=yalla, muy, sal).. Are we then to 
assume that Eine-sal was a speech peculiar to women as distinct 
from Hime-ku, the language of the lords, or princes, or the speech 
of wise counsel, i. e, the language of the higher laws and religion ? 
The Hime-sal texts are many of them devout hymns like K. 257, 
showing a high religious tone. Why should these have been in 
the ‘* women’s langnage,” as Haupt names the Jine-sel, Sintftuth- 
bevicht 224.2 It is, of course, possible to cite parallels for a 
‘‘women’s tongue” among other peoples. Thus, the Carib 
women of the Antilles used a different language from that of 
their husbands, while the Eskimo women of Greenland to this 
day have certain distinctive pronunciations (cf. Sayce, Introd. 
to the Science of’ Language, i. 205). In spite of this fact, how- 
ever, we find no allusions in the Assyro-Babylonian inscriptions 
to such a state of affairs, which could only arige among very 
primitive peoples accustomed to long hunting trips, during 
which the women were necessarily separated from the men for 
months at atime. We must suppose that so soon as a higher 
civilization prevailed, as was the case in the very earliest days 
in the Euphrates valley, such a sexual speech-differentiation 
would disappear within a single generation. On this account I 
cannot think that the sex of the original speakers of Hine-ku 
and #me-sal had anything to do with the nomenclature of these 
idioms. 

It is much more probable that Hixe-ku ‘language of the 
lords” or “princes” or ‘language of counsel,” and Eime-sal 
‘tongue of the women” were applied to the respective speech- 
forms in a purely metaphorical sense at a comparatively late 
date. I suggest that Hine-ku ‘the noble tongue” was so 
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called owing to its stronger system of phonetics, and that Hine- 
sal “the womanly speech” simply alluded to the softer intona- 
tions of this dialect, which, for example, avoided the hard gr 
sound as much as possible, changing it to m, b and d. The 
Eme-sad also preferred the umlaut é to w, changed 2 to 4, s to 2, 
and » to /, ete. (see Hanpt’s masterly treatment of this subject, 
HT. 134, 2.). It was no doubt owing to its phonetic softness 
that the ES. dialect seemed to the early Babylonian scribes 
especially suitable for penitential hymns. 

In the meantime, until further light comes to us from the 
monuments, I fully concur with Weissbach, op. cit., p. 17%, 
that the dialectic non-Semitie Ame-sul should simply bear this 
name and not any term which commits us to a definite theory. 
Any tribal or geographical distinction between Hine-ku and 
Hine-sal has yet to be discovered. The equation Zine-kn= 
isdn Sumeri * the language of Sumer” or Babylonia, does not 
imply that Zime-sal was not also spoken in Swmer ! 

At first sight the subject matter of K. 257 would seem to 
indicate that the goddess Bélit, to whose praise the hymn is 
devoted, was a bi-sexual deity. In 22-24 oby., she is made to 
exclaim: “Tam Bél (Hulilli) and Bélit (Ninlilld).” So the 
Assyrian line 24, which seems to me to give the correct trans- 
lation of the Sum. in 22 (see Commentary on this passage). 
Professor Barton in the JBL. xx. pp. 23/4 gives two examples 
of what might be regarded as parallel cases; that of the west 
Semitic deities Melek-Astart and Eshmun-Astart, whom he con- 
siders to be composite gods of both sexes. On the other hand, 
a closer examination of K, 257 shows that such a supposition 
with regard to our inscription is unnecessary, as our goddess is 
simply claiming universality. She calls herself in this hymn 
the daughter of Bé/, 20 and 72 oby., the daughter of Sin, 73/4 
oby. and the consort of Ea, 75 oby., although Bélit is usually 
known as the consort of Bél (see below and Jastrow, Religion, — 
226). There can be little doubt that there was no fixed mytho- 
logical conception regarding the relation of Bélit to the pan- 
theon, as the Assyrians also knew her, both as the wife of their 
peculiar god Agur, and as the mate of Zu, as whose spouse she 
is mentioned in our hymn (cf. Sarg. Cyl. 48 and the parallel, 
Lyon, Sargontexte, p. 71). She was also called by the Assyr- 
ians délit ildni “the mistress of the gods” (so also in K, 257, 
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12/18, oby.). A great deal of the confusion with regard to 
Bélit no doubt arose from the fact that 4étu meant “lady,” and 
hence was applicable to any goddess. 

By far the most curious part of our inscription are the pas- 
sages describing the destructive power of Bélit, 25-34 obv. 
She is evidently at war with and conquers other gods ‘of the 
mountain,” 45/6 obv., i. e. of the Babylonian universe, and it is 
distinctly stated, 47/8 oby., that she makes war in heaven. In 
the reverse 11-22, the same idea is expressed that she is the all- 
powerful destructive influence who not only overthrows the 
gods, but also rebellious humanity. From 1 oby.-22 rev. the 
whole tone of the hymn is that of a song of praise to a warrior 
goddess. The lines 23-30 rev., which allude to metals, are 
too mutilated to interpret consecutively, but they seem to imply 
her power. over the inanimate world as well, no doubt in her 
capacity as a fire deity, as she is expressly stated to be in 11/12 
rey, 

From 31-72 rev., another phase of Jéli?’x power is treated, 
although unfortunately in a very fragmentary text. Here the 
goddess undoubtedly appears as the patroness of sexual inter- 
course and parturition, The allusions to “the girl” (31/2) and 
“the man” (33/4), and to ‘the man and the woman” (47/54 
rey.), taken in connection with the significant expressions “ to 
open the house” (55/6 rev.), and ‘not to open the house” (57/8 
rey.), and ‘the virgin” (?) in 59/60, show very plainly the 
general sense of this part of the hymn, Bé/it controls the per- 
sonal attraction of one sex to the other; she presides at the 
opening of the house, i.e. the act of copulation; she brings 
forth ‘the strength ont of the house,” 61/2 rev., viz., the semen 
hominis and ‘as the (divine) wife” regulates the passions of 
the male (67-70 rev,), Finally, 72-73 rev., she ordains the time 
of birth for the expectant mother. 

There can be no doubt as to the composite character of the 
goddess of this hymn. She is the old eélit of the earlier Baby- 
lonian conceptions, as may be seen from her association with 
“the niountain.” The Babylonian Déit or Ninlilld was called 
Ninwar-sag ‘lady of the mountain,” because Bél, her husband, 
as the chief of the gods, was especially associated with this 
mountain of the lands” (sce Jastrow, op. cit. 55/6). The 
goddess of our inscription is not only this Sélit, but also Zétur 
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in her double personality of the goddess of battle and the god- 
dess of sexual love. This fact is emphasized by her ealling 
herself ‘the daughter of Sin,” who was the father of the real 
fitar, The warlike Zitar is not an Assyrian concept, but goes 
back as far as the time of Zimannurdbi (KB. iii. 1,113). Titar 
in the ilgames-Epic, as is well known, is a raging deity who 
smites her foes with plagues. The destruetive characteristics 
of our Bélit, set. forth 11 ff. rev., are precisely those of the 
Tétar of the Gitgames-Epie. Tétar was, of course, the mother 
of all mankind and the goddess of sexual love and parturition. 
I might add also that Bedit in this inscription assumes to herself 
the attributes of (@7bi/, the fire-god; ef. 11 ff. rev. 

Tere we must note a very important point. In one Assyrian 
passage, Rassam Cyl. B. col. v., 17, Ztar is called the daugh- 
ter of Bél, and Jastrow (Religion, 205, n. 3).thinks that this 
must be a textual error, But this statement is characteristic of 
our present inscription, as I have mentioned already. The four 
times repeated assertion of K. 257 that Win-lil is the ‘daughter 
of Bel,” 14/5; 184; 71/2; 73/4 obv., shows definitely that this 
idea must have been one of the variant conceptions, although 
nota usual one, regarding the parentage of this goddess, and 
moreover confirms the parallel in the Rassam Cylinder just 
cited, 

The confusion of the original Babylonian Bélit with Zitar is 
well known and need excite little remark (see Jastrow, Jtel.,. 
226 ff). The most extraordinary feature of the hymn, K. 257, 
is the warfare of the goddess Bélit with ‘the gods of the 
mountain,” 43 obv. I can find no parallel for this statement in 
the other cuneiform literature except in the tales of the early 
cosmology, where the feminine Zidmat fights unsuccessfully 
with the great gods under Bél-Marduk. I am therefore 
inclined to think that the rebellious ‘ goddess of the water,” 
53/4 obv., whom Bélit subdues may be a confused later allusion 
to the Tidmut-myth (?). The goddess’s statement, 37/8 obv., 
that she ‘‘ washes her hands at the mountain spring of Dilmun,” 
probably an island near Bahrein in the Persian Gulf, serves still 
further to establish her connection with southern Babylonia. 

To sum up, we should note the following points in this con- 
nection. 1. We have here a composite deity. The old Baby-: 
lonian Bélit, associated with the Persian Gulf, fights with 
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certain gods of the mountain, which is perhaps here a reference 
tothe abode of the primitive chaotic deities who sided with 
Tidmat, although such a usage is surprising. This is clearly a 
case of absorption by the feminine #é/t of the chief character- 

. isties of BAl-Marduk! This Bélit is also Zétar in both her forms 
as shown above and the fire-god G7bil, 2. The inscription was 
perhaps of Assyrian origin, judging from the fact that Beélit is 
called the daughter of J, a genealogical assertion which 
appears, so faras Iam aware, only in the Rassam Cylinder cited 
above. On the other hand, this gencalogy of Béit may have 
been of Babylonian origin. 

Finally, the universal characteristics and dominion claimed by 
our Bélit are worthy of attention. She is not only #élit, but 
also Bél. She is not only the daughter of Bé, but also of Sin, 
73/4 oby., and the consort of Aa, 75/ oby. She is destructive 
and at the same time productive. She is the flaming fire of 
death and the fosterer of love and birth. Nowhere do we tind 
a better example than here of henotheism merging into mono- 
theism. The inscription is worthy to stand among the best 
efforts of the ancient Assyro-Babylonian hymnologists. 


HT. p. 126, Nr. 21 (KK, 257), 
Onversr, 


Mine cae DOME Soa 

ee me-(e-nu-mén).... 

B. (be-il-) tran (al ana-ku-w) 

4... me-(e-nu-mén) 

5. (be-il-) tune (ul ana-ku-n) 

6. ces me-e-(nu-mén) 

%. (ru-)ba-tum (ud ana-ku-u) 

8. .... me-e-nu-(mén) 

9. ru-ba-tum (ul ana-ku-n) : ' 
10. . . . . me-e-nu-(mén) 

LL. de-il-teem tM, . . . (ul ana-ku-u) 

12. (dim-)me-ir-e-ne me-e-nu-(mén umun-e-ne) 
13. (dni ul ana-ku-u) be-lit-(Se-nu), 

14. (me-e-nu-)mén tu-mu dimmér Mu-ul-lil-li 
15. ul ana-ku-w mar-ti % FF, 

16, umun-mén me-nu-mén me-e tumu-sag 
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be-iti-ku ul ana-keu-u anak yar-ra-(du). 
umun-an-na-mén me-e-nu-mén tu-mu ur-sag dimmer My. 


al-(lil-la) 


19. 
20, 
21, 
22. 
23. 


bat, 


36. 


38. 


40. 
41. 


43. 


Sar 


47, 
48. 
49, 


51. 
52. 
53. 


it-te-ri-tum ul auch mar-tum qe-riteon i ( ana-ku. 
tu-mu mug (?)-sag-g4 dimmér My-nl-lil-la 

mar-tum a-Su-rit-tun a FF cna-ku. 

dimanér En-lil-li-mén Aimmee Nin-lil-lA 

the Bn-lil ana-ku fa Nin-lil, 


» (0 Bn-lil-ku) v tt Nin-lil, 

. a Ta-lf-a-mu nu-si-gi 

» mene od-dal-wu ul i-cak-kumu, 

. bfl él-la-mu nn-te-en 

. tKa-tu us-taa-na-2u vd i-bi-cl-li 

. é-an-na é-ki-a Su-mu-ta-ni (in-si-si) 

. B-a-a-uk-e-dimmér-ti anu qa-ti-ta u-ma-al-(1i), 
. Gri r-ra-mu sag an-ku nu-el Fy 


ali a¥-tal-lum ri-is-su ul in-na-as-(8i) 


- e-ne-am-max dug-ga-mu ki-bal-a-ni gftl 
» mut ki-bi-ti-ja gir-tum mdt nu-kur-tum qa-tum wab- 


. tulbur kur-va-kit im-gé-nu im-mi-mér 


ine bur-ti Sa-di-i qa-du-tee am-wu-ne, 


» tulbur kur ni-tuk-ki-ka sag-ga a-ba-ni-in-(lax) 


inu bur-ti Sa-di-i Dil-mun qa-qa-du am-si. 


39. | e-gi-zag-ga-ka zag sal t\-ba-ni-in-(dug-ga) 


ine i-gi-ca-an-gi-e uk-ta-an-ni, 
umun-mén gab-Sab-ba gu (ka) ti-ba-ni-in-(dé) 


. be-ili-ku ina gab-lu a-Sa-as-si-ma. 


Sab kur-ra-kit gu(ka) u-ba-ni-in-(d¢) 


» tna ga-bal Sa-di-i a-(Sa-as-si-ma). 
. dim-me-ir kur-ra ni-gfl-li-ag-gi 
» Udni ka sa-di-i it-ta-nu-an-gi-ri-(ni) 


xar-ra-an kur-ra dim-me-ir kur-ra i-de-mu-ku in-dib-bi 
ina wru-uc Sa-di-i Lani 5a Sa-di-i ana max-ri-ja i-ba-(u). 
bar-bara-ga-(e)-ne mu-un-da-ab-sig-sig-gi 


. a-8ib pa-rak-ki i-ru-bu-w-ni; i-wi-$u-ni; i-nar-ru-du-nim- 
(ma). 


bar-bara-(_)-u8 a§-a-an mu-un-da-lix-lix-e 
a-kib pa-vuk-ki kib-sa i-ten: i-ri-id-du-ni; Ka-(aere-tus) ? 
mulu lul ni-me a mu-un-na-ab-bi-e 
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54. 
55. 
56. 
57. 
58. 


Sa sur-rat mi i-gab-bu-ni. 

umun-mén mnu-lu lul-lq é-a mi-ni-ib-tu-(ri) 

be-Li-kus sa-ar-te anc biti wke-iv-ri-ib, 

Sn-él-la-mu an-na ba-na-ab-e-(US=TIL).... 

ni-ik qa-ti-ju Sam-e e-mid e-mu-qu-a-u kt-ga-tu Sam-e ine- 


da-(wa-gu). 


59. 
60. 
61. 
62. 
63. 
64. 
65. 
66. 
67. 
68. 
69. 
70. 
ven 
72. 
73. 
Td. 
. 
76. 
17. 
78. 


1. 


eprearey 


wnun-mén su-mn-ta Su di-a nu-ma-(al) —. 

hewili-ku it-ti qu-ti-iu qdtu Sa i8-8a-un-na-nr ul i-ba-a8-Xi, 
me-ri ¢l-la-mu ki-a ba-e-til 

(tal-lak-tum) Sa-qu-tum ir-gi-ti gam-rat. 

wnun-mén (me-ri)-mu-ta me-ri di-a nu-ma-al 

be-ili-ku it-ti Se-pi-ja Se-pu Sa i8-Sa-an-(niwena) ul i-ba-a¥-Xi. 
i-de-mu-ka a-ba-a-an bar-mu-ku a-ba-a-an 

ing pa-ni-ia man-nu ina ar-ki-ja ma-an-nu, 

(idé)-ku él-la-(mu) a-ba ba-ra-(¢) 

ina ni-if imi-ja man-ne ug-pu 

(in-)du-mu a-ba ba-ra-Sub-bu 

ina (pi-it pu-)ri-di-ja man-ne ip-pa-rak-Xid, 

tumu-max di-da dimmér My-ul-lil-lé me-en 

mar-tun (gir-tem di-ni) Sa ™ PY ana-ku, 

gal-(di) a-a-mu dimmér En-zn-na me-en 

ti-iz-(qar-)tum a-bi-ja ™ Sin ana-ku. 

umun-mén sal-dug-ga “immér Ny-dim-mud-da me-en 
be-ili-keu (tak-)nit % PF ana-ku. 

wi-bi-eX-Su el  mu-un-el-la, 

(c-na) a-na-as-si (la-bi-)ra a-na-akSi, 


Reverse. 


(lugal-)ra él-la-mu-un-na-ab-él-la 

Sar-r6 a-ta- u-Sa-a8-Si, 

siba-ra-mu-mén wi-bi mu-un-na-ab-si-im-mi 
wi-bi-e&-Fu a-nam-din. 


. Sa-a i-de-mén sa-a a-ba-mén 


linnaz-ru ana-ku li ar-ku ana-ku, 
umun-mén sa-par-max wi-b¢ I{l-l4 §u-ru-na-mén 
be-ili-ku (sa-par-)ra gi-i-ri ina gi-e-ri 2a-qi-gi Sur-bu-ga-at 


cauku, 


9. 
10. 
ll. 


sa-(par gil-)li an-na-(edin-na) wi-bi. ., -li mén, 
(Sétu it-qur-)tum Sa ina gi-rim wi-bi-e8-Su . . . -at ana-ku. 
bil sar-sar-da é) wi-bi-ed-Fu li mén 
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12. i-#0-tem ne-pi-ia-tumne Fit-lu-tum and-ku, 

13. bfl sar-sar-da kur-ra-ga ba-sig-kab-du-ga mén 

ld. i-fa-ton na-pi-iv-tum Sa ina kievih kad-i- t3-8a-ra-pu 
ana-ku, 

165. fi-bu-bu te-tal-la ki-bal-a Sek-mi-méin 

16. Xa nap-le-ka mut-tab<vi-tum ana mat nu-kireti i2-20-nuenn 
ana-keu, ‘ 

17. Sul ka-tar-ra-ra ka-a-8u ne-mén 

18. Fe ddl anid -datl-leme punsiesat pinkie anki, 

19. me-ri-an-Su-él-la ki-a dib-dib-bi mén 

20. Sa tal-luk-ta-#u Sa-ga-tum imu-qas-si-is-su ana-ku, 

21. gaba-fir-ga-(_)-ra xarran nu-si-iim-mi 

22. (8) ea-mi-imn i-ra-a-tim wea ul a-nam-(din). 

23. .... fm-u mén fim-mi zabar-ra 

24.2... -te a-na-ku ana-ku a-na-ak si-pavai. . 

25. 2... -pur-ku Sa-qu-tun ana-ku Sa-qu-tn na-mir-(tnm) 
ana-ku. . 

26. .... mén am-u mén lu-mié-dfi-da 

27. (umun-)an-na mén am-u mén.... da-dt 

28. fu Fta-ri-tum anche... vi-th, 

20. tum-u zabar-ra.... ; 

30, a-ne-ak si-par-vi a and... 

31. gf-in-bi (-1un-tag-ga.... 

32. aia-tu a-la-ap-pat-na am-ta uw... 

33. mu-lu-bi fi-um-tag-ga.... 

34. d-me-lu a-lap-pat-mu u-(me-la) .. . 

35. 6 mu-un-tu-ri-en-na-mu (é mulu gi-ib-mar) . . . 

BG. diti e-ter-Du Dit a-mi-li e-da-(ab) . . . 

37. -mu-lu a-an (da?) mar-en-na-mu... 

38. a-mi-el iw-ti-fu-Su; iv-tad... 

39. i-de-ku al-dim. . . 

40. ina maw-ri al-luk-ma .. . 

41. a-ba-ku al-di-di... 

42. ar-ki al-lak-ma mu-da-... . 

43. zi-da kab-bu-ku ni-... . 

44. im-na ana &u-(me-li) ... . 

45, kab-bu zi-da-ku ni-. . 

46. Su-me-(li) (ana) im-ni 

47, mu-tin ## -mu-(tin)-a-ku mu-ni-.... 

48. zi-ka-ri (ana) 2in-ni¥-tum .. . 
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40. 


1. 
2/3 
4/5 


nu- g§ -mu-tin-a-ku nu-ni-.... 


. zin-nif-tum ana z-(ka)-ri:. . 
+ mu-tin nu- ff -a-ku se-ir-ka... 


Sa ei-ka-vi ana zin-nis-tum .. . 


. Ms gg -mu-tin-a-ku se-ir-ka ... 
. sineni&-tuin ane ai-ka-vi. 


e-na (gil)-la é cei-bi 


» (bitn) pi-ti-7 oo. 

. Gnu-ma-(gal-)la sar-da-.... 

. bitu la pi-tid nse. 

. dim-me ma-mit-a.... 

. UnMIBLE 

. wi-bi-e§ -3i é-ta_im-ta-an-(¢) 

« emug-tum i8-tu bi-it u-8e-ig-ga-(a) 


me-e dam-dam-ta mu-un-na-ab- .. . . 


» ane akties 
. wnun-mén tum ama-da mu-un-naeab- 2... 


he-ili-ku mar-ti it-t) um-mi-Su ddegd- oo. 


. gud-gud-du GIS-I-?-BI... 

HS. Fa wer e-ln-tin . . 

. +++. -da BAD-?-BI... 

. Kea e-rree Sap-ln-(ti) 

.... SU-LU-SU-AN 

. se parri-is-ku ar-(ha le i-3i [2]) 

. fi-bi ama sux-a-bi (ka mu-un-na-ab-dé[?]) 


TRANSLATION. 
Onversr. 


the lady of 
. (am I not the lady ?) 
- (am I not the lady ?) 


6/7. (am I not the great one ?) 


8/9 


. (am I not) the great one? 


10/11. the lady, the god... . (am Inot ?) 

12/13. (of the) gods am I not (their lacly ?) 

14/15. Am I not the daughter of Bal? 

16/17. Iam supreme, am I not? Iam the warrior (mase.). 

18/19. Am I not the goddess? The war-like daughter of 
Bel am I. 
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2021. The high-placed daughter of Bel am I. 

22. Tam En-lil-ld, Nin-lil-ld, 

23. (Lam En-lil) of Nin-lit. 

24. (Lam Ey-Wil) and Nin-lil. 

26/26. The waters which I stir up do not become clear. 

27/28. The fire which I kindle does not go ont. 

29/30. The Honse of Heaven, the House of Earth, unto my 
hand he has entrusted. 

31/32. The city which I plunder is not restored. 

33/34. The utterance of my exalted command destroys the 
land of the foe. (Assyr, At the utterance... . [my] hand 
destroys, ete.). 

35/36. At the mountain spring I fill the vessel. 

37/38. At the mountain spring of Dilmun I wash (my) head. 

39/40. By the ivizangi stone I am guarded. 

41/42. Iam supreme. In the midst I shout my war-cry ; 

43/44. In the midst of the mountain I shout my war-cry. 

45/46. The gods of the mountain are hostilely inclined, 

47/48. On the road of the mountain, the gods of the moun- 
tain approach me with hostile intent. 

49/50. The royal beings (dwellers in palaces) enter before 
me: hasten unto me; they afflict me. 

51/52. The dwellers in the palaces with one accord come down 
unto me, 

53/54, The rebellious goddess of the water shouts at me. 

55/56. Lam supreme. TI will cause the rebellious goddess to 
enter the house, 

57/58. L establish the lifting up of my hands to heaven; my 
exalted powers make war in heaven. 

59/60. Tam supreme. The hand of him who vies with me 
shall not stand with my hand. 

61/62. My mighty pace fills the earth, 

63/64. I am supreme. The foot of him who vies with me 
shall not stand with my foot. 

65/66. Who is there before me? Who is there behind me? 

67/68. From the lifting up of mine eyes who can escape ? 

69/70. From the rush of my onslaught who can flee ? 

71/72. The exalted daughter of the judgment of Bél I am. 

73/74, The noble heroine of my father Sin I am. 

75/76. Tam supreme. The duly appointed spouse (?) of Ea 
Iam. 
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77/78. Him who is bowed down I lift up; the aged one I 
lift up. 


Reverse. 


1/2. Verily, I will raise up the king. 

3/4. To my shepherd .. . . I will give. 

5/6. Verily, Iam before; verily, I am behind. 

7/8. Tam supreme. An exalted net spread ont in the wilder- 
ness (field of the storm-wind) I am. 

9/10. 2 ? ? which in the field (is spread) I am, 

11/12. A glowing fire flaming forth I am, 

13/14. A glowing tire which burns in the midst of the moun- 
tains I am, 

15/16. Iam the one who, full to overtlowing with its flame, 
rains down on the foeman’s land. 

17/18. The one who makes as naught the speech of the hum- 
bled warrior I am, 

19/20, The one who cuts off him whose way is haughty in the 
land IT am. 

21/22. To those who store up proud thoughts (?) I give not 
the way (do not permit to advance with impunity). 

asd. ... lead Tam. Lead alloyed with copper (I am). 

25. The lofty....Iam. ‘The lofty one, the glowing one 
Lam. 

26. Lead Iam. The maker (?) of .... (I am). 

27/28. Iam the goddess who... . 

29/30. Lead alloyed with copper, which unto... . 

31/32. The girl I disturb, the girl and: . . . 

33/34. The man I disturb, the (man)... . 

35/36. The house which I enter, the house of the man I 
trouble. y 

37/38. theman who ? ? ? ? 

39/40. I will go before... . 

41/42. I will go behind... . 

43/44. Right to left... . 

45/46. Left to right.... 

47/48. The man unto the woman... . 

49/50. The woman unto the man... . 

51/52. That which the man unto the woman... . 

53/54. The woman unto the man... . 
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55/56. To open the house... . 

57. Not to open the house... . 

59/60. The virgin (2)... . 

61/62. The strength out of the house I bring forth. 

G3/G4. Tas the wife... . 

65/66. Tam supreme. The daughter with her mother IT... 

67/68, The one who the erect member... . 

69/70. The ome who the low member... . 

71/72. That which Ihave planed (in future shall come to 
pass). * 
73. On that day (?) to the mother I foretell her time... . 
(i. e. of her bearing). 


COMMENTARY. 
' .Onversr. 


Ihave supplied the first fourteen lines from the context of 
the subsequent text. 

14/15. U7 auakat with interrogative final -« is a question 
“am Tnot?”; ef. Delitasch, Gr. $79 y; Hommel,’ Semiten, p. 
505 ad p. 95; HAS., p. xxxix, B, timmér"Dfuililld, clearly an 
assimilation for Jfmlilié which is the well known ES. form for 
EK, dor Ay iiii=t BET, Lnlilld was evidently pronounced 
Milla, as is clear from V. 37, 21a and Damase. DAwos (cf. 
Zb. 19). 

16. Umun, ES. for uyun, V. 3%, 384 abe; u-gu-nn=béltu, 
ES: m frequently appears for EK. y; ef. gdi (IK)=ES. ma-al 
to be;” EK, yarzu=ES. murza “command” (HT. 134, § 2). 
There can be no doubt that DU here is a form of writing mén, 
the element of the verb ‘“‘to be.” In Se. 284, we find gi-in=DU= 
«na-ku, which would seem to indicate the y pronunciation for 

"this sign DU; but since ES. frequently avoids the g-sound 
(HT. 134 §2), itis highly probable that DU in an ES, text 
must have had the value mén=gin, Se. 284; especially as me-en 
occurs in our text, 71, 73, 75 obv.=andku. Haupt has already 
pointed out that mén is not necessarily the first person and the 
same is undoubtedly true of DU=yin, mén,; cf. AL." 135, 11/12: 
DU=uatti “thou” (fem.). DU=gin and mén may be used for 
all three persons indiscriminately, the distinctive signs of the 





1 Also p. 507 ad p, 292. 





oa 
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first and second persons mde and aie respectively, or the noun 
suffixes -ye ‘ my,” -z« ‘ thy,” being always given, as in AL." 
135, 1-5 obv. In the case of our present inscription it may be 
supposed that a distinctive first personal sign occurred in one of 
the earlier mutilated lines of the obverse. In me-n1-mén, we 
have a repetition of the stem me ‘to be” which must be the 
equivalent of the interrogative -« in Assyrian. 

17. The neg. -nv- is infixed as in EK. yit-nn-nnetuks al ifmd 
“he heard not,” V. 24, 38a e¢ possi, Me-e stands for andhu, 
but it may also be second person, ef. Sfg. 22 adddmn simmen= 
wl abi atte, In DL? p. 91, B, hé-ne-ta= ittind “ with us.” On 
me=me-en, ef, also ZA, i, 192 and Hommel, Seiten, £70, 175. 

17. Béliku is a permansive ‘I am supreme,” applicable to 
either gender. That ni=ili is seen Sfg. 61,0. 5. Cf. a. v. 56 
oby. @arra(du) masc. is unusual as applied to a goddess; ef, 
19 oby. gurittin and s. v, 22-24 obv. 

19. For /édritum, without the god-sign, ef. AL." 134, IStar- 
Psalm, oby. 4. In 27 rev. the word is written with iv. 
Qurittum heve is properly feminine; cf, Hwb, 595). 

20. Wiy(?)-sag-ga for axdrittum is probably an error, The 
EK. ideogram is aag-hal, passim. In ES, we find i-de-0%-du, 
Nbk. ii, 2=akdridu. In mugy(?)-sag-ya, sug-ga is no ds a 
variant of zag=usdridu, 3, obv. y. v. 

22-24. These lines are excessively dificult, The Sum. seems 
to mean ‘Tam Bél (and) Bélit”, although the copula is unex- 
pressed, I believe that the Assyr. lines 23-24 are tentative 
translations on the part of the scribe. L. 23 ‘I am Bél of 
Bélit” makes apparently no sense. TL. 24, however, of which 
the first part is supplied, probably gives the true rendering (see 
above Introduction). In 24 Hniil-Au, we seem to have an Assyr. 
perm, form as in béikw, 17. The copula u here is perfectly 
clear. 

25. In la-li-c-mu, the -w is not necessarily the sign of the 
first person, although here the context demands the first person. 
This -nw is the sign of the relative clause in Sum. probably 
indicating all three persons. Cf, IV. 30, 4a: ursaggal kigim 
siggdmu=yqarrddu vabi Sa kimu irgitim reta “the hero who is 
as firmly fixed as the earth.” Cf. also IV. 27,. nr. 1, 4-11, 
where we find a succession of -nv clauses all third person rela- 
tive. A similar case is seen in HT. 122, obv. 16: érizukn 
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dggiggé ukdmusana ardiki ka maruitum bf ‘unto thy 
(fem.) servant who has sickness. ‘It is evident, however, 
that this -mw can indicate the first person also, as may be seen 
from the line under discussion as well as from 27-28 oby.: Ji 
éldmu ‘the fire which I kindle;” éri érrdinu ‘the city which 
I plunder.” This relative participial construction reminds us 
of Turkish; as du yérdiyim kitdh dir “ this is the book which I 
saw.” In the Turkic tongues, however, the persons are care- 
fully distinguished by suftixes in these relative participles. 
Like the Chinese dialects, the Sumerian was lacking in this 
matter of distinction of the persons, a peculiarity which I hope 
to diseuss in another article (in AJSL., July, 1903, pp. 205 £.). 

26. In addaleu the relative force is expressed by the over- 
hanging vowel -1, as in 28; 30; 32 oby. (-r0n in 32 obv.). 

27/28, The root é really means “‘lift up,” i. e. ‘raise a fire,” 
With te-ev=daln, cf. Hammurab, Biling. 9/10; tenten=dullt 
“to extinguish”; il téntén=kabdsu ka isati “tread down, 
extinguish, said of fire,” II. 27, 48g. 7éntén also means paxdxu 
‘soothe, pacify,” IT. 26, 19¢. There seems to be an intentional 
assonance in bil duu and in the following éri &rdmu. LL. 28 
is cited Zb. 26, 5; ef. ZK. i. 313, n. 2. 

29. Swtané “in my hand.” Here for the first time we 
have an unmistakable first personal suffix; i, e. -me. The suf- 
fixes -tu. and -ni here have both of them postpositional foree= 
Assyr. ina; of. IV. 25, 40 a: hi-azag-qa-ni-ku=ana axar télilti; 
ib. 42a: ki-él-la-a-ni=ana asar téilti “unto a pure place,” 
where -né is equivalent to ana. I supply in-si-si=vmualli (cf. 
Hwb. 410). 

30, There is an unusual difference between this passage and 
the text of 29 obv. In 29, é-an-na é-ki-a can only mean ‘the 
house of heaven (and) the house of earth,” i. e. the entire uni- 
verse as understood by the Babylonians. In ¢-a-a-ck-c-dim- 
mér-ti, 30, the combination a-ck must be a scribal error for 
id=ndru ‘“viver,” Br. 11647. The whole probably means 
‘*the house of the water of the river, the house of the god of 
life” (té=baldtn, Br. 1647). This expression is unique here. 
It is really an inversion of the expression in 29, i. e. “the house 
of heaven,” 29=‘‘ the house of the god of life,” 30, and ‘the 
house of earth,” 29=‘‘ the house of the water of the river,” 30, 
Tt is perfectly evident that the Assyr. scribe regarded the 
expression in 30 as being synonymoas with that in 29. 
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31. Ari seems to be ES. for EK. aru=dlu; ef. Sa. 3, 11 and 
Sfg. 61, n. 4. Lr is ES. for Saldlu, Br. 5888, The usual EK, 
form is daw, Br. 4948, DU (tum) also=Saldlv, Br. 4948 in EK. 
Note that the Sum. line here has anu-kw “unto heaven,” which 
is not represented in Assyr. by ana Samé. In aktallum, the 
overhanging relative vowel is -1 instead of -1; ef. on 26 oby. 

33/4, -ne-dm=amétu in a number of passages, cited Br. 
5871. It is undoubtedly a dialectic writing for ku=inim (EK.) 
as pointed out in ZA. i. #. The extraordinary and unnecessary 
qdtum “ (my) hand” of 34 is not represented in the Sum. text. 

35/6. The value tuldur for this sign is found IT. 32, lég; cf. 
Zb. 105. It has also the value pu; see LTP. nr. 211 and for 
baru, ef. ib, 169, n.i. The fem. beirte in 36 is an unusual form 
for baru “well”=Sum. tulbur, pu. Iam forced to read -nu as 
4 component part of #m-gé=quditu “an earthen vessel;” cf. V. 
82, 26a; im-gé( gu)=qa-du-tum=situ “ clay,” not didu, as Br. 
8401; also V. 27, Ya. Mee in our passages may mean palm 
“black,” Br, 1963, but this is doubtful. For the ES. value ye 
(EK. gu), ef. Sfg. 51. Mer, ES, for gir=maedin only here. 
For im-mi, first person, cf. IV. 6, 45b: im-min-rizarméma. 
The prefix im-, like a number of other Sum, verb prefixes, may 
indicate all three persons indiscriminately. 

37/8. Tidbur kur Nitukkika ‘at the mountain spring of Dil- 
mun” (-ka here=tna): ef. 39 and 65 oby. (also Br. 551). It is 
probable that -kw here serves the double purpose of the post- 
position and of the genitive case. It is evidently cognitive 
with -Au, -kit, the latter probably to be read ke, or ge. Ka 
also indicates the genitive relation in archaic Sumerian, I sup- 
ply dea=misa “wash,” Sb. 76. A-ba is unusual in an indica- 
tive sense; cf. only Br. 6331: aba-nib-giyi-e¥=uttirru and Br. 
3571: sagsar aba-Fin-na-ck=itt@idma. Tt may appear as an 
imper, of the second or third person; ef. abu-nin-sur=rukusma, 
Br. 4331; aba-nin-gub=lizziz, HT. 98, 49. In’ thése latter 
cases, however, it is probably a variant of the optat. aaba-. 
Aba- usually means mannu “who?” See below 69/70 oby. 

39/40. ¢ egizaggu=igizangu, found only here, may mean “the 
stone (7) of the pen (yi) of fate” (zangu=zag=piristu, V. 29; 
78a). Zag here must mean aSdrittu, fem. of akGridu * first in 
rank,” although it is not expressed in Assyrian. Zay=akdridu, 
V. 29, 64a. The -ka in egizayga-ka=ina, as in 87 oby. The 
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allusion may be to some sacred written tablet, but the meaning is 
very obseure, UJ ktanni must be Iftaal of 4/AJD, as. is evident 
from sa/, which must be part of the following verb, i. e. sal- 
dug-ga, TI. 35, 46e. Ait means “ guard, preserve; ” cf. Br. 
533. Our own inseription 75 oby. has the same combination 
taknite, 

41/2. Sub-Fah-ba=gablu “midst” only here in reduplicated 
form; ef, on 43, oby. Qablu in this passage cannot mean 
“battle,” as it is probably a variant for sé-ba=libhu, IV. 11, 
15b; 20, 5. Cf. 43 obv. Gu(ha)-dé is well known for Sus. 
This line is merely a poetical prolepsis of 43 oby. as in the case 
with 45/6 obv. 

43/4. Here the meaning of Sed is perfectly clear. L. 43 is the 
complement of 41. 

45/6. Ni-gil-li-dg-gi. This text seems reasonably certain. 
Gilin V. 16, 71¢ appears as equivalent to ya-ru{ ]. This must 
be ya-ru-u ‘to be hostilely inclined; ” ef. gard, gird ‘‘enemy.” 
I cannot explain the ending -dg-yi. Ittanangiri(ni), therefore, 
is probably Iftaneal form from gard. This passage, then, like 
41/2, is simply a prolepsis of 47/8. 

47/8. Narran is a variant, perhaps ES. for EK. kaskal=war- 
rdau “road,” Sb. 78. The Sum. phonetic writing xar-ra-an is 
found also II. 38, 23¢; V. 26, 2g, warrduns and IV. 20, nv. i, 
oby. 12; II. 88, 24e=:r0wn “way.” We must, I think, regard 
Sum. warran as a Semitic loanword from warrdan, which 
appears to be a derivative from aurdru ‘dig, hollow out” (cf. 
aurre “hole”; warrw “ canal”). A parallel instance is stiqu 
“*street” from sdyu ‘‘to be narrow,” or transitive, ‘narrow 
down;” ef. Sfg. 9, n. 4. Jdé is, of course, ES. for iyé, HT. 
134; cf. 65 obv. The suffix -Aw=ana; in 65 obv. it represents 
end. 

49. Bur here must be @id; cf. Br. 6875; bura is undoubtedly 
porakku, Sb. 354, of which -ga is probably phonetic comple- 
ment. -ne=‘‘ those who.” 

50. The Assyrian translator is doubtful here, with respect to 
the correct rendering of siy (PA, 49), as he gives three variant 
versions; viz., ‘‘they enter before me;” ‘‘they hasten unto 
me;” ‘‘they afflict me,” of which the latter seems to me the 
best, as the context plainly shows the hostile intent of the gods. 
For sig=narddu, of. Br. 5583. 
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51/2. The break after dr-lara is not large enough to contain 
e-neasin 49. US ak-a-an is plainly kibse iitén (with) a single 
tread.” U¥=kabdsu, Br. 5036, but Aibsu is generally explained 
in Sum. by Ai-nd, IL. 27, 50g; V. 19, 52a; IV. 23, 50b. The 
usual pronunciation of the non-Semitic numeral is di%, repre~ 
sented by a single perpendicular wedge; «%, the horizontal 
wedge for one,” I tind only here and IV, 19, 46a. Lehmann, 
Samakiumukin, p. 128. n. 4, regards the horizontal «i-sign as a 
mere graphical variant for @i¥ and considers that ‘¢ one” was 
always pronounced di¥; ef, also Jensen ZA. i. 188. The “gu- 
nation” of the perpendicular dit, however, has the value ag (a 
perpendicular wedge crossed by three horizontals), which seems 
to me to confirm the value w# for “fone” (cf. on the horizontal 
a&, Delitzsch, Entstehuny, p. 69). The adverbial and verbal 
-a-an should be read -im, Ldéw=ardd only here. The com- 
mon Sum. form is di, IV. 3, 1920b. The Assyr. Snen-(te) is 
very doubtful. 

53/4. Lil=sarrvu in several passages; ef. Br. 7275. Ni-me I 
take as a part of the verb ‘*to be” (mé) unexpressed in Assyr- 
ian, See above on 16 oby. «1 must be the equivalent of Assyr. 
mi, probably a defective writing for mi-e ‘ water,” Nerigl. ii. 
10. That the infix -ndl- may be used for the first personal 
object is clear from IT. 48, 21gh; mun-nab-siga=utanniganné 
“he weakens me.” It usually appears as the sign of third per- 
son, as -rab- is the common infix of the second person. 

55/56. Mul lulla, lit. ‘the person who is rebellious.” ES. 
mulu=EK. gdl (IK.), ef. ZA. i. 193. Neither in 58 nor 55 is 
there any indication of the fem., which might have been shown 
by means of sd. It is interesting to note that Jélikn is written 
here with /i- instead of ni=ili, Sfg. 61, n. 5, as above, passim. 

57/8. The Sum. line is incomplete, as only the first half of it 
was written. I supply til=gamdru, cf. bu-e-til=yamrat, obv. 
61. Til, however, has the value uw, Sb. 223, and «=emédu, 
passim, Br. 50382, as indicated here bu-e-(til)=émid. I find the 
prefix ba-e only with til (ui); dirig-dirigsataru and tu¥ (ku) = 
a¥dbu, so that til is probably the correct reading here. 

59/60. Sa-a (DI-a)=Sanduu here and 63 oby. The vocalic 
complement -« leads me to adopt the reading sa for DI in this 
passage; cf. Sa. iii. 36, I. 7, 4e and Br. 9519. The usual 
Sumerian combination for Sundnu is dadi, cf. Br. 6689, which 
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seems to be a dissimilative reduplication of DI(?). The simple 
root DI-a or sc-a in 59 is a Adl-clause=Semitic relative. It is 
here exactly equivalent in sense to the Turkish relative partici- 
pleseen in gidip “one who goes,” only in Turkish the ending 
~ip is necessary. Ma-(al) is ordinary ES. (Br. 6811 and 63 
oby.) for EK. gdi (IK), see Br. 5430. 

61/2. Méri is ES. for EK. gir=talluktwn, V. 16, 25ab; ef. 
also IIT! 134 $2, and below oby. 63. In the Assyrian line 2 
the possessive is not expressed in tulluktum saat, but it 
Appears in Sum. elld-n. Tn 62, yem-mar is of course yam-rut, 
as Jensen pointed out; Dertsche Litztgy., 1891, col. 1451.' 

G8/4. Méri here=Sépu ‘foot"=EK. gir; of. HT. 134, $2. 

65/6. Tdémuka; idé=EK. igé; see on 47 obv.; -ku here= 
ina, as in 3%, 39, obv. Aba-dm (a-an)=mannu; ef. on 37 oby.; 
-ku=ina; ef. on 67 oby.= ine and 47 obv.=ana. 

67/8. The ending -ku=ina; cf. s. v. 65 obv. 

69/70, The Sum. (#n-)dumu which, in spite of the broken 
text, evidently equals pit puridia,* 70, is very doubtful; cf. Br. 
4236. Pit pruridic« must mean something like ‘the rush of my 
onslaught;” cf, the parallel IV. 26, 42a: ine pit puridika 
manne ipparassid. In HT. %6, 15, Nuskw goes to Bu in the 
depths of the abyss puridu (ady.). In this latter passage, the 
Sum. equivalent (EK.) is gir-pap-wal-la “with the foot of com- 
pulsion;” papralspuiyn, Sc. 302. Ginpapeal also=etéyu 
“advance, said of an army,” IV., 17, lla and italluku go,” 
Br. 1154. It seems highly probable, therefore, that puridu, 
whose derivation is unknown, must have a similar signification. 
In our present text the element du of (in)-du may be equivalent 
to aldkn “go.” The meaning of in is obscure, if indeed én is 
the correct reading. Sub=naparsudu ‘ flee,” Br. 1439. 

71/2. The EK. form tur is written here for martwn, but it 
was probably intended to be pronounced fumu as in.18 oby.; cf. 
IL. 37, 54e tur=du-mu (i. e. tu-mu, ZA. i. 19 and ID. 48, 33a, 
Sa. v. 33). Max can only mean girtum “exalted,” while dida 
may be @ dissimilative reduplication from di=dinn * judg- 
ment;” cf. IV. 2, 8c: lugal di-da-kit=bél dini “lord of judg- 
ment” (also Zb. 83). The break in the Assyr. line 72 is quite 
* long enough to admit the restoration martum (girtum dini) a 
Bal undku ‘the exalted daughter of the judgment of Bel am I.” 


1 Of. Hwb. p. 199 b. : Suggested also by Haupt. 
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WAL. Gal-di=tizgdru, a form like vitpdiu=zitgdru, from 
“W|I, the real meaning of which is probably ‘noble, prominent.” 
The fem. tizgdrtwm must be assumed in this passage, although 
it oceurs nowhere else. Mr. 8. H. Langdon assumes that i Sin 
here is a seribal error for t él, i, e. that the scribe should 
have written five corner wedges (50, the symbol of Jé7), instead 
of three (30, the sign of Sin; viz., the thirty days of the month). 
Tn view of the Sum, dtmmir Bizuna=Sin I see no reason to 
adopt this emendation. Moreover, the fact that the goddess 
calls herself the daughter of both #é and Sin is quite in accord- 
ance with the universality of dominion ascribed to her in the 
rest of the hymn, 

75/6. Saldugga can only mean taknitie here, ef. IL. 35, 460; 
IV. 25, 55b, which must signify ‘“‘a woman taken under one’s 
protection,” perhaps ‘‘spouse” or ‘‘concubine;” ef. Ainite 
“maidservant ” from this same stem Annan, and perhaps kindtu 
‘household retainers,” Hwhb. 838. The ending -vit in 76 must 
he the final of tak-nit. I consider si in de-ni-ri in this line to 
be an error for -hv, i. e. be-iti-ku, although ri is clearly written. 

Yu-dim-mud “the artiticer” is of course Hu. Here it is well 
to note the presence of me-en for the verb ‘*to be,” in this case 
=cndku; cf. the remarks above on 16 oby. 

77/8. Most unfortunately we are confronted with the familiar 
Assyr. wibiitn of the scribe ‘“ broken off,” a form like editiu 
from the adv. wibe¥. The stem is aipd. Owing to the Sum. % 
in the second member and the Assyr. -ra I read labira anadit 
as the equivalent of Sum, munéla. C=labiru, Br. 9465. This 
makes it impossible that the obscurely written e-a of the first 
member can be énw ‘‘eye.” It must rather be from end ‘to 
bow down, oppress,” in parallelism with /vdira ‘‘old.” The 
Sum. equivalent for ena may be milu bal, as in V. 89; 2%g, or 
simply Jal, as in K. 247, ii. 20, 25. ZV in the first member is 
probably Adl-phrase for the first anaxt. 


REVERSE. 


1/2. The reverse seems to continue the sense of 77/8 oby. I 
supply Zvyal in Sum. =Sar-ra,; of. IV. 29, 2a, 2a, luyal=Sar; 
viz., the sign nisigd, Br. 4286. Ella is again /di-clause, while 
munnabélld is the finite form with infixed object nab=‘‘him.” 


124 " F. D. Prince, (1908. 


Assyr. a-tt-a, not expressed in Sum., must be the adv., atd 
‘‘ verily,” found in the epistolary literature as a resumptive; ef. 
Hwb. 156, 

3/4. Siba-ra-mu “to (re) my (-n11) shepherd” (sida); mén= 
“Tam” (2), Then follows a broken passage as indicated by 
wibi (abbrev. for wihikin). Munnahsihiand plainlySanamdin, 
The ending -dmud, ES, for dgydi, is ditteult. Ain, Sb. 205, 
and duund, V. 25, 22a, are Sum. forms for miadidu “measure 
out, apportion.” —Sidmed, therefore, in our passage and in 21 
rey. (y. v.) may merely be a sense-reduplication of the idea of 
naddnu * give, convey.” This poiut is, however, by no means 
elear as yet. 

5/6. [find sa-c=Assyr. i only here. Abasurku for bar (ef. 
65 obv.) is also peculiar to this passage. 

Y/8. Sa-par=Assyr. sapdru “net;” ef. Br. 3126. It is 
probably from a Semitic stem sapdru ‘enclose;” cf. snyntrn 
‘fenclosure,” Hwb. 509, and the name of the wall 7@bi-supdrsu 
‘*its enclosure is good,” Zb. 73, n. 2. On the other hand, sa= 
Sétu “net,” Se. 142, but this may be only accidental. The 
probability is that the combination sa-pur=sétu Suparurtu, IV. 
26, 23a ‘an arranged (i. e. spread ont) net” is a non-Semitic 
paronomasia on Assyr. supdrn, Kdinna=ygéri “field” must 
have stood in the original text here. Lil=zagigi ‘storm 
wind,” Se, 212 and litla=Sdru “wind,” IV. i, col. v. 475, 41/2. 
Here we have Jillas=zayiqu. Suruna widoubdtedly means sur- 
bugat, but only in this passage. It may be ES. for sur-ra= 
rabagn II. 36, 24, 25ab. The Su- in Surunca is probably not the 
sign of the Shaphel. 

9/10, Prof. Haupt suggests in 10 itgurtwm. The probability 
is that it was preceded by éu “net.” The Sum. has se and 
traces of the sign yil=itgurtu, K. 246, col. iv. 37, with phone- 
tic complement -ii, as indicated in the transliteration. Both 
the derivation and meaning of itqurtum are uncertain; see Hwb. 
160, but the word is evidently an adjective here qualifying Fétu, 
i, e. “some sort of a net which in the field is spread am I.” 
Edin should follow an-na; cf. anna-edinna=ina géri, IV. 3, 
la. The verb is entirely obliterated except the Assyr. fem, 
ending -ct., but it must have meant ‘“ spread.” 


SE 
1 Line 10 was also discussed by Jensen, ZA. i. 65. 
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11/12. For sa=napdan, see Br. 4327. In 12, sithttem seems 
to me to be the [fteal adjective from felt ‘ go forth hostilely,” 
hence my translation. : 

13/14. Nur-vra-ga=ina kivih Sadé is very curious. We find 
an-Ki-ga, K, 4380 col. iii, 5H6=Kirid Kame, where -ga is merely 
the phonetic complement of #i(Ségu) “ heart, midst.” In our 
passage we expect 4 or the postposition -fw or both; ga, how- 
ever, undoubtedly has the force of kirib here. Ba-sig-hab-cdi- 
ge is evidently the equivalent of #arapy. Ba- is of course 
the verbal prefix; sig(A)-ya appears with Di “fire;” bil sig-qa, 
II. 34, 70a=Amai with 3, but this must be an inaccurate writ- 
ing for gam, as ka and ga are interchangeable. In siy-hub- 
du-ya we clearly have a fuller form of the same combination, 
but I cannot explain it further. Sig(PA)=namdru “shine” 
in one passage, K. 40, col. iv. 1, Br. 5582, which tends to con- 
firm my interpretation of this sign ina combination meaning 
“burn.”  Ji¥arapu is probably Ifteal. 

15/6. Chubu, only here, is clearly muttabritim,  Tetalla= 
napluka looks like a loanword from Sem, fitallu ‘‘tlame.”  7e, 
however, may be read Jil “fire” and undoubtedly suggested 
this idea to the ancient reader, It was probably not read Ji/- 
tal-lu here, as we find te-tal=fitallum, K. 4361, col, i. 4. Tt is 
clearly another paronomasia, as in 7/8 rev. Sek (Se-ig)=a-an, 
V. 32, 21a; lit. ‘water of heaven” =zandnru ‘rain; mais 
abbreviated form of mal (ES.) “to be.” Mittabrituin is evi- 
dently Ifteal of har’ ‘be full, sated.” Tazamon in UT, is 
clearly an error for dzzanunu, ZA. i. 65/6. 

17/8. Sul=edtu, passim, == Katarra=muddailum trom duldlu 
“be humble” ka-tar, IV. 29, 15b; Zb. 73/4. The second sa 
in our text is the postposition ana. Au-w=pitu,s Ju=pasds 
“destroy” only here, but s=sardpu overthrow,” passin, 
Br. 10839. With we-mén, prefix ne- for first person, ef. nerabbi 
Sagabhi, WW. 10, 5b et passim, For 17 rey, see also Guyard, 
ZK. i. 9%, n. 2. 

19/20, In mérianSuélla we have a repetition: méri=tallaktun, 
see above on 61 oby. Am and Svélla both mean high, i. e. Saga- 
tum. Ki-a=ina ercitin, IV. 4, 5b, not expressed in Assyrian. 
Dib-dib-bi=kenn ‘dind,” Br. 10683 and pabdtu “ seize,” Br. 
10694, passin. These meanings are closely allied to meuyassisn 
=mugaggigu, rsp ‘Seut off,” found only here. 
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21/2. This is a very difficult passage. Gaba wndoubtedly 
signifies irdtum, probably pl. of irtu “ breast,” Vamiim must be 
participle of awndmn ‘ent, harvest, store up,” syn. of egédu, 
because vir=eemdrin in this sense and not in the sense “lead, 
govern.” I render tentatively, therefore, bearing the context 
in mind; wdméim irdtum ‘those who store up proud thoughts,” 
Zvtu means ‘fadvances” in the connection muti irtitu, Hwh. 
125 and may perhaps be construed in this sense. T read warrin 
=uren, following obv. 47 rather than the usual heskel, On 
sided =naddur, ef. &, v. rev. 3, 

23/4. Am-n=andku “lead” only here. The EK. form is 
anna, passim; cf. ES. dmand here, evidently a dialectic varia- 
tion of EK. anna. Ud-ka-bar=zabar, Sb. 113. 

25. From here on the inscription is too badly mutilated to 
admit of consecutive translation, although the general meaning 
seems apparent (see above, p. 107). This line which has no 
Sum. equivalent is evidently an allusion to the glowing of the 
metals. 

26. This is an ES, line without Assyr. translation. 

27. Isupply tan here, asin 18 oby. Note that i&dritum 
is written with the determ. 7, but cf. 19 obv. 

31. Gi-in-bi must be compared with gi-in=amtu, K. 2759, 
10 ct passim, Br. 2470. The -bi suffix is the demonstrative, 
unexpressed in Assyrian. Zug=lapdtu ‘turn over, disturh,” 
Br. 3797. It may mean “excite” here; cf. Zb. 12, 5. 

33. For mulu, also 37 rev., cf. 55 obv. 

36. Muntiri-Enndmu=etérbu is relative conjugation with the 
final -mu as above 25 obv. The infix éna occurs also with -zu; 
garri-énnazu, Br, 11957=tabsima. For édab, pres. of addbu, 
ef. IV. 61, 35b: dkan §@ nakru Sa ididbakanni ‘‘where is the 
foe who has troubled thee ?” The usual ideogram for addbu is 
EK. XI-GAR=ES. g¢i-ib-mar, Sd. 19. 

37/8. I cannot explain this passage. The Sum. -enndmn, as 
in 35 rev., shows a relative clause. 

39. Dim would be the ES. value for gim in al-dim. It is 
cognitive with di-di=aldku, 41 rev. : 

41/2. On aba see a, v, rev. 5, Di-di, cognitive with dim, 39 
rev. 

47/8. Mu-tin=zikaru also II. 7, 130; II. 25, 39a, et passim; 
Br. 1326. Mutin is probably ES. for gik, nitea=zikaru; US, 
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Br. 5048. The combination #g-mu-tin=zinnistu ‘woman;” 
cf. ni-ws -mu-tin, 49, 50, 53, rev. Sal is, of course, the usual 
ideogram for zinni¥tu. The character gg is evidently a varia- 
tion of the sign nunuz, Br. 8177=Tlipu * offspring, descendant,” 
* syn. of Furin=ww. The occurrence of this sign in combina- 
tion with mr-tin=zikaru is explicable, but unusual. 

55. Gdl=pitd, only IV. 18, 15a; ef. yal (IK)-gdl=pita, 
Bezold, Lit. 181, n. 1. The ma- in ma-ydl-la in our passage 
must be the verbal prefix with infinitive force. 

59/60. The combination dim-me ma-md-« seems like two 
words representing the Assyr, udist« from WAIN ‘be new, 
fresh,” hence in this connection probably a virgin(?). See 
comment above, p. 107. It is impossible to determine whether 
there is any connection of ideas between our dimme and diin- 
dim-ma=dunnamd “a weakling,” II. 28, 68b, Dim-ma also= 
Sarru “king,” V. 16, 52e. 

612. Emigtum must be fem. abstract for emagu “ strength,” 
especially “bodily strength,” passim, Hwb. 39. The usual 
ideogram for emriyu is ID (a), but also ni-e (GIR), ef. s. v. 58 
oby. The mutilated ideogram ending in -#i in our present pas- 
sage (61) is inexplicable. -ta=iStu bit; note the construct 
state, ' 

63/4. On me-e=andku, without -n, i. e. mén, cf. Haupt’s able 
remarks, Sfg. 31. Dum-dam with suffix -t@ must mean “asa 
wife.” 

65/6 Zur here must be read thonw, cf. 14, 20 obv. Note the 
mase. -Su in wnmi-Fu, where we expect ummi-Sa. This is not 
uncommon and may be traced to non-Semitic influence. 

67/8. With gud-gud-du=elati, cf. II. 30, 10g and Br. 4704. 
The sign for wr is sal=galla, II. 380, 14-19, but it is broken 
here, GJS-J-?-BT is incomprehensible. 

69/70. We should perhaps supply (sad-hi-ta-)da=wrn Saplati. 

70. I cannot explain SU-LU-SU-AN. It is probably not 
equivalent to 72 rev. 

72. Parisku, as suggested by Mr. 8. H. Langdon, is perman- 
sive of pardsu ‘ decide.” 

13. UD-bi=ina dmifumma, which is not expressed. Mr. 
Langdon has ingeniously translated this line as I indicate: sux- 
a-bi lit. ‘‘her how long;” su#=axulap, WT. 115, rev. 5. Cf. 
also Zb. 28 and HT. 122, obv. 12. 

The last eleven lines are hopelessly mutilated. 
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Eme-sal forms discussed in the Commentary. 


Am-md, 23 rev. 

Amen, 3 vey., 23 rev. 
Ba-wig-kab-dn-ga, Us rev. 
Gé, 3b, oby. 

Dim, 39 vev. 

Dim-me, 59 rev. 
Dimn-Tin-ma, 5 rev. 
Kyizagya, 3 obv. 
B-ne-im, 33 obv. 

Er, 31 obv. 

Eiri, 25 obv. 

Narrdn, 47 obv.; 21 rev. 
dé, 47 obv.; 65 rev. 
Tn-du-mi, 69 obv. 
Kur-ra-ga, 13 rev. 

Laie, 51 obv. 

Mil, 16 obv.; 59 rev. 
Mu-ind-a, 59 rev. 

Murza, 16 obv. 


Mén, 16 obv. 
Mer, 35 oby. 


' Méri, 61 oby.; 19 rev. 


Mullitld, 14 obv. 
Muli, 55 oby.; 33 rev. 
Mu-tin, 47 vev. 
Niedim-nud, th oby. 
Nie gh -ie-tin, 47 rev. 
Sa-a, 59 oby. 

Sa-d, 5 rev. 

Sek, 165 rev. 
Ni-din-mut, 3 rev. 
Su-ru-na, 7 vev. 
Te-tal-la, 15 rev. 
Tu-mu, 18, 71 oby.; 61 rev. 
C-bu-bu, 15 rev. 
Timun, 16 obv. 

He -mu-tin, 47 rev. 





Blood Test as Proof of Kinship in Jewish Fotklore.—By 
Grorcr Atexanprr Konvr, New York City. 


I. 


Boop, among the Jews, possibly because it was held to be 
symbolic of the soul, W537 NIM OW (Deut. xii. 23; ef. Gen. 
ix. 4), was an object of sacred awe. Blood being the seat of 
the soul, its prominence in folklore, where it is employed for the 
binding of compacts, the sealing of kinships, for remedial, 
superstitious, criminal, and even judicial purposes, is not a sur- 
prise to the investigator. The ancient practice of covenanting 
by means of blood, still in vogue in certain parts of the world, 
forms an interesting chapter in the study of ethnic superstitions, 
and it will suftice to refer to two books on the subject, wherein 
the rite is fully deseribed (see Paulus Cassel, Die Symbolik des 
Blutes nnd ‘der Arme Heinrich,’ von SHartinunn von Ane, 
Berlin, 1882; H. C. Trumbull, Zhe Blood Covenunt,’ Philad., 
1893). It is not the design of this paper to discuss the origin 
and diffusion of the blood-rite, which has never been practiced 
in Israel, though the prevalence of the custom, even among civ- 
ilized peoples, is responsible for the horrible blood-accusation 
against the Jews through the course of the centuries (cf. H. 1. 
Strack, Das Blut im Glauben und Aberglanben der Menschiheit, 

te., Munich, 1900; Jemish Knaeyelopedia, vol. iii, pp. 260-267) ; 

nor is it necessary to set forth the many quaint and curious 
blood-superstitions as remote parallels to the legend we are 
about to present. 

However, there is one superstitions custom, not unknown to 
judicial courts, concerning which it is proper to say a word, the 
better to understand the underlying motive of the story which 
follows; it is the so-called ‘trial by blood,”—an ‘ordeal of 
touch,” as it is otherwise termed,—which has served, in criminal 
cases, to'identify and convict a murderer. There is, namely, a 
‘widespread belief that the blood of a murdered man will bear 





1 Paper read at the last Annual Méeting of the American Oriental 
Society, in April, 1903. 
VOL. XXIV. 9 
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witness against the murderer, by flowing afresh at his touch; 
the dining blood crying’ aloud from the inanimate body for yeu- 
geance. 

Trumbull has already pointed out that this blood-test is fre- 


quently met with in ancient Enropean literature, appearing ax — 


early as the Nibelungen Lied, passages from which he quotes (on 
pp. 142-43 of Ist ed.). The following historic incident attests the 
prevalence of the belief in the efticacy of “the ordeal of touch” 
in the seventeenth century. It was during the trial of Philip 
Standsfield, in 1688, for the murder of his father, Sir James. 
The testimony was explicit, that when this son touched the 
body, the blood flowed afresh, and the son started back in ter- 
ror, crying out, ‘Lord, have mercy upon me!” wiping off the 
blood from his hand on his clothes. Sir George M’Kenzie, 
acting for the State, at the inquest, said concerning this testi- 
mony and its teachings: ‘‘But they, fully persuaded that Sir 
James was murdered by his own son, sent out [with him] some 
surgeons and friends, who having raised the body, did see it 
bleed miraculously upon his touching it. In which, God 
Almighty himself was pleased to bear a share in the testimonies 
which we produce: that Divine Power which niakes the blood 
circulate during life, has oft times, in all nations, opened a pas- 
sage to it after death upon such occasions, hut most in this 
case.” (See the quotations in Trumbull, Joc. cit., p. 145, note 
2.) The ordeal of touch, or of ‘ bier-right,” seems to have 
been known to Shakespeare, and Mr, Henry C. Lea (Superstition 
and Force, pp. 315-23) has gathered all available data on the 
subject, recalling ‘‘an old-time Jewish custom,” which the 
writer is not able, to verify. Quoting from Gamaliel len 
Pedahzur’s curious Book of Jewish Ceremonies (tr. from the 
Hebrew, London, 1738, p. 11), he says that it was the practice 
among the Jews to ask pardon of a corpse for any offences com- 
mitted against the living man, laying hold of the great toe of 
the corpse while thus asking; and if the asker had really 
inflicted any grievous injury on the deceased, the body was sup- 
posed to signify the fact by a copious hemorrhage from the nose 
(see Trumbull, /. ¢., p. 146). I find no reference togneh a custom 
in the Book of the Pious (Sefer ha-Huasidim), a most remarkable 
repertorium of ethics, superstition and mysticism, written in the 
Rhinelands during the thirteenth century, concerning whose 
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authorship, despite the erudite labors of Gidemann ( Geschichte 
des Evziehungswesens und der Cultur der Juden in Frankreich 
und Deutschland, Vienna, 1880), nothing definite is known. It 
is popularly ascribed to Judah Hasid, but it is not the work of a 
single writer; it is rather a production of the Zeitgeist—a won- 
derful conglomerate of the sublime and the puerile, the ethical 
and the ceremonial. Its value for the study of mediaeval folklore 
is incalculable, and to it we owe our knowledge of contemporary 
customs and superstitions, We read theré (in $1143 of the 
Basle edition, 1589, p. 114*), among other tliings, that when- 
ever a murderer approaches the body of his victim, the wound 
breaks out bleeding afresh, accusing him and demanding ven- 
geance. There is this curious addition: that the same wonder 
happens if anyone who has partaken of soup without eating 
bread after it should approach the corpse of a man who had 
suffered a violent death. It is therefore advisable, as a means 
of precaution against becoming a suspect in such cases, to 
always eat a crust of dry bread after drinking soup.' See con- 
cerning this soup-superstition the remarks of Juspa (=Joseph 
ben Phineas) Hahn (efreet 1630) in his fos DY 95D, ed. 
Frankf. a, M., p. 205*, where we read that fresh blood wells up 
from the wound of a murdered man if his body be approached 
with knife in hand. What is the origin of this fanciful tradi- 
tion? The blood-test is, furthermore, mentioned by the zealot 
and mystic Manasseh ben Israel (1604-1657) in his DYN Mw), 
Amsterdam, 1651, iii. 3. It is significant that the Jews seem 





AINA AN|N Ay YOY ND ON OINA TWD. 

DONY DIN TWY? 1D NSYD MBNA 9 OP wD wT I) 
NOV NPT DDD IND MIwWY [soupe] NOW NOD 19D NBD 
Sy so’ Nd107 Sone INN ON NDA INN ADIN ND SDN 
PID YT DA NIT WT ND Y¥dA OF NY 27 DIN 
O77 Dy Joo ND AN ON Ynw> ADIN AD oA 
In connection with this superstition, it is interesting to read what Isaac 
b, Judah Halevi, in his Pentateuch-Commentary Pa’dnéah Rasd (Amst., 
1698) to Leviticus xix. 16, writes: AN PIAA wind 7 jow 


“WD INP] wp Now Mood ND yoy pow won 
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to have had faith in this test, though they looked upon the 
ordeal by water as a Jieathenish practice (see Gtidemann, op. cit., 
p. 200, note 1). It remains to be added that the beginnings of 
this belief in the power of the blood to speak for itself against 
the violator of God’s law may be found in one or two Rabbinic 
traditions not generally applied to the subject under discussion. 
In the Babylonian Talmud, tract (fittin, p. 57", it is recorded 
that when Cain had assassinated his brother, the latter was 
found slain with a stone, but the earth vefused to receive his 
blood, meaning, of course, that the blood would not be absorbed 
(pending the punishment of the murderer?). A still more 
explicit statement of this idea is to be found in the same place 
in connection with the constantly flowing blood of the prophet 
Zechariah, which could not be stilled because of the violent 
death of so many innocents (see Winter and Wuensche, Jidische 
Literatur, i., pp. 282-283; P. I. Hershon, Tuluudie Miscel- 
lany, London, 1880, pp. 110, 275, 276; parallel passages are Syn- 
hedrin, 96"; Jerus. Zu‘anith, iv., 8; Midrash to Lamentations, 
to ii. 2). Arabic writers, enumerated by Max Griinbanm (Vene 
Beitr, 2. semit, Sayenkunde, Leyden, 1893, pp. 23'f-40), iden- 
tify Zechariah with John the Baptist, whose blood, according 
to Albirdni (cirea 1000 C. E.), though heaps of stones had been 
thrown upon it, ‘rose over them, boiling and bubbling.” This 
continued to flow, proceeds Albirdnt, until Nebuchadnezzar [sic] 
killed the people, and caused their blood to mingle with it; then 


it was quiet (see E, Sachau’s English translation of his Cronol-~ 


ogy of the Ancient Nations, London, 1879, p. 297, and addi- 
tional references on p. 437). Albirtint, of course, calls attention 
to the above glaring anachronism in the legendary version of the 
decapitation of John. According to Christian legend, the drops 
of blood visible on the so-called Johanniskraut (hyperieuun per- 
JSeratum) ave of the blood of St. John, who wanders, unap- 
peased, through the world. The tradition is also known in 
Jewish sources (see Giidemann, J. ¢., p. 206, note 1). 

One recalls, in passing, the annual pilgrimage paid to the 
shrine of one of the Catholic saints (St. Januarius) in Rome, on 
the anniversary of his martyrdom, on which occasion, to the 
wonder of the many gaping thousands, the blood of the martyr, 
congéaled in a bottle the whole year through, is seen to quicken 
and to flow afresh. ; 
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The belief in the accusing power of blood still exists among 
the English-speaking people, and it has manifested itself as a 
means of justice-seeking, along with ordeals of a similar nature, 
in the United States, within a few years past (see Trumbull, op. 
eit., p. 147). 


Il. 


This popular and widely diffused belief in the retaliatory 
power of blood may be at the bottom of the interesting kinship- 
ordeal set forth in a story which has a strong Oriental coloring. 
In the Sefer ha-LHasidim (ed. Basle, 1581, p. 31", § 232') we 
read the following tale: 


ny? JoAw ANNI DDN AY 732 AMYD II2 AwWYD 
AIDS ANT WN DVT Nod wy PAM way oY O77 
YDDI3 PIN” ayn JAM pos 9D MIM PINT N91" 
YON Now yow APY TIA Dwd IN TY ION 
Win yaa FANN AYA OAD prMnAw yDI3 YIN? 7977 - 
37 M33 JOINND wa ID YD mMNd9 pI NY AT 
YN yD OwW TY DON NDA DIN 59 MIA AMY 
spon now Awy p>) Jor Nx 379 Ayo jAy oI 
AE OT PAD AyD 39 AWS) A Ps > AYO 39 INN 
ow oxy nowy? oxy Mp2) Inxs 9DD3 At On) 7NN 9HD3 
OsyA MP2 OF YIII NP) TWA ADI MIA [37 aN 
TINS HTD OPI OWT YIN jIA FHI MN Ow 
72799 TT Nav 1939 NN Noon AMYD 37 AP? 
INO VD NP 1D SYN AON JD) WON AND DYD aEynw 
Dx 99p IND ANN Aud DAW oN THI wrx xd) 92 
Nw DY IND ANIA Aw) DD Wow AWY >> ANN wD 
“YON Dow ova maynn? & 459 Anew An 
‘There was a man, who went on a journey, taking with him 


his servant and great wealth, and leaving his pregnant wife at 
home. It so happened that the master died and left considera- 





‘See also J. Wistinetzki’s edition, Berlin, 1891, p. 91, $291, where 
several of our parallels are not given. 
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ble property, which the slave appropriated without further cere- 
mony, passing himself off as the dead man’s son and heir. 
When the son grew up (to whom the widow had given birth), 
he heard of his father’s death and sought out the slave in order 
to claim his property, which was forcibly withheld from him. 
Finding him so highly connected with the foremost people of 
the day, the son was afraid to press his claim, lest he lose his 
life in the bargain for his pains, and repaired, instead, to Rabbi 
Sa‘idyah ben Joseph, the Gaon. Food was placed before him, 
but he left it untasted until the entire story had been told. The 
Gaon advised him to seek redress from the king, which he 
accordingly did. The king sent for Sa‘fdyah and asked him to 
render judgment. He ordered both son and slave to be bled and 
the blood of each to be let into separate basins. ‘Then he caused 
* some of the bones of the dead merchant to be disinterred and 
dipped them first into the blood of the slave, but the blood was 
not absorbed; then into the blood of the son, and lo! the bone 
forthwith absorbed it, for the two were one flesh. And Sa‘iid- 
" yah restored the dead merchant’s property to the rightful heir 
--” This is, in brief, the legend attributed to Sa‘idyah 
Gaon (died 942), a Jndaeo-German version of which is to be 
found in the Simfath ha-Nefesh, ed, Sulzbach, 1798, p. 11%, 
and a German rendering in Tendlan’s Fillmayer's bende, p. 
262, and in the same author’s Buch der Sugen und Legenden 
jadischer Vorzeit, 3° ed., Frkf. a. M. 1873, p. 368. Jost 
(Geschichte, vol. ii., p. 235) and Rapoport (in his scholarly 
biography of Sa‘idyah, Bikkure ha-Ittim. ix., p. 37, note 49) 
have both expressed strong doubts as to the Sa‘idyanic origin 
of the blood-test story.‘ The earlier and more elaborate recen- 
sion of the same legend as recorded in the MDW Sw DYSwID 
(Parables of Solomon’) runs as follows : 


TM ON PD NT ND AAW INN OND AwyD 

TPM O39 ODN MINA OMIY 19 YT) IND ADI wy 
3A AI AND Ap OTN IM A! nD VAT 731 
DY DY Ty) APMDND PA m3'DD3 [IAT MW 9399 9D 





"Rapoport says: +3 W907 |NIN ID x7 pm... 


MINI IND NM MID Sy MDD. 
* About this collection see Steinschneider in Hebr. Bibl, xviii., 88-89, 
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SINS IBY MIP MIM Wax 9 OWA YN WN 737 
man 33 99 8399 YN jay AN ew TINT Dy3 
DY TM ANW OND IDA IMI TY OWN OMND'I 
SOND MDW) SDN APA TN 9 MAY Poon WN 9D 
939 9A) OF 19990 NIA WN WN Jor INN? . Nop 
99 DID DANA wy M99 Www VIN? NY) YIN 
«993 73033 79 99.19 AON IDNT TYTN? NB? 
TON) wa Dy man? YAM Span FI MAIA AY 7D 
WIND NDWN) AND Nox Soy Yoy 9D nwDN Tay 9 
j2 Maw sy on. SD PNY AI AID wy -poDn 
DdYD JOO ON) WIA ON TayA Dy 9p9 2M 7ptT 
TOW) AND NIN MAY paNr 9D APP N25 we In 
OY 099 JID TON YIN NON [PHT JD ANN PN 19 
TON OMY 79 WD TON) TAY ND ND IN? 19 ON 
pwnd poy pr ovows Jo qay9 For 9 WN ND 19 
D9 pyrsy 1939 YN 7D jpn ja yowwd .737 
Joon qyaw ay Ton? pys neuen nw Dyd Tn 
DN) 3 OMY 7? w ON JD NWN TY TWN OX 19 ION) 
WN NAP IDI oA AoW yow .> AWYN AD IND 
YO TON Poy Dd? ON) TIO ON TY Pry 19 TON) TWD 
23 Tow VD IN Oo P99 [OND ON 9NF IN 
ND) AD IW TON P19 [HY 193 ADDY PD INN fn) 
TINT NAP MY NTP TON PIX WIP ops APNI yan 
T0077 19 WON 7779 TN PIN Ip WIN AX jayn 
NOI PE Dw yy FM IA pax Sw yr 9 Nam 79 
9922197 Yap) TINNY TN 9D) OMI WPA ON? TWX 19 
TON YI ND) 930) ow O32 Osyn 92 Tay TaN You 
939 WANT OST Yas) Pw OD ANN. O3 720 [pr 39 
WIN WD NY OYA At fd OFF APN On? TON .oyn 
oe TID BY DAT Tym WN? 9977 99 WM ON Ww 9D 

The first edition of this interesting collection of tales appeared 


in Constantinople, 1516, but they are very much older. Stein- 
schneider sees Arabic influences in the introductory words (see 
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his Manna, Berlin, 1847, p. 101, no. IX.) and assigns it, 
hypothetically, to the carly Gaonie period. Its age cannot be 
determined and we must content ourselves with this rather 
vague classification. Jellinek, in republishing the story from 
the editio princeps (Bet ha-Midrash, iv., Leipaig, 1857, yp. 
145-465; cf. also introduction, p. xiv, No. LX.), calls attention to 
a remote parallel to which we shall refer below. Variants of the 
same legend are to be found in the AYIA Ww yp Su ow yr. 
second ed, Ferrara, 1554 (», Steinsehneider, Catal. Borll., 
pp. 606, 624); in Joseph Shabhthai Farhi’s NOD TWA, Livorno, 
1869, i., p. 20"-21°; and in various MSS.' Johanan Allemanno 
(1435-1527), in quoting the story (in the Introduction to his 
Commentary to Canticles, called /eshek Shelomoh*), mentions 
the current superstition of the blood welling up at the-touch of 
the murderer in proof of its credibility, making it plausible that 
the two traditions are inter-related. He does not seem to 
know of the early miention of the legend in the Sefer ha-Tusi- 
dim, and, as Steinschneider has pointed out, he must have bor- 
rowed it from obscure Oriental sources (see his article in Sab- 
bath- Blatt, edited by Jellinek, 1846, pp. 61-62; idem in Zebr. 
Bibliogr, xiii., 134; xviii., 39, where parallels are given). 
Allemanno’s version of the tradition runs as follows : 

DWN IW PD TANw AwYD WS MHD wNIN.... 
PO IY ANN 3°28 TON TT INN wn Sy DN? Oy 
WD OND) ND PO TY ANN 199 NTN oN 3 
DV TVIIT [3D AD YT DAN PN) wy NID 9D AN 
AYNIT IN DD AND). NOMON Py PN) ANDwA j2 
SINS 959 NSIT ody3 ON Myay ANID DY ON A) 
Non yesyn oxy xno AN) «DD wa OF OND 
JAN DID TAN OXY Ndi. OPIN 19 POM OAVIN 
2Y OMNY AN 3M) DY 9D 159 INNA OTD INN DY3 
oxyn 7m) WpP33 71) /W37 TW Iwps on oD4 
+ WSY ON TWIN pam a0 pat AANA O73 p33 ANNA 





1 MS. Munich, 222, f. 75 (see references to Steinschneider, infra). 
* See Sha‘ar ha-Heshek, ed. by Jacob ben Moses Hayyim Ibn Barukh, 
Livorno, 1790, p. 10%. 
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NO MD wSwD ODL . OND PIT ND OTD ANNA OMyM 
D927 DF MNSDI7 DM 1D SNA Osy> jAAD OA DMY> 


mnn DN? NSYT AST OID Wow AD 1D O'NIDS 


POA YT AN AANA 13 IBS 


“Our fathers” tell the story, says the author, of a quarrel 
between two claimants, each disputing the other’s right to an 
inheritance. Both declared themselves to be the legitimate 
beneticiaries of the estate of a deceased father, and each accused 
the other to be the slave and not the son of the departed. No 
witnesses or any corroborative evidence being forthcoming, 
they repaired to the judge, who submitted each to the divod- 
ordeal, Te bled both claimants and ordered the hones of the 
dead man to be brought to him. That being done, he dipped a 
piece of the bone in the blood of the two claimants, in the sight 
-of all the people, ‘ wrote their respective names on the blood,” 
and held them until the following morning, when it was found 
that the blood of one cleaved to the bone, but that of the other 
remained unaffected, He decided this to be a conclusive proof 
of the blood-relationship of the rightful heir. 

In connection with this the author reports the tradition that 
the wounds of a person who had suffered a violent death break 
out bleeding afresh at the touch of the murderer. 

The writing of the names on the blood of each points to some 
cabbalistic belief in the efficacy of names, and there is little 
doubt that in some earlier version of the story the “DON DY, 
or the Ineffable Name, was used as a test. Allemanno, the 
mystic, the teacher of the famous Cabbalistic writer Prince Pico 
de Mirandola (see Steinschneider, in Hebrdische Bibliographie, 
vol. xxi, 1881-1882, pp. 109-113; 130-132; J. Perles, Beitrage 
zur Geschichte der hebr. und aram. Studien, Minchen, 1884, p. 
191 ff.), was addicted to occultism and quotes many similar 
beliefs and traditions in his writings. The above narrative he 
concludes with the statement: Msp mon ja Msp coer 


3) DDIYIN OID NYO WN YODYVD—which makes it 
evident that the source of the story of the blood-test is some 
‘hidden lore,” known to him by oral tradition. 

- Finally, the same story is told in the WWD AOD of R. 
Moses ben Abraham of NODDY (3 ed., Warsaw, 1876, p. 
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157, $764), a disciple of the famous Cabbalist Solomon Luria, 
without any source. There, too, the story is accredited to 
Sa‘idya Gaon, proving conclusively that the author copied it 
from the Sefer ha-JTasidim. The first source of all these ver- 
sions is no doubt the Book af Legends, composed by Rabbenu 
Nissim of Kairnan about the year 1030 (see Zuns, (ottesd. Vor- 
trdge der Juden, 2" ed, Frankf. a, M., 1892, p. 130; A. Tar- 
kavy, in the Steinschneider-/stechrift, Leipzig, 1896, IHebrew 
section, ). 12 and ff.). It is extant in two recensions and there 
are several editions published, the first three (Constantinople, 
1519; Venice, 1544; Ferrara, 1557) being very rare.' The 
Verona edition (1648) was printed under the title I'D 
O'WYNNT and contains another recension of the legend: 

The only son of a rich man migrated to Africa, After a long 
absence he returned home and found that both his parents 
had died and that his father’s servant was in possession of his 
inheritance. He met with rough treatment at his hands and 
submitted his case to David, who, in view of the absence of evi- 
dence, rejected the plaintiff’s claim. Then it was that Solomon, 
the son of David, proposed the blood-ordeal. In this account 
the text reads, not as in the Sefer ha-Hasidim DIT YD) 
O¥Y3, but OID OXY Pay3.* Whether the Constantinople 
edition, published in 1519, chronicles the story, we have no means 
of ascertaining. There is a strong likelihood of its having been 
borrowed by R. Nissim from the Meshalim shel Shelomoh, the 
first edition of which appeared three years before this one, at 
Constantinople, Both betray strong Arabian influence, and it 
is now known that R. Nissim’s ‘‘Story-Book” was written orig- 
inally in Arabic (see Harkavy, J. c.). The fact that King Solo- 

. mon, the ubiquitous hero of Moslem tradition, is the judge in 
the case, would seem to point to Oriental (and possibly non- 
Jewish) origin, 

Steinschneider (in his notes on the subject, ' Hebr. Bibl, xiii., 

134; xviii., 39) quotes parallels from ‘mediaeval and modern 





' For detailed statements about author and editions, see Harkavy, J. ¢.; 
Steinschneider, Bodl. Catalogue ; and his Hebr. Uebersetzungen d. Mit- 
telalters (Berlin, 18938), p. 988. 

*Iam indebted for this reference to the courtesy of the Rev. Dr. A. 
S. Neumark, of New York. 
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folklore: Gestu Romanorum, ed. Graesse, ii, 174, 280; ed. 
Oesterley 608, u. 196 and 743 (ef. also p. 165, no. 262); Bar- 
bazan, Mudbliaiwe, Paris, 1808, ii., 440; Kemble, Dialogue of 
‘Solomon and Morolf, p. 106; see especially Liebrecht in Pfeif- 
fer’s Germania, vol. xviii., pp. 363, 365. None of these 
authorities are accessible at the present writing; they can be 
readily verified by the specialist in folklore. It is interesting 
to record that a Portuguese version of the legend, hitherto 
unknown, is included in a volume of tales, fancies and traditions 
of the Rabbis translated from various sources, in my possession. 
This curious and valuable collection bears the following title: 

‘‘Liuro que contem Diuersos | contos, susesos, e Exemplos de 
grande | Moralidade e Documento, para entre | tenimento e 
introducao dos animos | Virtnozos nos caminhos de Deos; tira- 
dos | e traducidos de diuersos Liuros hebraicos; | por ordem de 
Isuwack pz Maratta Anoas | ¢ copiado por seo sobrinho | Sem- 
vet Curren: Em Amsterdam | Anno 5436:” Reserving a fuller 
description of the MS, for another time, I subjoin, herewith, the 
text of the legend in extensv, the original orthography being 
retained throughout. It is to be found on pp. 13* to 14" of the 
collection, and runs as follows: _ 

Susedeu num hoiem no tempo del Rey Dauid. 

Oqual moraua num lugar ermo; e era muito rico de fazenda 
e tinha muitos seruos e seruas; tinha hum filho unico intentou 
mandalo fazer hum Viagem e carregoulhe hum nauio de dinersas 
fazendas e foy adar com sigo odito mansebo a terra de Africa 
na qual se deteue alguns annos para negosear oque leuana, no 
meyo dos quais morreo 0 Pay do tal mansebo, edeixou por 
eredeiro de todas suas fazendas prezentes e auzentes ahum seo 
eriado, oqual come sou logo despois da morte do amo atomar 
posse de tudo castigando eensenhoreandose demaziadamente 
sobre os demais criados de caza, com que todos sefugirad 
eficou elle sé alegre emuy contente como senhor detoda afa- 
zenda; ¢ despois de Vendida toda aque ofilho hania leuado tor- 
nouda Africa para sua caza edandos elhe anoua damorte de seo 
Pay quis hir tomar possedo que por direito lhe tocana como ere- 
deiro forsozo, eo criado com muy asperas eescandelozas palauras 
oafrontou, e elle com arezad que tinha nad menos oagranon, 
teque se rezolueo por fimahir pedir justisa diante del Rey Dania 
oqual perguntou O hum ea outro se tinhad testigos para prou- 
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arem sua Verdade, eambos responderad que nad os tinhad deu 
el Rey por sentensa que o criado que estaua deposse se ticase 
com tudo, sem ser obrigado restituir couza algua, com oque 
ofilho com amargas lagrimas se postrou hua emuitas vezes a ox 
pees del Rey dizendo nad era vezad nem justica que tad falsa- 
mente perdese oque por direito humano edeuino lhe tocana; 
ouuindo Salamad asentensa de seo Pay Dauid chamou aoman; 
sebo elhe dixe que uad deixase, de outra Ver pedir justisa ese 
por a eazxv seo Pay Danid se encolorizase contra elle Ihe suplicasy 
que remetese o cazo emseo poder, que elle como Salamad julgaria 
© direito, ¢ fazendo oassy entregou el Rey Dauitl o cazo empo- 
der de seo filho Salamad, oqual perguntou a aquelle mansebo se 
Sabia em que lugar estaua enterado seo Pay, erespondendo que 
nad, perguntou omesmo a o criado qnedezia era odefunto seo 
Pay, respondeo que sy Sabia aonde estaua enterrado, logo lhe 
mandou Salamaé que fosse a sua sepultura e lhe cortase obraso 
eque lho trouxese [?] diante delle, como ofez, edespois mandou 
Salamad que ambos se sangrasem, e cada qual resebese seo 
sangue em yazo aparte, dixe Selomo a ocriado do defunto que 
banhase otal braso em seo sangue e tirando o outra vez do sangue 
nad tingiu couza algna; e despois dixe ao filho o mesmo e ficou 
obraso terguido o vermelho, com que ficou todo opouo admir- 
ado de ver tal experiensia; emandowt logo Salamaé restituise 
ocriado toda afacenda a olegitimo filho do difunto por enja 
accad se dixe ea sabentouse mais que todo o homem. 

A Judaeo-German version of the story, as printed in the Book 
of Spiritual Delight (‘Sefer Simhath ha-Nefesh”),’ Sulzbach 
5558 (1798), p. 11°, runs as follows: 


TOS PN OSyIP pF OND PNY OF IIN PN IN AWS 

pa TP OD HOY WIND OA ‘DN PONT AWD yh 
SMD 7 Pd ATW pI OMT TTY OA NNT 7 ON 
ONT OIPIP IT'D PND TYAS OF ‘DN PIANDOW) PN 
PD PPT PN TY ants OF BSyIP IYI TT POND won 





‘See about this book M, Griinbaum, Juedischdeutsche Chrestomathie 
(Leipzig, 1882), p. 288 ff. For this reference to the Yiddish version we 
are indebted to Dr. M. Steinschneider, who, as early as 1846, called 
attention thereto. See his article ‘‘ Ein Bichertitel und ein Méhrchen 
(Saadia Gaon betreffend),” in Jellinek’s Sabbath-Blatt, Leipzig, 1846, no, 
16, pp. 61-62. 
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NS TT PS TY DN FWA Pe PN OF ONT TT ny 't 
PT TIP [Dd OU WP OT IW Wi 7 HT WN PNM 
DVI OYT ND AN PN DN INDI OUD WS OFT WND 
TW PS IN JOYPI OU YNT WLAIYN IOND PIN YS "93 
DIYIP IT FAVA WY 07 PN oy PAN TW NY JASI PAS 
WNP 17 OND DDVTY WI TDN YN PN Ar PX 
JS ONAL NW TY DF WX Od wh wy 1 DD JNO 
39 DPT ND [einse=] POL? PN JAIN PRD [TT IS DOIN 
Poy POY Or HM ‘rN (OY 3 Ayo AD wr OFAN 
WN OY DIN TY NN ON [erzait=] OP WT OU IY PI 
yo py ty ONT ay {AYA AY PMN ON TATYD 13) OT 
OP wa P79 AYI OT UN 7D OW INI TY PX UN ANID 
TN INT TT PS jaya pds OY OND UY PTD 937 [YT NI 
[lder=] TN TIS 1D ONT JD [YT (MID 93) BIT 
ONT NI TT PIO [PPI WWII [MS PN p21 ‘NN IND 
IVT PS MISVIP PN FYI ON Ot pO Jw" AyD 
PON PT TSN PN PD [Od PINs PN ‘NP YT NS WwNd 
OFT NWA OID VN MD IN PD WIS wt OLY OF ‘IN 
9322 TTY DAT IND TT BSN PP PX B93 PP '33"2 9 
IN INN ON P32 [23 UT PN [NOI OVID PT PW TT PR 
PN AI [MN TY via) ena fYSA PON PD PX Pr OT bya mo 
DY IYI IV [ND TIYI MT TY WT ONT Pt DN WN 
as 

A merchant went to sea with his servant to trade in foreign 
lands, taking with him considerable means and leaving his preg- 
nant wife behind. The merchant died, and the slave, pretend- 
ing to be his lawful heir, claimed all his property, which was 
considerable. The widow had, in the meantime, given birth to 
a son, and when he was grown up, the mother said to him: 
“My child, your father left a great deal of money, but it is all 
in the hands of his servant. Go to him and claim your own.” 


The son did so. When he got to the place where he resided, he 
found him to be a person of some authority. He had succeeded 
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in marrying into prominent families, and seemed so highly 
esteemed in society that the son was afraid to open his mouth. 
He therefore consulted the Rabbi, who was called Sa‘ddyah 
the Gaon, and he refused to partake of nourishment [after the 
fatigue of his journey ?] until he had learned the status of the 
ease. The Gaon advised him to carry his grievance before the 
King. He did so, and the King sent for Rabbi Sa‘idyah to 
render judgment in the matter. The Rabbi proposed to put 
them throngh the blood-ordeal, Accordingly he had them bled, 
the blood being let into two separate vessels. Then he ordered 
that the bones of the claimaut’s father be fetched and that the 
hones of some other dead man be procured, First he dipped 
the bone from the stranger’s hody into the blood of each, but no 
visible effect being produced, he proceeded to dip the father’s 
bones into the blood of the rightful son. The bone became 
red and speedily absorbed the blood, since father and son are 
one flesh, Of course, the slave was compelled to refund him his 
patrimony. . 

A similar story, minus the blood-test, is known to the ancient 
Rabbis. In all likelihood, it has served as the basis of all the ~ 
above accounts, and it is not at all irrelevant to collate these 
older parallels with the later, more elaborate, versions. In the 
Babylonian Talmud, tract Bahu Bathra, £. 58", we read the fol- 
lowing story: 

‘A man once overheard his wife telling her daughter that, 
though she had ¢en sons, only one of them could fairly claim 
her husband as his father. After the father’s death it was 
found that he had béqueathed all his property to one son, but 
that the testament did not mention his name, The question 
therefore arose, which of the ten was intended ? They repaired 
one and‘all to Rabbi Benaah and asked him to arbitrate 
among them. ‘Go,” said he to them, ‘and beat at your 
father’s grave, until he rises to tell you to which of you it was 
that he left the property.” ' 

All except one did so; and because by so doing he showed 
most respect for his father’s memory, he was presumed to be 


This episode reminds one strongly of the judge’s advice in Lessing's 
admirable parable of the three rings in his Nathan der Weise—many 
analogues of which are known in Oriental folklore (see Steinschneider’s 
a in the Zeitschrift fiir hebrdische Bibliographie, Frankf. a. M., . 
1902). 
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the one on whom the father had fixed his affections; he, accord- . 
ingly, was supposed to be the one intended, and the others 
were, therefore, excluded from the patrimony ... .” 

(English translation in P. I. Hershon’s A Tulmudie Miscel- 
lany, London, 1880, p. 142, no. 29; poetic paraphrase in Ger- 
man by Eduard Jacobson in J. H. Jacobson’s Riminonim, Bres- 
lau, 1887, pp. 253-254. A Judaco-German version is printed 
in the famous Ma‘asebuch, no. 128; see Steinschneider in Sera- 
peun, 1864, p. 71, and 1866, p. 11; Dukes in Aa-Lehanon (Jeru- 
salem), vol. v., p. 150 and data in Jlebrdische Bibliographic, 
xiii (Berlin, 1873), p. 133). 

As a somewhat remote, though none the less striking parallel 
to this cycle of legends concerning disputed legacies, may be 
cited the curious fable of the son with two heads [reminiscent 
of the Argus myth ?], claiming a double portion of his patri- 
mony, recorded by the Tosafists in Menahoth 36°, and reprinted 
in full in Farhi’s N9D MWY, Livorno, 1869, i., pp. 21°-21" and 
in Jellinek’s Bet ha-Midrash (Leipzig, 1857), vol. iv., pp. 151- 
152. It is too lengthy to be reproduced in full. 

Joseph Zabara, in his Book of Delight (‘Sefer Sha‘ashuim”), 
finished ca, 1200 '), has still another version of the old Rabbinic 
story: 

“*....Amerchant of wealth untold had an only son, who, 
when he grew up, said: ‘Father, send me ona voyage, that I 
may trade and see foreign lands, and talk with men of wisdom 
and learn from their words.’ The father purchased a ship and 
sent him on a voyage with much wealth and many friends, The 
father, was left at home with his slave in whom he put his trust. 
Suddenly a pain ‘seized him in the heart, and he died without 
directing how his property was to be divided. The slave took 
possession of everything; no one in the town knew whether he 
was the man’s son or not. Ten years passed, and the real son 
returned, with his ship laden with wealth. As they neared the 
harbor, the ship was nearly wrecked. They cast everything 
overboard, but in vain; the crew were all thrown into the sea. 
The son reached the shore destitute and returned to his father’s 
house; but the slave drove him away, denying his identity. 
Pe ee 

‘See about him and his interesting book of legends, the luminous 


paper by Israel Abrahams in the Jewish Quarterly Review (London, 
1894), vol. vi., pp. 502-582, 
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They went before the judge. ‘Find the merchant’s grave,’ he 
said to the slave, ‘and bring me the dead man’s bones. I shall 
burn them for his neglect to leave a will, thus rousing strife as 
to his property.’ The slave started to obey, but the son stayed 
him. ‘Keep all,’ said he, ‘but disturb nog my father’s bones.’ 
‘Thou art the son,’ said the judge; ‘take this other as thy life- 
long slave.’ ” 

(Abrahams’ transl., 4. ¢., p. 521; Hebrew text in J. Bril’s Jen 
Libanon, Paris, 1866, pp. 16-17, and German transl, in Winter 
and Wuensche’s Jiidische Literatur seit Abschluss d. Hanons, 
vol. iii., Berlin, 187, pp. 148-149.) 

For Indian analogues and other bibliographic data see Stein- 
schneider in J/ebr. Bibl., xiii., 133. He maintains that this cycle 
of stories are all based, more or less, upon the “Judgment of 
Solomon,” which, according to Professor Graetz and Mr, Joseph 
Jacobs (see the latter’s Studies in Biblical Archaeology, London, 
1893(?)), are of Indian origin. 

A modern setting of the Rabbinic story is to be found in G. 
Ben Levi's Les Mutinces du Samedi (French), an English trans- 
lation of which by A, Abraham appeared in London, in 1846, 

under the title: Moral and Religious Tales for the Young of 
the Hebrew Fuith (see pp. 90-92). 


Postscript. 

After the above was in type, my attention was called to the 
fact that the story of the blood-ordeal is also mentioned in the 
Sefer ha-Zekira edited by Rabbi NPP) Dr, towards the 
end, See also Abraham Levinson’s D°37329 MPD: ed. Berlin, 
1846, $98. : 





' See, however, his Hebr. Uebersetzungen (Berlin, 1898), p. 986, note 
221. 





The So-called Intransitive Verbal Forms in Tebrew.'—By Dr. 
Frank R. Buaxe, Johns Hopkins University, Baltimore, 
Md. 


In English grammar, and in Indo-European grammar in gen- 
eral, a transitive verb is one that takes a direct object upon 
which the action denoted by the verb is exerted, e. g-, kill; the 
man, killed his brother, while an intransitive verb is one that has 
not such an object, ¢. g., sleep; the man sleeps. 

In Semitic grammar there is more or less confusion in the use 
of the terms transitive and intransitive. They may refer, as in 
Indo-European grammar, to the exercise or non-exercise of the 
action upon an object,’ to the special-forms of the two classes of 
verbs,‘ or, finally, to the meaning of these verbs.* This con- 
fusion is due to a characteristic peculiarity of the Semitic lan- 
guages, namely that transitive and intransitive verbs are usually 
distinguished by a difference of form,‘ 

Semitic verbs are practically all derived from stems contain- 
ing either two or three consonants, The prevailing type of 
verb is the triconsonantal, e. g., Heb. Stop. and to this norm 


‘the biconsonantal verbs have been for the most part conformed, 


eS 

} The present article is a portion of a larger work on the Intransitive 
Verbal Forms in Semitic, The complete material in Syriac, Arabic, 
Ethiopic and Assyrian is reserved for future publication. 

°Cf. J. A. H. Murray, A New English Dictionary, Oxford, 1888-, vol. 
5, p. 4850; The Century Dictionary, New York, pp. 8162b, 6488a, 

* Cf. Wright, Comparative Grammar of the Semitic Languages, Cam- 
bridge, 1890, p. 165; Gesenius-Kautzsch, Hebrew Grammar, Oxford, 
18¥8, p. 120, $48, a, b; Wright-DeGoeje, A Grammar of the Arabie Lan- 
guage, Cambridge, 1896, vol. 1, p. 80; Socin, Arabic Grammar, Berlin, 
1895, p. 25f.; Néldeke, Syrische Grammatik,? Leipzig, 1898, $ 160. 

*Cf. Néldeke, op. cit.. loc. cit.; Dalman, Gram. d. Jidisch-palistin- 
ischen Aramdisch, Leipzig, 1894, p. 199; Socin, op. cit., loc. cit. 

* Cf. Gesenius-Kautzsch, op. cit., loc. cit.; Delitzsch, Assyrian Gram- 
mar, Eng. ed., Berlin, 1889, p. 288; Barth, Die Nominalbildung in d. 
semitischen Sprachen, Leipzig, 1889, p. xv. 

“Cf. Steinthal-Misteli, Charakteristik d. hauptsdchlichsten Typen a. 
Sprachbuus, Berlin, 1893, p. 458. 
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either by doubling the second stem consonant, verbs mediw 


geminate, e. g., Ar. = hamma < *hama; or by lengthening 
the vowel between the two stem consonants, verbs mediw 
infirm, e. g., Ar. Ju qua <*gula.* From every stem, tri- 
consonantal or biconsonantal, may be made a number of forms or 
conjugations, the simple conjugation with simple verbal mean- 
ing, and a number of derivative conjugations, intensive, causa- 
tive, retlexive, etc., and in every conjugation there are two 
so-called tense forms, a perfect and an imperfect, from which 
latter an imperative is derived. In the simple conjugation 
there are two verbal types, one of which is prevailingly transi- 
tive and the other prevailingly intransitive. 

The difference between these two formal types lies in the so- 
called characteristic vowel between the second and third stem- 
consonants in triconsonantal stems, or between the two stem- 
consonants of biconsonantal stems. In general, transitive verbs 
have a characteristic @ vowel in the perfect, and a characteristic 
i or « vowel in the imperfect, while intransitive verbs have 
characteristic / or « vowels in the perfect, and a characteristic a 
in the imperfect. In Hebrew and Syriac (according to the Nes- 
torian pronunciation) characteristic i and « are lengthened to @ 
and 4 respectively; in Ethiopie both become é, which is syneo- 
pated in the perfect." These two verbal types exist in all the 
Semitic languages except Assyrian, where the perfect, as such, 
has not been developed, and where the various characteristic 
vowels do not seem to have been used to differentiate between 
transitive and intransitive verbs,’ c. g.: 





Cf. A. Miller, Verba, \’}? and YY, ZDMG., 88, p. 698 ; Lagarde, 
Ubersicht tiber d. im Aramdischen, Arabischen u. Hebritischen ibliche 
Bildung d. Nomina, Géttingen, 1889, pp. 12, 27; Gesenius-Kautzsch, 
Hebr. Gr.. pp. 181, 201 ; Stade, Lehrbuch d. Hebr. Gram., Leipzig, 1879, 
§ 148, 2; Noldeke, Syr. Gr.* $177; Hommel, Stid-arabische Chrestoma- 
thie, Manchen, 1893, p. 81, § 51. 

2 CE. Wright, Comp. Gram., pp. 83,84; Dillmann-Bezold, Gram. a. 
athiopischen Sprache, Leipzig, 1899, §19. The statement as to the i 
vowel in Syriac is given on the authority of Rev. Gabriel Oussani of 
Bagdad. 

® Compare the transitive verbs imhag, imahag * strike ;' ikun, itiakan 
‘put;’ iddin, inadin ‘give ; irmuk, iramuk ‘pour out, wash; ifbir, 
iSabir ‘break in pieces ;’ with the intransitive verbs ipfu}, ipasah 
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Heb. tr. 122» “ps? ‘visit.;’ 
{02-  TEY (< fintén) ‘give; 
intr, 13. IBD? ‘be heayy;? 
JOP» Oj? ‘be smail;? 
Syr tr, Ste 99. Sede2 yp) «kill? 
= j2t- << jn *buy;’ 
intr, yo? 21 A 273 ‘sleep ;’ 
Ar. tr. has gatala, kik, fagtulu ‘kill; 
vy? daraba, eyes fadribu ‘strike; 
intr. € oad Sariha, o® jafrahu ‘rejoice; 
oe hasuna, oes jahsunu’ ‘be handsome;’ 
Eth. tr, PtA: gatala, LP TA: jegtil ‘kill; 
intr, AN: jubsa, LLON: jz{das ‘de ary.’ 


In the biconsonantal verbs the two types are by no means so 
distinct, transitive and intransitive forms being more or less 
confused: cf. however, 


Ar. tr. J gala, Jy a2 jaqtilu ‘say; 
yu sara, eo fasiru ‘journey;’ 
ke madda, d43 jumuddu ‘draw, pull; 
intr. oad hifta, sls fahdfu ‘fear;’ 
aad jahammu, ‘be hot.’ 





‘recover, get well,’ ikrub, ikarab ‘be propitious urig (liriq). urrag 
‘be or become pale; iblut, ibaluf ‘live ; irpit, irapi# ‘be or become 
wide.’ The permansive, which corresponds to the perfect, has practi- 
cally always characteristic i or u vowels, e. g., mari¢, marug ‘be sick’ 
(cf. however, McCurdy, The Semitic Perfect in Assyrian, Actes du VI. 
Cong. internat. des Orientalistes, Leide, 1884, p. 524), and regularly 
denotes condition or passivity. 

‘ As the w perfect type of the intransitive verb is practically extinct in 
Syriac, and in Ethiopic has fallen together with the i type, it is difficult 
to say what was the original characteristic vowel of the imperfect, a as 
in Hebrew, or u as in Arabic. 
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The terms transitive and intransitive are also applied in Sem- 
itic to the nominal forms, but here again they are ambiguous. 
Sometimes they refer to the meaning of the words as being simi- 
lar in kind to the meanings of verbs of the transitive or intransi- 
tive types,’ ¢. g. 

Hebr. tr. X57 pt. ‘killing,’ ef. a7 ‘kill; 

intr. TD ‘heavy,’ — ef. 723 ‘be heavy.’ 


. Sometimes they are used as indicating the derivation of a nomi- 
nal form from a transitive or intransitive verbal form without 
regard to meaning,’ e. g. 


Hebr. tr, Wy? ‘straight’ from “Wy? ‘be straight,’ 
intr, 3D ‘heavy’ from JD ‘be heavy.’ 


The nominal forms in Semitic are usually regarded as derived 
from the verb, Lagarde derives practically all nouns from the 
perfect theme; Barth, part from the perfect and part from the 
imperfect theme. Hence both consider the vocalization of a 
noun as an indication of the original vocalization of the verbal 
forms of the same stem." There is no reason, however, for 
assuming such a close connection between all nominal and verbal 
forms. It is hardly probable that the large number of nominal 
forms should be derived from the few themes which occur in 
the verb. Moreover, these theories leave out of consideration 
entirely the influence of analogy in conforming words of related 
meaning to the same formal type.‘ 

Although it is hardly possible, therefore, to assume, in the 
mechanical manner of Barth and Lagarde, that a verbal form 
had originally such and such a characteristic vowel, because 
that vowel is found in its nominal derivatives, itis true, never- 
theless, that many verbal nouns and adjectives do offer more or 
less certain evidence as to the original form of a verb. These 
nominal derivatives are of two kinds, viz. 





‘Cf. Barth, Nominalb., pp. ii, iii, iv, ix. 

* Cf. Barth, op. cit., p. xxviii. 

*Cf. Lagarde, Ubers., p. 27 ff.; Barth, op. cit., p. xxii. ff., especially 
xxiv. 

* Cf. Huizinga, Analogy in the Semitic Languages, Baltimore, 1891, 
p. 82f. 
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1) Those in which there is an organic connection between 
verbal and nominal forms, as, for example, verbal adjectives 
of the forms qatil and gatul, which ave probably originally iden- 
tical with the corresponding ¢ und u perfects; 

2) Those which, although there is probably no original 
organic connection, are made more or less exclusively from 
either transitive or intransitive verbs; for example, active parti- 
ciples of the form qdtil may be considered specifically transitive, 
abstracts of the form yutul specifically intransitive. 

The designations transitive and intransitive as applied in Sem- 
itic to the two formal verbal types and their derivatives are not 
entirely suitable. In the first place, the distinction between 
transitive and intransitive is, strictly speakiug, purely gram- 
matical and syntactical, and has per se nothing to do with the 
meaning of the verb. In the sentences, he kills simply for the 
pleasure of killing ; he is writing ; he knows if anyone knows ; 
I can’t see: the meaning of the intransitively used verbs Aill, 
torite, know, sec, is the same as in the sentences he Kills animals 
simply for the pleasure of killing ; he is writing a letter; he 
knows it if anyone knows; I cun’t see him; where they are 
used transitively.’ 

Secondly, the two classes of transitive and intransitive verbs 
are not coextensive with the two formal verbal types. Although 
a large majority of the verbs of the so-called intransitive type are 
intransitive, there are a number, especially those which denote 
emotions and actions of the mind, which govern a direct object, 
e. g., Heb. JAIN ‘love,’ NY ‘hate,’ Yow ‘hear,’ ete.; while 
many verbs of the so-called transitive form, especially verbs of 
motion, are intransitive, e. g., Heb. NY? “go out,’ VID ‘kneel 
down,’ 95} ‘fall,’ ete, These numerous exceptions can not be 
satisfactorily explained as due simply to a mixture of transitive 
and intransitive forms: the real difference between the two 
verbal types is to be sought, not in the grammatical construc- 
tion, but in the signification of the verbs. 

The inadequacy of the terms transitive and intransitive has 
been very generally recognized, and various names for the two 





* It is quite possible that originally all verbs were intransitive, indica- 
ing a condition or action of the subject without special regard to any 
object. Cf. Bréal, Essai de Sémantique, Paris, 1897, p. 210, 





150 FR. Blake, [1908, 


classes of verbs have been proposed with the idea of detining 
their nature more accurately. Bittcher calls the two classes 
activa and stativa ; Konig employs the term Zistandsverba for 
verbs of the second class, while Gesenins designates them as 
verbs of ‘‘quality aud emotion,” or as verbs which denote 
‘states and qualities,” and in Lee’s Grammar of the Hebrew 
Language they ave spoken of as verbs of ‘sense and habit,” 
Ewald uses the terms uctive and halipassive to designate the 
two classes: Rosenmitller calls them active and absolutes Merx 
speaks of verbs of the second class as deseriptiva, Duval as 
neutres. All of these terms point more or less clearly towards 
the distinction made by Béttcher, viz., that verbs of the first 
class indicate actions, while those of the second class indicate 
states or conditions.’ 

Professor Haupt has suggested another theory. He calls the 
first and second classes respectively ‘ voluntary” and “ inyvolun- 
tary,” or verba voluntaria and verba involunturia, and thinks 
that the original distinction was one between volition and non- 
volition, verbs of the first class indicating originally an action or 
state which depends on the will of the subject, ¢. g., Kill, cut, 
look, walk, ete., those of the second class indicating an action or 
state which does not depend on the will of the subject, e. g., see, 
hear, fear, love, ete." : 

The following investigation comprises a study of the meaning 
and form of the so-called intransitive verbs in Hebrew, the term 
intransitive being used with reference to form only, unless other- 
wise stated. In the case of the nominal derivatives the term 
intransitive is restricted to those which are intransitive in the 
sense of the two categories given above. The investigation is 
divided into three parts: 

——— 

Cf. Béttcher, Ausfithrliches Lehrb. d. Hebr. Spr., Leipzig, 1866, 
$$ 508, 564, 908 ; Konig, Lehrgebiinde d. Hebr. Spr., Leipzig, 1881, 1, 167; 
Gesenius, Lehrgebaude d. Hebr. Sprache, Leipzig, 1817, p. 281; Gesenius- 
Kautzsch, Hebr. Gr., p. 120; Lee, Grammar of the Hebrew Lang., Lon- 
don, 1844, p. 182, ft. nt.; Ewald, Ausf. Lehrb. d. Hebr. Spr., Ste Ausg., 
Géttingen, 1870, p. 888; Rosenmilller, Institutiones ad Fundamenta Lin- 
guae Arabice, Lipsie, 1818, p. 59; Merx, Gram. Syriaca, Halis, 1867, p. 
212; Duval, Traité de Grammaire Syriaque, Paris, 1881, p. 176. 

*Cf. Haupt, Transitive and Intransitive Verbs in Semitic, PAOS., 1894, 
p. ci. £.; ef. also Lagarde, Ubers., p. 6: Reckendorf, Die Syntaktischen 
Verhiiltnisse d, Arabischen, Leiden, 1898, p. 40. 
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1. List of stems which exhibit intransitive forms. 
2. Diseussion of the meaning of the intransitive verb.* 
3. Discussion of the intransitive forms. 


1. LIST OF STEMS EXHIBITING INTRANSITIVE FORMS. 

The characteristic intransitive verbal forms in Hebrew may 
be indicated in general as follows, 30p and op representing 
respectively any triconsonantal or biconsonantal stem. 


Triconsonantal Verb. 
impf. impr. inf. 


of. 
TOR: MOR": VPs VP-P “Pe “Bor "R- 


Biconsonantal Verb. 
medice geminatee. 
OP wP(p2)*s OP: BP: Hp. 
medic infirme. 
OP. OP: Vip’, “. HPs LIP: Vip- 
In verbs mediw geminatw the distinction between transitive 


and intransitive forms in the perfect is usually one between long 
forms like bd and short forms like Q)}. In verbs 5 and 


[5 biconsonantal forms of the mediw geminatw type, made 
from the last two consonants of the stem, also occur, imperfects 
and imperatives in verbs *D, imperatives in verbs ['5. 

Many verbal forms are indecisive, 7. ¢. it is impossible to judge 
from them whether the verb in question belongs to the transitive 
or intransitive type; such are, 

1) All verbal forms in which the characteristic vowel is re- 
duced to shewa, since shewa ordinarily indicates nothing with 
regard to the character of the original vowel; e. g., 3. f. 8: pf. 
TROP, 3. pl. imps. 1D}. 





' As the u perfect is comparatively rare in Hebrew, the question as to 
the difference in meaning between verbs with i perfect and those with 
u perfect will not be discussed. The treatment of this question belongs 
to the discussion of the intransitive forms in Arabic, in which language 
alone does the u perfect occur with any frequency. 

* Cf. Konig, Lehrgeb. 1, 833 #f.; cf, also Ewald, Ausf. Lehrb., p. 861; 
Olshausen, Lehrbuch d. Hebr. Spr., Braunschweig, 1861, p. 486; Stade, 
Lehrb., § 418. e; Miller, Hebrdische Schulgram., Halle, 1878, p. 105. 


. 
= 
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2) The first and second persons perfect with characteristic « in 
triconsonantal verbs and verbs medi infirme, e. g., HoMp.. 
HOP. ete., and forms like iw. ‘MOP in verbs media 
geminatie, since not only all transitive, but almost all intransi- 
tive verbs have first and second persons of these forms. 

3) The « imperfect of verbs mediw and tertiw gutturalis, 
since practically all verbs of these classes have imperfects of 
this form. , 

4) All forms of verbs ns, since all verbs of this class have 
been reduced to one formal type, the imperfect being intransi- 
tive, the perfect partly transitive and partly intransitive, 

5) Short perfects of verbs medi geminate with suffixes, 
since they occur from verbs which are regularly transitive, 
@. g., IBD ‘surround.’ 

The nominal derivatives in Hebrew which are to be regarded 
as specifically intransitive are the following. 

A. Derivatives which are to be regarded as identical in origin 
with the perfect or imperfect theme, and may, therefore, be 
used as evidence for the original intransitive form of the verb, 
vig. : 

1) Perfect Theme. Adjectives of the forms 30. A OP: 
POR! 7 AEP. IMP: wP.A MBP: OP. AVP: Up. s. 
Mop: verbal nouns of the form APY, originally feminine of 
the adjective 90) : 

2) Imperfect Theme. The infinitive forms 20)?» op. vip 
are, strictly speaking, to be classed here, since they are best 
regarded as: derived like the imperative from the imperfect 
stem. 

B. Derivatives which, while not originally connected with 
perfect or imperfect, may be regarded as specifically intransi- 
tive on account of their more or less exclusive occurrence with 
intransitive verbs; viz., adjectives like m3, J 92 from 
oo 

' This form may represent either original gatul or original gatal (cf. 
Wright, Comp. Gram., pp. 82, 88, 84). For the sake of convenience, how- 


ever, all adjectives of this form will be given in the list, the distinction 
between gatul and gatal being left to the individual cases. 
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verbs 71"; verbal nouns of the forms 2072. 790). mony 
AzEP. Twp “p-' 

In the following list, all those stems will be given which 
exhibit decisive intransitive verbal forms or intransitive deriva- 
tives. Verbs (19 without intransitive derivatives which exhibit 
intransitive forms in the perfect or imperfect, and verbs mediw 
and terti gutturalis which have no intransitive form except the 
imperfect or imperative, are given when the evidence of the cog- 
nate languages seems to show that the intransitive forms are origi- 
nal. All the intransitive forms in Hebrew will be given in the 
case of each verb in the order, perfect, imperfect, imperative, 
infinitive, adjective, abstract, except in verbs (74, where perfect 
forms like m3 and imperfect forms like moy are simply indi- 
cated by pf. and impy. respectively. Whenever astem presents 
intransitive form in only a single instance, a reference to the 
Hebrew text is added; references are also given in other cases 
when it seems desirable. Decisive intransitive forms of the verbs 
in the cognate languages are given in the perfect when it occurs ; 
if not, in the imperfect, in Ethiopic the subjunctive. Forms in 
Talmudic and Targumic Aramaic are given only when no decisive 
intrausitive form, or when only the imperfect is found in Syriac, 
J., L, and T. indicating respectively that the intransitive form 
in question is given by Jastrow in his Targumic and 'Tal- 
muidic dictionary, by Levy in his Talmudic dictionary, or by the 
same author in his Targumic dictionary. As indecisive forms 
in the cognate languages are to be regarded, 1) « imperfects of 
verbs mediw and tertie gutturalis in Syriac and Arabic, and a 
subjunctives of verbs of the same classes in Ethiopic,’ 2) a 
imperfects of verbs tertiw resh in Syriac,’ 3) syneopated per- 


-_e eee 


*No other nominal form can be regarded as specifically intran- 
sitive in the sense here employed. On the other hand, adjectives of the 
form 302 like DM ‘wise’ seem to indicate the existence of a per- 

+ 


fects with meanings like the i and u perfects, just as adjectives of the 
forms op) and Sop indicate the existence of i and u perfects. 

*Cf. Néldeke, Syr. Gram.,? §§169, 170; Wright-DeGoeje, Arab. 
Gram,, vol. 1, $91, rem. a; Dillmann-Bezold, Gram. d. athiop.-Spr., p. 
161. 


* Cf. Néldeke, op. cit., § 170. 
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fects of verbs tertie gutturalis in Ethiopic,' 4) perfects of the 
intransitive form of verbs tertiw intirme in Targumic or Tal- 
mudic.* The Syriac forms are given also in Hebrew translitera- 
tion, the Arabic and Ethiopic in Roman transliteration, Aethey 
indicates that a form occurs only in pause; * before a stem or 
noun form indicates that the stem does not oceur in Qa/, or that 
the nominal derivative is not found in the exact form given; + 
indicates that references to all the verbal forms of a stem are 
given: pf. sperfeet, days. simperfeet, tinpr.=imperative, dup. 
=infinitive, «.=verbal adjective, abst. =abstract, ¢.= construct 
state, pl.=plural, adr.=adverb, grep.=preposition, 7. p.=in 
pause, &.=with suflixes, fr,=transitive in construction, iufr.= 
intransitive in construction, pt.=active participle, pt. p.=pas- 
sive participle, %t.=kethiv; the abbreviations for the books of 
the Bible are self-explanatory. 


The List. 
1. TON CIN, TING FR TINT: Bol Vadidu ; LANL: 
{@bad) ‘wander, ‘vanish, perish.’ 
2. FIN (ys tmpy.; ol iwhd and LANL: jebay ‘be unwil- 
ling, refuse’) * be willing.’ 
8. SON (PONE. «. FING T. LL. DN) ‘lament, be sad.’ 





‘Cf. Dillmann-Bezold, op. cit., p. 161. 

* Almost any verb in these Aramaic dialects may have both transitive 
and intransitive perfects without regard to meaning, e. g.: NOD, 9D, 
‘be full,’ NAW. MD. ‘strike,’ etc. : 

* The following lexicons have been employed in the formation of this 
list, viz. : Gesenius-Buhl, Handwirterbuch tiber d. Alte Testament, Leip- 
zig, 1899; Siegfried-Stade, Hebrdisches Worterbuch z, Alten Testumente, 
Leipzig, 1893; R. P. Smith, Thesaurus Syriacus, Oxonii, 1868-1901; C. 
Brockelmann, Lexicon Syriacum, Berlin, 1895; Jastrow, A Dictionary 
of the Targumim, the Talmud Babli and Yerushalmi and the Midrashic 
Literature, London and New York, 1895-; Levy, Neuhebriisches u. Chal- 
ddisches Worterbuch i. d. Talmudim u. Midraschim, Leipzig, 1876-89 ; 
Chaldiisches Worterbuch u. d. Targumim, Leipzig, 1867-68; E. °W. Lane, 
Arabic-English Lexicon, London, 1868-98; G. W. Freytag, Lexicon 
Arabico-Latinum, Halis, 1880-87 ; Dillmann, Lewicon Linguae Aethio- 
pice, Lipsiae, 1865; Delitzsch, Assyrisches Handwirterbuch, Leipzig. 
1896. 
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4. DIN* (a. DIN I! ‘sad,? Is. xix. 10). 

5. DIN (a. DWN: “ol *aduma, ’adima) ‘be red.’ 

6. JON (AN. JON. DIN, in and abst. TIAN) ‘love.’ 

7. WS CIN, IN), dmpr. IN, @. WR) ‘become bright.’ 

8. FFIN® (IN? ‘brotherhood,’ Zech. xi. 14). 

9. TON (WON Ps. Ixix. 16) ‘shut ?t . 

10. DIN* («. DN ‘ terrible’). 

11. YON (ODN) ‘cat.’ 

12. AN (ING Pr. xxii. 25; J. LT. epON: Gu alifa ‘be 
accustomed to’) ‘learn.’+ 

13. JON («. as ado. JON * so be it,’ MIN. TON: wl Taming 
‘be safe, secure;’ AI": *amn) pt. * tutor.’ 

14. YON (PN Yox. a yDs* D'S ON). TYON) ‘ be power- 
ful, courageous.’ 

15. TON MON) ‘say.’ 

i. FON* GAM ‘sighing; Ass. dnaf). 

TY. FYIN (FONT Cast "arei7a) “be angry.’ 

18. PIN (7PIN) ‘groan.’ 

19. ‘DN (DON Is. xxiv. 22), ‘collect.’ 

20. DAN* (a. DDN ‘dark, ADDN: at afila). 

21. DDN (DDN) ‘stop, be no more.’ 

22. ON (AIDING Ezek. xxxi. 5, a. JON* DIN: «. TIN" 
yas yh INI. J. L. LT. PIN) ‘become long.’ 

23. DUN (DYN, DUN, inf. and abet. TDW. «. DYN, DUN: 
pl *athima) ‘be guilty.’ 


= 


* 99N might also be derived from a form OX, just as 1795/7 from 
DDH ‘wise.’ 

* Denominative from FX ‘ brother.’ 

* Perhaps to be read DYONP), cf. Graetz, Commentar, Breslau, 1888, 


p. 423. 
4 Cf. p. 200. 
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24. 
- WNI (WND: + WIND: prs Larisa 5 NAA: besa) ‘rot, 


26. 
27. 


28. 
29. 


30. 


31. 
32. 
33. 


34. 
35. 


36. 
37. 


38. 
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FINN ODN: LATO: jetay) ‘come.’ 


stink.’ 

T3 (493} Mal. if. 10, @. Wa* MUD! Jer. iii. 7, 10) 
‘be faithless, rebellions.’ 

m3 ("33 ‘separation; woody badidtau ‘have parts far 
apart’) pt. ‘alone, separate.’ 

DII3* (ADTD ‘ecattle;? MDI: buna ‘be dumb’). 

NVI NID. dupe. and inf. NIDi LAA: ibe; Ass, ib@u) 
‘enter, come.’ 

WD (Wa AWD. wid?, impr. and inf. WID, « WI: 
4a2 SID: Ass. ibds) ‘be ashamed.’ 

ina Gia? 2 s., @. TiN Jer. vi. 27) ‘test, try.’ 

MOS (MOD, MOD. AMD Is. xxx. 15) ‘trust.’ 

MPD (impf., a. MYDAID: “S2 D: Ay balijw; OAL: 
balja) ‘become worn out.’ 

VID (YIN i-edy Vati‘a) ‘swallow.’ 

Sys (opr; 2 Oya: day butula ; MOA: bela) ‘rule 


over, possess.’ 


WS (YD? TWIYA: IJ. VYD) ‘burn? iner, 

nya* (anya ‘terror; so nya ‘come upon suddenly, 
fear’). 

P¥3 (7P¥B- a. P¥D ‘dough,’ originally ‘swelling up’) 
‘swell up.’ 


» TI3* (a. TAD* OTIS ‘piebald’). 

» FID (DD. PAID: ey bariha ‘depart, leave’) ‘ flee.’ 

+ TID CPD 2 Ch. vi. 18; ye> 73) ‘kneel.’ 

- FID (7D ‘blessing,’ FIA ‘pool,’ perhaps originally 


‘something blessed’) inf. absolute. 





The retention of the Qameg¢ in the feminine is strange if the form is 
qatul or qatdl, Barth (Nominalbildung, §27g) derives it from gatdl. 
It may be the Aramaic form pala) (so Haupt). 

+ 





Vol. 


43. 


44. 
FIND (impy, TN3 5 “KOND ‘rise, be exalted.’ 
46. 
ID] (ABI, “WP: TMA: gabra ‘do, make’) ‘increase, 


4 


a OH 


4 


= 


4 


= 


52. 


53. 
54. 


55. 
56. 


57. 


o 


* 


58. 
59. 


o 


60. 


oS 


61. 


= 


62. 


i 
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“MD (inf. I3* DIP. Heal. iti. 18, a. AZ ‘pure; ey 
. barirta ‘be good, true’) ‘separate, cleanse.’ . 
Su3 (a. 24/2;42 Fv/D ‘become cooked, ripe.” 


FDA ADI» ing. FHIDY. @. 7733) ‘be high, exalted, proud.’ 
become great.’ 


a1 ou hs oy, cm o1 a. 3735 Jdum judila ‘con- 


tend violently’) ‘ become great.’ 


WIA (WI? Hy f773)" bend down.’ 
50. 
51. 


NA (4. 13) ‘sojourn.’ 

td (a. 913 ‘plunder,’ originally ‘what is torn off,’ 779%3: 
Jy> jazila ‘be cut on the back [of camel]) tear off, 
tear away.’ 

3 (a Job xxii. 28, YA ‘desolation ’) ‘separate, deter- 
mine.’ 

MM} and M)) (impr. 9M) Mic. iv. 10) ‘break forth.’ 

553 (impr. ‘93 Ps. cxix. 22) ‘roll.’ 

331 (9333 ‘ what is stolen,’ Ex. xxii. 2) ‘steal.’ 

YI (YY. WA TWP ‘scold, reprove.’ 

WI Op! Ley. xi. 7) ‘draw.’ 

Cf. No. 433. 

ANT ONT TINT: DL. YN) ‘ fear.” 

Pa be (m937 ‘cake of figs,’ originally ‘something pressed 
together; jso dabila ‘be full of fat’). 

P37 GRY: PIP: Ov: MPI. « PIT 51 PIT: gro 
dabiga) ‘stick to.’ 

mt (a. TNT ‘sick;? vor NJ; oe dayiia ; LOL: 
jedyaj) inf. Lev. xii. 2, ‘be unwell, menstruate.’t 

[7 (JI? Gen. vi. 3) ‘stay’[?].t 





1Cf. Wright, Comp. Gram., p. 67. 
* Cf. Stade, Lehrb. $490, ¢; Olshausen, Lehrb. p. 524 bot. 
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63. 
64. 
65. 
66. 
67. 


68. 
59. YOT (YOW Jer. xiii. 17, NYO: fas dani‘a) ‘weep, be 


70. 
71. 
72. 


73. 
74. 


%5. 


76. 


nt. 
78. 
79. 
80. 
81. 
82. 
83. 


2 
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wT (impr. WWI Mic. iv. 13) ‘tread down.’ 

PT" (a. 3751 ‘erushed’). 

557 (951 Job xxviii. 4) ‘dangle. 

597 GT. I, a. 95) ‘be weak, poor,’ 

PIT (PID Ps. x. 25 2p P9q). J. PD ‘bun intr, 
pursue eagerly.’ 

on 4 GAT Job xxx. 27, ny) ‘be silent, still.’ 


full of tears.’+ 

WT (PT: v2 FY Sgo ont, be extinguished.’ 

PPT (PPI, « PD) ‘be crushed, fine’. 

JT GUT Deut. xxxi. 20, «. JWT: eo dasima)' * become 
fat.’+ 

93n (23m; T. 937 ‘amount to nothing, give oneself 
up to empty hopes.’ 

TUTTI. WHT. WIWIT* NW) ‘honor, take the part 
of.” / 

pn (forms regularly ¢r. except impf. ¢. p. q2. 2 pl. 
MD2M. FIOM Ex. ix. 23, Ps. lxxiii. 9; J. 7. 
yon: de haliku ‘perish’) ‘go, walk, depart, 
vanish.’ 

HN (7357 ‘destruction,’ Gen. xix. 29; J. T. yan) 
‘turn, overturn, destroy; turn (intr.), flee.’ 

JW CH ‘slaughter ’) ‘kill.’ 

TW (dmpf., a. I* 7D) ‘be pregnant.’ 

WW (a. Hh) ‘be haughty.’ 

YY GYM MY At., transposed MWh ‘tremble, be afraid.’ 

WCU Jud. vi. 38) ‘press ont.’ 

Wi (It Ps. Iviii. 4) ‘be strange, apart, rebellious.’ 

Dt (Gaps; +22 9D) “be pure.’ 





' Cf, Haupt in Beitrdge zur Assyriologie 1, 2. 





Vol. 


84. 
85. 
86. 
87. 
88. 
IBA («. TWA. ATA: p> habura “know 3 "NZ + habra) 


% 
sO SS 


9 


= 


92. 
93. 


Ro 


9 


- 


4 


98. 
99. 


o 


100. 
"101. 


102. 
103. 
104. 
105. 
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‘PP? GSt, @ FY ‘be pure, innocent.’ 

Ayr (pr Pr. xix. 3, a. yt) ‘be angry.’t 

PII PM. PM. APM: Bid. Ar. Py ‘ory ont.’ 

pr Git. [fat daz. and adst. TIP. «. [PP ‘become old.’ 
Vt (Vit? Is. i. 6) ‘be, pressed out.’t [Cf. 81.] 


‘he joined together, allied.’ 


» WIN (WAM Job v. 18) ‘bind.’ 
91. 


IN (a. VN VIN ‘girded,’ Ezek. xxiii, 15) ‘ gird, bind 
up.’ 

TAN GAN Hab. i. 8, @. WM ‘sharp’) ‘be sharp, quick.’t 

TAN: GT r~ TET) ‘rejoice.’ 


. In Om, on. a. om ‘ cease.” 
95. 


96. 
97. 


DIN (DIN) ‘pity, spare.’ 

NH GN Is, xxix. 22; »- hayira) ‘become pale.’t 

pin (pir pin. inf and abst. API PIN. a pin ‘be 
unmoved, attached to, strong.’ 

NON (NOM. ANON: Che hatia) ‘sin.’ 

TIM (pf imps, a. TN Nit" Ex. i. 19; ens hajija; 
hLO: hajya) ‘live.’ 

ST OM. a. Ti oS fahajjn) ‘live.’ 

DSM (ODM. ODN, ADIT; =) ODNI: J. DDN) ‘be 
wise.’ 

pen (non API: GAS haliqa, haluga) ‘be smooth.’ 

wn (WONN Job xiv. 10; 'T. WOM) ‘be weak.’t 

WO AWN: J. WOM: dye humida ‘ praise’) ‘desire.’ 

SON (inf. or abst. n?on and man) ‘pity, spare.’ 


' All the forms are probably denominative from it * beard.” 
tr 


* Regarded as Pual of F}"} by Stade, Lehrb. $415, b. 
* Meaning uncertain, usually translated ‘lively, in good health.’ 
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106. DDA (ON. Dt, ON, inf. DOM?! Is. xlvii. 14, «. OM: 
DID cree amimta; ho? hamma) ‘become 
warm.’ 

107. DDN (DDH: ye famisa ‘be hard, severe’) ‘act vio- 
lently to, harm.’ 

108. yon (fen. yom. inf. yon", ingpn Hos, vii. 4, a. 
VOM: odes feunida, hamuda ; of. sour jon, 
L. fODM) ‘be sour.’ 

109. fOM (a. yion ‘oppressor,’ Is. i. 17) pt. ‘oppressor,’ 
Ps. Lxxi. 4. 

110. J2n qa Am. vy. 15, inj. J" O23 Is. xxx. 18) ‘be 
gracious to.’ 

111. yn G52. 9258: a. Pla Vite lunifa, hanufa ‘have 
a contortion’) ‘be godless, polluted.’ 

112. JON* (a. jon ‘strong ;’ <a [OM ype> hapuna).’ 

113. 90 On. TOM. « ADA: po hasira; "Me: jasra) 
‘fail, be in want, decrease.’ 

114. HOM* (a. $M ‘pure,’ Job xxxiii. 9). 

115. fDN (fn. 7pm. « PRN: Las lafiza ‘keep’) ‘be 
pleased with, desire.’ : 

116. 15h amen, YOM: as hajira; IGE2% hafra) ‘de 

amed.? 

117. YON* (MWHM ‘freedom,’ Lev. xix. 20). 

118. I¥M1 (AYN Is. v. 2) ‘hew, split.’ 

119. JW (SIM, impr. 137M Is. xliv. 27, @. 30. 739; 
= i Ly hariba) ‘be dry, desolate.’ 





1 Perhaps corrupt and to be read DDN? int. with suffix, or Piel 
pen: ef. Gesenius-Buhl., p. 260 b. . 
*The regular representative of yon in Syriac is “teu ‘be fer- 


mented,’ the a imperfect of which is indecisive. 
* Of. Tang in Beitrdge zur Assyriologie, 1, 19; Lagarde, Ubersicht, 
p. 84, 
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120. 79N (TUT. a 7, myn: oe harida ‘be bashful’) 


‘tremble.’ ce 
121. 490 (@)ANH Is. xviii. 6) ‘pass the winter.’t 
122. FN (YI Job xxvii. 6, ABW: T. AIM?) ‘scorn.’t 
123. PAN (fa Ex. xi. 7) ‘sharpen.’ 
124. PON (PAN 2 Sam. v. 24; ee hariga) ‘be eager, has- 
ten.’¢ 
125. MAN (pf. mM a. YIN" OMVIN ‘dry regions,’ Jer. xvii. 
63 = harirta) ‘burn, glow.’ 
126. YAN (ert: e YN: a harisa)' ‘be dumb, 
- silent.’ : 
127 JUN WINN. a. yw OPW. AD! ma Fw: 
tue asika ‘be angry’) ‘become darkened.’ 
128. FN Gan. «. Ff) ‘be terrified.’ 
129. M30 (AIO ‘ slaughtering’) ‘slaughter.’ 
180. YIO (Y3B'F ant fabi‘a ‘be rusty; M0; ‘he inborn’) 
“be sunken, sink,’ 
131. AW CWI WIV! WD. a. WW. MWY: gb tahira, 
tahura) ‘be clean, pure.’ 
132. JWOD (pf. DIO’, a IW) ‘be good.’ 
138. JM (JMO); <4 ff) ‘grind.’ 


' The adjective yyy ‘dumb’ is perhaps modified from wan after 
the analogy of other adjectives denoting defects, e. g. SON ‘lame,’ 
DYN ‘dumb,’ DJ ‘bald,’ 73) ‘humped,’ >} ‘blind,’ 357 ‘stam- 
mering,’ wpy ‘crooked,’ FJD ‘lame,’ mpd ‘open-eyed,’ mp 
‘bald,’ mp is probably to be regarded in the same way, cf. the proper 
name Mp: 


* Considered an u perfect by Lagarde (Ubersicht, p. 26); it is probable, 
however, that the verbal forms are simply denominative for the adjec- 
tive, which represents a more original form {4d, cf. Syr. Lo NOY, 
Ass. tabu. 
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134. 


135. 


136. 


137. 


138. 
139. 
140. 
141. 


142. 


143. 
144. 
146. 


146. 
147. 
148. 
149. 
150. 
151. 


152. 


F. 2. Blake, (1908. 


NOD (NDD. DNDD: NIN’. inf. INDY. « NOD, ANDO: 
tami’a) ‘be unclean, impure.’ 

DYD (DY: +4 DYO: porte tatina ; POOP: 12a) 
‘taste’? tr. 

Fy (yw Gen, xlix. 27, ABW: Yt turifu, tarnfa) 
‘tear, rend.” 

wo wy. wo, a. wi; ae UO)! saz fabine 5 ean: 
jubsa) ‘be dry.” 

VY (YI. c YP» Yi feces) yaji‘a) ‘be tired.’ 

a (ny. a. mi ia) wajira) * fear.’ 

TI (5) ‘throw [lot].’ 

am Onn: a IN: dss yahida, yahuda; cf, O42; 
ythda) ‘be joined to.’ 

pn nyANY Gen, xxx. 38; ne) yahima) ‘be lustful, in 
heat.’ 

eye (a. EM * barefoot’). 

3D (20°; ef. HW ANDY) ‘be good.’ 

So? d!, N'7D!. WD? Bib. Ar. 9s ef. NVM: hehla) 
‘be able.’ 

» Gpayy: MIT: + 79; LAR: ied [subj.]) ‘bear.’ 

999* (199 ‘ery of woe’). 

pr. (Pas A p23?) ‘suck.’ 

yr Goby, Ayr, a. #1) ‘be fatigued.’ 

TD? (vf, @ 7D!) ‘be beautiful.’ 

Md'* (a. np’ ‘breathing forth,’ Ps. xxvii. 12), 

YD'* GAYS" FNYD' ‘beauty,’ Ezek. xxviii. 7, 17). 


‘To be pronounced fvé%; such forms might also be transliterated 
WIN, just as they are sometimes written in Syriac 


* For 720001. ef. Gesenius-Kautzsch, § 47, k. 


* Cf, my paper on The Internal Passive in Semitic, JAOS. vol. 22, p. 
49, ft. nt. 2. 





158. 
159. 
160. 


161. 
162. 


163. 
164. 
165. 
166. 


167. 
168. 
. West (a. wen ‘old,’ 2 Ch. xxxvi. 17). 
170. 
171. 
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- PS? (PEN 1 Kgs. xxii. 35, impr. pS 2 Kgs. iv. 41) ‘be 


poured out, flow.’+ 


«TS? CTY)! ‘form.’ 

» DS? (imp. FB) ‘burn? iautr. 

? (7. apn: — ap Spurn ? fxti. 
157. 


TP** GTI?* Niqp* ‘obedience? x3, yayihu ‘be obe- 
dient’). . 

yp (ypni 3, yagi‘a) ‘be dislocated.’ 

VP? (p25 ky fayiza, fagqueu) ‘awake.’ 

WP? Cp": Wei Pe wagira, waqura) ‘be heavy, important, 
precious.’ ‘ 

wp (MUP! Jer. 1. 24, «. wip? Hos. ix. 8) “lay snares.’ 

NY (NT DONT. NT. N'Y. inf. and abst. MT a NY 
‘fear.’ 

3V* (IY? ‘contentions,’ Hos. v. 13, x. 6). 

TY CTP. AIT) ‘descend, go down,’ 

py* («. py ‘green,’ DV i + pr: Sy yariya). 

vy (wy &, oAw wy, inp. my and wv, wy 
4 TV Sy» yaritha 3 L2N+ ras [subj.]) ‘inberit.’ 

Je? qu. a. pers pig Hasina) sleep.’ 

Ww, CW, TTIW or TTIW)" TW) ‘be straight.’ 


SND (N85: <b INDi U4 ka’iba) ‘feel pain,’ 
339 (7799. 739", @. 793. «. TAD* AMID: HAL: 
kabda) ‘be heavy.’ 





1 The unaccented a. of the final syllable is modified to Seghol as in 
78 < tiajjémar, cf. DN) i. p. Cf. Gesenius-Kautzsch, Hebr. 
‘ Gr. §68, c. de. 
* Daghesh-forte dirimens, cf. Gesenius-Kautzsch, Hebr. Gr. §20, h. 
*If the text is correct, a secondary form based on the imperfect 
a from 5'9 ‘contend.’ 
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172. 
. 1D* (a. JD ‘right, proper’). 
174. 
1%5. 


176. 


v7. 
178. 


179. 
180. 


181. 
182. 


183. 
184. 


185. 
» 186. 
187. 
188. 


189. 


F. R. Blake, [1908, 


MAD (impf.; we kahija) ‘be weak [of eyes], despair.’ 


a (3tD) pt. ‘lying,’ Ps. exvi. 11. 

NOD (impf.; a. n?* MY9D ‘languishing,’ Deut. xxviii. 
32) ‘be complete, ended, languish.’ 

vias) apo? Jer. x. 8, m9D3; huS 3 asila ‘be sluggish’) 
‘be foolish.’t 

DYD (OYD?: J. D'PD) ‘be @iapleased, angry.’ 

{DD (DD ‘hunger; <*9 [)5) ‘stretch out hungrily,’ Ezek. 
xvii. 7. 

WMD (pf. imp; ence: itkraj) ‘dig.’ 

Wid CwiD Esth. viii. 5, Wp? Eccl. xi. 6) ‘succeed, 
be suitable.’ 

PND (imp; + ND) ‘become fatigued, lose courage.’ 

wi wad, wD, W997; Ed WD: Qa ladisa; AM: 
labs) ‘put on.’ 

pino* Gaptia* Mpa ‘frenzy,’ 1 Sam. xix. 20;' gg) 
lahiqa ‘be white, glowing’). 

1" (jon Jud. xix. 20, Job xvii. 2, a. 1" 09 Neh. xiii. 
21) ‘spend the night.’ 

"? (a. v2 ‘scorn, scoff.’ 

9 (IDPs T. WNP; LAL: jelmad) ‘earn,’ 

ay G 2) a ay9* Y9: — ay? ‘stutter ’) ‘mock.’ 

ypyo ay? Job. vi. 3; yy Pr. xx. 25)? ‘speak in a con- 
fused manner, speak without thinking.’+ 


yy ayy Ob, 16) ‘suck up.’t 





1 Of. Hoffman, ZAW. 8, 89. The reading is doubtful; aceording to 
LXX, Syr. and Targ. we should read npap ‘assembly.’ 


yy is perhapsto be read 75°, and the forms referred to ays, 


Ar. J. 
* Perhaps from }/)9, ef. Syr. SS as well as SS. 
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190. 
+ “Wd* GAWD Shaste’). 
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a] 


192. 
193. 
194. 


195. 


196. 


197. 


198. 
199. 


201. 
202. 


= 


203. 
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JND* («. IND ‘refusing; be [ND ‘ refuse’). 


DOWD (inf. OID Ps. xxxviii. 17, xlvi. 3) ‘totter.’ 

DYO (nb. «. Api HS Ds Sue mitta) ‘die.’ 

MD* (a. MYD* ¢. pl. MD ‘exhansted [by hunger],’ Deut. 
xxxii. 24). 

['D* (a. 71)" ‘oppressor,’ Is. xvi. 4). 

NOD (ND. INNDD. iONOM: a. NOD. ANID: Gos 
mali’a) ‘be or become full.’ 

non (n2en Lev. ii. 13, nny ‘salty, unfruitful land;’ 

maluha ‘be salty’) ‘salt’ tr.¢ 

550 Os elle malilta) ‘sink down, wither.’ 

DDD (a. DD* DN? ‘unlucky, despairing,’ Job"vi. 14) 
in7.[?], Is. x. 18. ° 

DYD (OY. w. WPD* AVY ‘smooth; b_»_» matita 
‘have hair falling out ) ‘be small in amount, trivial.’ 

ppo* (a. p> ‘foulness, mould,’ originally ‘foul, mouldy’). 

AD (a. MIND* MID ‘rubbed, crushed,’ Lev. xxi. 20) 
‘rub,’ Is, xxxviii. 21.+ a 

DID (inf. TVW Ezek. xxi. 16) ‘pluck out, smooth, 
sharpen.’ 

TWD (119, V9!) inf. W).a. WD, a. VD OVW, WIV: 
J. L. T. WDi wy marirta ; 2: marra) ‘be or 


become bitter.’ 


1 Perhaps to be read yon or yon. Cf. Perles, Analekten x. Teat-* 


critik d. Alten Testaments, Miinchen, 1895, p. 69; Duhm, Das Buch 
Jesaia, Gottingen, 1892, ad loc. 

* May be Niphal. 

* This form may be referred to Dj) just as 7B? to "5 ‘bullock,’ 
the pausal form being used with the article; cf. Gesenius-Kautzsch, 
Hebr. Gr. $85, 0. 
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205. Mv (Nuin’, Mvp s., inf. TWD. Med) ‘anoint.’ 

206. pno OPA Pr. ix. 17, @. pind) ‘be sweet.’ 

207. PNI NY. AYN) ‘despise.’ 

208. pra (PNT Job xxiv. 12, 7PN3* NPN? ‘ groan.’ 

209. 999 (933. Mag; T. L. 933 ‘he soiled’) ‘wither.’ 

210. 593 (729) ‘be foolish, act foolishly,’ Pr. xxx. 32.4 

211. FI (FAY Job xviii. 5, a. mi* nina ‘dawn,’ originally 
‘shining,’ Is. lix. 9) ‘shine.’ 

212. WIS (WF. Hapr. W3) ‘approach.’ 

218. 373 (737) ‘ willingness ;’ 403 naduba ‘be noble, active’) 
‘impel to give willingly.’ 

214. TWD CTU) Gen. xxxi. 40; p24 3) ‘hate; LAs nadda 
*burn’) ‘flee.’ 

215. W793 (VTY ‘vow.’ 

216. on) (NDA. * nip: xed DD: re nuhima) ‘roar.’ 

217. pn (PII? Job vi. 5, xxx. 75 gigs nahiga) ‘bray, ery 
out.’ 

218. 1) TVTD Job ili. 4) ‘shine.’ 

219. 1) (a. “IJ' Is. xvii. 11) ‘wander.’ 

220. MI* (a. MI* MY ‘beautiful’. 

221. M73 (MN), inf. FVD ‘come to rest, rest.’ 

222. YW) (Y2") Is. vii. 2, inj. Yi) ‘totter, tremble, move hither 
and thither, wander.’ 

223. V3* (a. VJ ‘lamp,’ originally ‘ shining’). 

224. 93 (99) ‘flow.’ 

225. 9M) (9. 19A2) ‘possess, inherit.’ 





1Cf. Konig Lehrgeb., 2, 1, 83. The reading is perhaps corrupt, LXX 
and Targ. require TW: 
* Contracted from (q\N) ‘beautiful,’ probably Niphal participle of 
0 e 
MN. 
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226. M2 GTIN3* or MINI NIN) Jer. viii. 16; r= naira; 
¥i2: nihra) ‘snort, blow,’ Jer. vi. 29.+ 

227. 02 Ct, ANIA). « OO omy 2 Kgs. vi. 9; dw 
IND) ‘descend.’ 

228. 03 (F]02; Ss) 03: ef. FPN natha) ‘drip? 

229. NDI (a. NDI MIND) ‘stricken’, 

230. FIDI* (uv. m2" e. 33 ‘smitten’). 

231. MDI (a. naz m33 ‘lying straight ahead’). 

232. DY) GIP, OY: pss na‘ima) ‘be agreeable,’ 

233. 393 (13)2} ‘female, perforata; ris nagiba ‘be lacer- 
ated, worn’) ‘bore, pierce.’ 

234. TI (a. Tp} ‘speckled’). 

235. OD3 (3. M335 pis nayima) ‘take vengeance.’ 

236. MWD (pf. Lam. iii. 17; oo nuisija) ‘forget.’t 

237. Ww (yes d=) FD)) ‘bite.’ 

, 238. Swi (Ow, impr. Sur) ‘take off, fall off or out.’ 

239. Ov) (TDW) ‘breathe violently,’ Is. xlii. 14.+ 

240. PU/D (PW a3 Dui), J.T. Pw) ‘kiss.’ 

241. J3 (AN) ‘overflow, be poured out.’ 

242. 1) (imps. [Hh] Jud. xvi. 5) ‘give.’ 

243. IN CUM! Job xxxvii. 1) ‘leap up [of heart].’ 

244. WWD MD") ‘turn aside.’ 

245. pr (PON? Ps. oxxxix. 8; #2 9D) ‘ascend.’ 

246. AND (TION Ex. xxvi. 12; om sariha) ‘overhang, spread 
out freely.’ 

247. ID (a. WD) ‘be refractory, rebellious.’ 





‘So KGnig 2. 1, 81 f, 462, the doubling of the third consonant tak- 
ing the place of the lengthening of the characteristic vowel as in 


bay. oyay ‘round,’ 1O)2+ 30). ° 
* An Aramaism, cf. Gesenius-Kautzsch, Hebr. Gr. $19, f and § 66, e. 
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2. 


c= 


8. Ty (773y' ‘work, service; Que ‘abuda ‘he a slave’) 
‘work, serve.” 

249. ADV (pf; +25 DY; ON: ‘ahja) ‘be thick, fat.’ 

250. TOY GTIBY: rt ‘abira) ‘overflow; cross, pass over.’ 

261. NIy* (Ny ‘thickly woven’). 

252. DY Cyn) Ev. xxiii. 5, MDW ANDY: Ve ‘ujida) 
¢ desire, lust for.” 

253. Day* (a. ‘DIY ‘round; jsf ‘ajila ‘hasten’). 

254. PTY" (TITY ‘voluptuous pleasure,’ Gen. xviii. 12). 

255. NY (a. W ‘witness *) kt. ‘cite as an example,’ Lam, ii, 
13.4 

256. NY (inf. py Is. xxx. 2.) ‘seek refuge.’t 

257. Syy* (DY ‘ unrighteousness’). 

258. NY (a. Wi yee jagdru ‘be jealous’) ‘awake.’ 

259. RY (a. TYi YI; eye ‘azizta) ‘be strong,’ 

260. WY GTWY) ‘help.’ . 

261. O'Y (toys) 1 Sam. xxv. 14) ‘rush upon.’ 

262. py yy". a yy ‘be exhausted.’ 


263. MOY (pf, impf., a. noy ‘leaves,’ originally ‘growing . 
up;’ Ac ‘aliia ‘be or become high, ascend’) ‘ascend, 
go up.’ ‘ 


264. PY (a. oy Is. v. 14) ‘rejoice.’ 
265. DOy* (ny ‘thick darkness;’ fb J é galuza ‘be thick, 
“ dense’). 
IW probably bears the same relation to adjectives of the form 
qatul as abstract nouns like FINS) do to adjectives of the form gatil, 
cf. p.152, The only other abstract of this form is mno * Ez. xxvii, 15, 


which is probably corrupt: cf. Prof. Toy’s critical notes on the Hebrew 
text of Ezekiel, in The Sacred Books of the Old Testament ed. Prof. 
Haupt, p. 88, 1. 22. : 

® The verbal forms are doubtful; the perfect my may be read as 


the adjective mDy, the imperfect wn e wy from ay. 
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266. OY (a. TY. DyyiS83 SDYIi dye ‘amila) ‘fatigue, 
exert oneself, labor.’ 
267. POY (a PHY" poy. a. pay: Gee ‘amuga; L00% ; 
fé‘maq) ‘be deep,’ Ps. xcii. 6.+ 
268. IY* («. AY ‘effeminate; . 4 ganija ‘be coy, coquet- 
tish , e cts 
269. TY (pf, tmp, MY wit ‘anija) ‘be pressed down, 
suffer.’ 
270. Ay* (a. Y* ADIY* ‘full of branches,’ Ezek. xix. 10). 
271. DYY* (u. DYY ‘lazy, MOY; SS Sy: Jie ‘azila 
‘stick together’). 
272. OSY (Oxy Ps. xxxviii. 20, MSY ps ‘azuma) ‘be 
strong, mighty.’ 
273. IPY (a. apy: TIBI) ‘deceive.’ 
274. TPP (a. py ‘banded, striped’) ‘bind,’ Gen. xxii. 9.+ 
275. IW ow. a. DIY) ‘be sweet.’ 
276. TY* (a. TY" NY ‘bare places,’ originally ‘bare, 
naked,’ Is. xix. 7, MY AY > MY: sr 
. ‘arija). 
277. PAY (a. TYP ‘uncircumcised? dé garila) ‘circumcise,’ 
Lev. xix. 23.4‘ 
278. DIY* (a. Day ‘naked’).* 
279. DIY* (ADDY ‘heap’). 
280. DAY (AD W: tye ‘aruma) ‘be sly, crafty.’ 
281. [WY (WY. a. WY. wy) ‘smoke.’ 
‘Of. construct plural 997) of ny ‘ fearing.’ 
* Denominative from ay ‘branch.’ 
§ Denominative from nw ‘ foreskin.” 
‘Secondary stem made on the basis of Q>'}7 ‘naked’ from jy}. 





170 


282. 


287. 
288. 
289. 
290. 
291. 
292. 
293. 


294, 
295. 
296. 
297. 
208. 


299. 
300. 


F, R. Blake, [1908, 


poy (a. piwy Jer, xxii. 3, MPWY Is. xxxviii. 14) 


oppress.” 


» WY wy Tob xv. 29; ef. Ute ‘athila ‘be much’) ‘be 


rich,’ 


. wey QUYY Ps. xxxi. 11) ‘be grieved, waste away.” 
WY (a. MWY Exek. xxvii. 19) ‘he smooth,’ Jer. vy. 28.t 
‘i pay (PAY: a. poy. pray wes poy: Gites Sutuqe) 


‘advance, become old.’ 

WY OY) ‘pray.’ 

wip (wad? or “35? Gen. xxxii. 18) ‘meet.’ 

15 (pf, impf.; LL: fédaj [impr.]) ‘redeem.’ 

vAD (OMY DY Mal. iii. 20) ‘spring, skip.’ 

IND (45). AND* IMD Jer. ii, 19) ‘tremble, fear.’ 

“HH (WH 1 Sam. xix. 10) ‘get away, escape.’t 

2D («. BPH" OPH and DWYD*, MIA; 423 HDD 
‘escape,’ Ezek. vii. 16.+ 

735 (py, tmp; gt Sanija ‘ vanish’) ‘turn, depart.’ 

DDS (1H Ps. xii. 2) ‘cease, vanish.’+ 

ISH CSD) ‘urge.’ 

iD (pf, impf.; &C8 faria) ‘be fruitful, bloom.’ 

wD (OUD 1 Sam. xix. 24; J. 5'v/5) ‘take off (clothes), 
plunder.’ 

IND (impf.; 22 9M) ‘be open, simple, inexperienced.’ 

AY (a. NPY MY Num. v. 21) ‘swell up,’ Num. v. 27.4 





' Professor Haupt compares this word with Assyrian aSéiu ‘be 
grieved,’ cf. Delitzsch HW. 151, 
* Cf. Gesenius-Kautzsch, Hebr. Gr. §44,d. Konig, Lehrgeb. 2, 1, 510, . 
and Stade, Lehrb. §77, b, regard the i as a phonetic modification of a. - 
* Cf. Barth, Nominalb. $112. The scriptio plena is perhaps due to 3 


the influence of the synonymous DoD . Olshausen, Lehrb. § 180, and 


Lagarde, Ubers., 85, regard the form asa diminutive like the Arabic 
qutail. 








Vol. 


301. 


= 


302. 


303. 
304. 
305. 
» WE C8!) ‘form.’ 
- 30%. 

308. 

309. 
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o 
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310. 
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313. 


314. 
315. 


316. 


317. 


318. 
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py Dy. PWT. L. T. pry: RAP: gadga) ‘be 
proper, right, righteous.” 

ITs" (a. any * gold-colored 7 uge gahiba ‘be blackish- 
red’), 

PS GAYS? Is. xii. 11, FMS) ‘ery for joy.’+ 

VW Os) ‘press together, close up.’ 

WE OFA Deut. ii. 9) ‘attack, distress.’ 


NM ONY Lam. iv. 7, a. MY) ‘be white, bright, clear.’+ 
Jos" (DOS* SNINY ‘stench,’ Jo. ii. 20). 

Py (PAs: Poe YMA: ehss dahikay’ ‘laugh.’ 

INS* (a. ans* nips ‘white,’ Jud. v. 10). 

nox (Ans: ny), my; ei galulia) “be successful, 


succeed, come upon.’ 


. SOx (IP¥N 2 Kgs. xxi. 12, Jer. xix. 3) ‘tingle.’ 


NDS COPS: NDS, @ NOY. NDF» ANOS: ob gama) 
‘be thirsty.’ : 

os (DY ‘skein,’ Is. xxii, 18) ‘ wind.’ 

WS (TYE!) TIS! D202 gatida) ‘grow up, advance, 
stride.’ 

VS GY Is. xxxili. 20; <4 {VO ‘carry, bear, suffer’) 
‘be carried away ’[?].t 

pys (Dys?. impr. 2. yy" Jer. xxii. 20, MPVS i jr0 
gasiga) cry out.’ 

WWE GY? Jer. xxx. 19, « WY At. Jer. xiv. 3, xlviii. 
4; J. L. T. Vy; pe gagira, gagura) ‘be small, 
mean.’ 

YS OY, WS! inf. W, a VW) ‘be pressed together, nar- 


row.” 





1 Cf. Wright, Comp. Gram., p. 68. 
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323. 
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326. 
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B27. 
328. 


329. 


330. 


831. 


832. 


333. 


334. 


335. 
336. 


FE. R. Blake, (1908. 


OTP" CAPTPY ATP ‘what is befor, origin,” MTD 
DOP prep.; eds qadina ‘be bold, arrive at’). 


2 vp Gurr? » Op. @. wp ‘cinaedus,’ a. wap: eds 


qadusa) ‘be holy.’ : . 

Ap (impf.; <= *T7) ‘become dill.’ 

WP (rw? Is. xxix. 21) ‘lay snares.’ 

TOP CHIP. [OPM JOP! ae POP! ys gutina) 
‘be small, trifling.’ 

2p Wp. 2p a. Op: 992 ‘curse’) ‘be light, swift, . 
of little account.’ 

2op app Is. xix. 6; J_4 3 yamila ‘be full of lice’) 
‘ wither.’ 

Nap" (ANI ‘passion, jealousy’). 

DD (ADoPM Ezek. xiii. 23; T. 0D)") ‘divine.’ 

THP* GA IDP ‘fear,’ Ezek. vii. 25; 202 op ‘bristle up;’ 
das yajfida). 

Asp (NBSP ‘bending, breaking’[?], Jo. i. 7; Wires 
gagifa ‘be weak, broken’), 

“BP OS)» WP @. TWYP* &. Wi prod papuera, qagira) 
‘be short.’ ; 

NUP (NT, ing. MY" ONY?) ‘meet.’ 

a7? IP» aj}? 37): inf. ADP: a. aI: a, a: 
ADI" NII: --- Jp: - garuba, qariba ; 
CN: garba) ‘approach.’ 

mp (impf., @. TYY* ¢. TYP ‘happening,’ Deut. xxiii. 
11; of. lagija ‘ meet’) ‘ meet.’ 

mp Mp baldness’) ‘shave.’ 

op (OypY Ezek. xxxvii. 8) ‘be drawn over.’t 


1 Cf. Gesenius-Kautzsch, Hebr. Gr. $$ 24, e; 45, d. 
* Perhaps to be read as Niphal o7p") . ; 
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337. p* (a. 2 feold;’ &yy3 qarirta, ‘be cold; R2t qyarra). 

338. wp (D2wPA Is, xxxii. 3) ‘be sharp [of ears].’ 

339. ne (tmpf., a. ng) ‘be hard, severe.’ 

340. FIN (pf, cups, inf. MND Ezek. xxviii. 17, a. mT 
c. TIN Job x. 15; CAL: re? fa) ‘see.’ 

341. 397 G3), @ II, ADDY ‘be or become much,’ 

342. 399 (py. 1D Gen. xlix. 23) ‘shoot’[?].t 

343. 7797 ( Pfs impf.; +> 3 sey *Hia) ‘increase, become 
great.” 

344. YIM (inf. MYT) Lev. xx. 16) ‘lie with.’ 

345. PID (POV J. YD) ‘crouch down, lurk.’ 

B46. 1 CIV: tmpr. AMY). TMT: We TTD ‘be excited, aroused.’ . 

BAT. YIM (a. PIV 'YIT ‘peaceful, quiet,’ Ps, xxxv. 20). 

348. WIT WIT NYT) Ps. Ixiv. 3; yg? WDD ‘be aronsed, 
in restless motion,’ Ps. ii. 1.+ 

849. TT (inf. T] Is. xly. 1) pt. ‘tread down, subdue.’ 

350. 3) (impr. JI Pr. vi. 3; J. LT. 2G — 
rahiba ‘fear’) ‘be proud, violent to; urge.’ 

BBL. FW (iapy, G TVD» AYDE 43 OTT Spy rewijas COR: 
rayia) ‘drink to satiety, be satisfied with drink,’ 


352. MYT (AYN Job xxxii. 20, TM ey 


raviha) ‘become 

wide, pleasant.’ 

_ 353. DY (mmf. DIV DDN Ezek. x. 17; Bib. Ar. DD ‘be or 
become high.’ 

854. 7 oy mm “ean,? fe) radhija ‘become lean’) ‘make 
vanish *[?], Zeph. ii. 11.+ 

355. JF (a. jn ‘prince,’ Pr. xiv. 28; Wy "azuna ‘be heavy’) 
pt. “prince.” 


1 Cf. p. 169, ft. nt. 1. . 
* Perhaps corrupt, cf. Perles, Analecten, p. 61. 
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356. OMA Gila) Ps. xviii. 2; 503 om: hos) rahima, ro) 
vahima; cf. F°mh2: méhra) ‘love.’t 
357. 7m (ny: ym: inf’. msn ‘wash.’ 
358. pm (PITY: inf. TPM: Us poy 27 Ps. Ixxiii. 27, a. 
PN}: GP: rehya) ‘he or become distant.’ 
359. 307 GIN Job xxiv. 8, «. 307 Job viii. 16; 4 307; 
wb. ratiba, vatuba y €PQ: rath) ‘be wet, moist.’t 
360. ja" (a. P] ‘empty, vain’). . 
361. ed oyy. 331: m7: ed 339; oe) vukiba ¢ 
LCHMN: jerkab ‘find; Ass. irkab) ‘ride.’ 
362. ma) Q37. yz: inf. y2: a. qy2: oy2 jarakku') ‘be thin, 
fine, weak.’ 
363. DD (pf. WI Job xxiv. 24) ‘rise up, become high.’+ 
864. pe (TD ‘ery out aloud, rejoice.’ 
365. SY oy, syP «@ BD aI wt, ragiba, piaadae 
ef. C4N: réiba) ‘be hungry.’ 
366. TY ww" Ps, civ. 32, TIP; COL: veda) ‘tremble.’t 
367. FY (pf, imps. ;CO@: réja) ‘tend, pasture.’ 
368. DY (DY Ps 58 DD ‘roar.’ 
369. YY, WV. inf. YI. a YI ‘de bad, evil.’ 
370. YY Wy: use) ra‘asa, but us) rasiga) ‘be shaken, 
tremble.’ 
371. FD (IBY Job xli. 22) ‘be spread ont.”t 
372. FD (imps, 4. ADD ‘sink down, be limp.’ 
373. FIS7 (pr, inipf 6%) railija) ‘We pleased, like.’ 
B74. IPT OPM. 3s J. 3D ‘rot.’ 
‘Cf. Lane, Lexicon, Part III, p. 1141a. 
? The daghesh may be affectuosum, and the form, therefore, an u per- 
fect from DY") (358). So Stade, Lehrb. $$ 418, e; 188, b. 
? Usually translated ‘spread out’ fr. The meaning ‘be spread out’ 


suits the context just as well, and agrees better with the intransitive 
form, 
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B75. 


376. 


B77. 
378. 


379. 
380, 
381. 
382. 
383. 
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385. 


386. 


387. 


388. 
389. 
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390. 


893. 
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DP (79/77 ‘something variegated’) pt. ‘worker in varie- 
gated staffs.’ 

pp (a. Pa ‘thin,’ as adv. ‘only; ends ragigta’ ‘be 
thin’). 

yor yey. TYLYY) ‘be unrighteous, wicked.’ 

yay aya. yay. YI, «. vay, yay. nyae* nya. 
nya: ; lead Sabi‘a) ‘be satistied (with food), have 
enough.’ 

MW (Fmpy’.; +—2 93D) “become great, grow.’ 

WY Ow) Hos. xii. 5) ‘strive.t 

We OY 1 Ch. xx. 3) ‘saw.’ 

pn (POW; PHP: shya) laugh.’ 

Jow nwe Ex. iv. 6; T. JOD") ‘ oppose.’ 

wv Oy ‘reward, pay;’ Sukira ‘he liberal ) ‘hire.’ 

nov (py. noe, MDW, «. MID, FMD) ‘rejoice.’ 

hay Gay. Ory, NI, inf. and abst. TN eis 
Sani‘a) ‘hate.’ 

We (a. Wr* TY “barley,” originally ‘hairy; pt 
sa‘ira ‘be hairy’) ‘shudder,’ 

se (TDW burning’) ‘burn’ er, 

pw (a. pw op ‘red,’ Spe sauriga ‘become 
bright, filled up, red’), 

SNw (NY; J. L. T. DN: wi swiba ‘be satistied 
with drinking’) ‘draw [water].’ 


+ INY ONY, TIN) ‘roar.’ 
392. 


ANY (TINY Kt. Pr. i. 27) ‘be devastated,’ Is. vi. 11.t 


ONY ONY s., YN ONL, ING, ON, TPN, TDN: Se 
oy: enaa: gés'al ; Ass, if'al) ‘ask.’ 


' Cf. Lane, Lexicon, Part III, Pp. 1130 a, top. 
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394. NW ane ‘remainder, temnant;’ pe swira) ‘remain 
over,’ 1 Sam. xvi. 11.t 

395. MIW (pf, impr., TIL ‘captivity’) ‘carry into captiv- 
ity.’ 

396. Nw (Nav/M Lev. xxvi. 34) ‘stop, rest.’ 

897. Ww (7A) ‘go astray, err.’ 

398. 93 (73734 Deut. xxviii. 30) ‘lie with.’ 

399. FTW (ADT ‘burning,’ 2 Kgs. xix. 26) pt. p., ‘burnt.’ 

400. Dw (inf. Dv’ Tosh. ii. 16) ‘turn.’ 

401. MW (impf., a. MYW* MY? ‘plain,’ originally ‘level,’ 
Gen. xiv. 5; so sayija) ‘be like, equal.’ 

402. Pwr (YW ¢. and s.‘cry for help’). 

403. MM (ny, a. Mw? ‘bend down, be bent down, depressed,’ 

404. ora’ (one, TOMY [7] Hos. v. 2) ‘slaughter.’ 

405. “NY (a. ane) ‘become black,’ Job xxx. 30.t+ 

406. Vu Own) Jud. v. 1) ‘sing.’ 

407. 33W (A2¥. DW. inf. IDV. NDW* NID ‘pouring 
out;’ 2% J5y/; NHN: sakba) ‘lie, recline.’ 

408. MDW (ANDY and s., MD, a. nav* O'NDw) ‘forget.’ 

409. JO (inf. 1” Jer. v. 26) ‘sink, go down, bend down.’ 

410. Dow onvay, Savini L. T. NIN. WIN: JCS thukila) 
‘become childless.’ 

411. ju qa, a. [IO i > [IW) ‘dwell, inhabit.’ 

412. "DW pv". inf. TIDY Hag. i. 6; r— sukira; (ned: 


sakra) ‘become drunk.’ 





} Probably a secondary nominal derivative from an adjective Ne. 
° The form /q}y/ is hardly correct, being a combination of the abso- 


lute and construct forms ; the proper reading is probably the construct 


my (so Haupt). 
* The imperfect pyyy? is best considered as belonging to the Niphal, 


3 
- 
i 
E. 
7 
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413. Tw OWA, «. WOW, MDW: woe YOu; MLL, salija) ‘be 
tranquil, safe.’ 

414. DOW (DY? Eccl. ii, 19; BoO3 O9W); bw salita, 
saluta ‘be firm, sharp, prevail’) ‘rule over.’ 

415. S5u/ (99W plunder’) ‘plunder.’ 

416. DOW (D2Y, DIW!, DW. «. DOW: :Se Ou: pa 
salima) ‘be complete, unharmed.’ 

417. Dow (Napy. DWN. «. DEY. MDW) ‘be amazed, deso- 
late.’ ; 

418. JOU Dw") Dent. xxxii. 15, a. fow. tow *3DY* Gen. 
xxvii, 28, 39; <sem Joy: eye stamina) ‘be fat.’ 

419. pou Wry. you, Yow, inf. nmyow* inypy Is. xxx. 
19; T. high oe sami‘a) ‘hear,’ 

420. yow* nw ‘whispering,’ Ex. xxxii. 25; cf. Ueedt Jam- 
aga ‘speak quickly and indistinctly’). 


421. VOv/ (YY Ps. exli. 3) ‘watch, keep, protect.’ 
422. vyw* (nope Moy ‘stamping [of wom Jer. 
xlvii. 3). 


423, bw py, pw ing. Ybw, Day. nbpaf: Sas Obes; 
chin safila, safula) ‘be or become low.’ 

424. you (Tydu* Hyde ‘abundance’. 

425. WOW (TIDY Job xxvi. 13) ‘be beautiful, please,’ Ps. xvi. 
6).f 

426, spy (a. py ‘almond tree,’ originally ‘waking; T. 
Tp ‘be awake, watch.’ 

427. PAW (PW L. T. Pw) ‘hiss, whistle.’ 

428. ANY (pf, imp; 0) WN: MTC: satia) ‘drink,’ 





1CE. JO. 30} ‘small.’ 
VOL, XXIV. 12 
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429. NNW GAw" Ps. xlix. 15, lxxiii, 9) ‘set; be placed.’+ 

430. INF (INA Ps. exix. 20; L. T. S°NP) ‘desire.’ 

431. DDT (OF. imp. DD'S and 1D". a. DM) ‘be complete, 
perfect.’ 

432. DDN* («. DDH ‘insipid,’ ADA: Jas tyfla “become 
ill-smelling’). 


**433. ONT (ins. TINT» TDN) ‘anguish.’ 


2. THE MEANING OF THE INTRANSITIVE VERB. 


The great majority of the intransitive verbs in Hebrew denote 
a physical or mental condition, e. g. wf ‘be ary,’ SDv* ‘be 
low,’ NV ‘ fear,’ JON ‘love’; a passage into such a condition, 
e. g. J. ‘increase, become great,’ MO¥ ‘succeed’; or a 
change of condition, e. g. “IN ‘perish,’ 1p’ ‘wake.’ All of 
these come under the general category of verbs of being and 
becoming, for which the term ‘stative’ may be employed, 
Such verbs are Nos. 1, 2, 3, 5, 6, 7, 14, 17, 21, 22, 23, 25, 26, 30, 
33, 36, 38, 44, 45, 46, 47, 48, 50, 58, 60, 61, 62, 65, 66, 67, 68, 
69, 70, 71, 72, 73, 78, 79, 80, 82, 83, 84, 85, 87, 88, 89, 92, 93, 
94, 95, 96, 97, 99, 100, 101, 102, 103, 104, 105, 106, 108, 110, 
111, 113, 115, 116, 119, 120, 121, 122, 124, 125, 126, 127, 128, 
180, 181, 182, 134, 137, 138, 139, 141, 142, 144, 145, 149, 150, 
155, 156, 158, 159, 160, 162, 167, 168, 170, 171, 172, 175, 176, 
177, 180, 181, 184, 185, 192, 193, 196, 198, 200, 204, 206, 
207, 209, 210, 211, 218, 221, 222, 232, 236, 247, 249, 252, 258, 
259, 262, 264, 267, 269, 272, 275, 280, 281, 283, 284, 285, 286, 
291, 295, 297, 299, 300, 301, 307, 311, 312, 313, 315, 316(?), 
318, 319, 821, 322, 824, 325, 326, 331, 336, 338, 339, 341, 343, 
346, 348, 350, 351, 352, 353, 356, 358, 359, 362, 363, 365, 366, 
369, 370, 371, 872, 373, 374, 377, 378, 379, 385, 386, 887, 392, 
394, 896, 401, 403, 405, 408, 410, 411, 412, 413, 416, 417, 418, 
423, 425, 426, 429, 430, 431, 433. 
Ss 

1A modification of ne from Py ‘put,’ after the analogy of 
verbs medis geminate. Similar forms are 12 from })3 ‘despise,’ ne 
from fq)t) ‘daub.’ 
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Those stems from which only derivatives are made, no form 
of the Qai occurring (marked * in the list), and the following, 
occurring only as participle or infinitive, viz.: Nos. 13, 27, 42, 
109, 174, 199, 355, 375, 399, do not give direct evidence as to 
the meaning of the verb, although meanings similar to those 
discussed above are indicated by the derivatives, 

Of those verbs which have not distinctly stative meaning 
many are to be regarded as belonging to the transitive type. 

1) Ina number of stems, verbs with transitive form and active 
meaning have intransitive derivatives. In the majority of cases 
these derivatives point more or less surely towards the existence 
of a verb of intransitive form and stative meaning alongside of 
the transitive active verb, just asin the case of TWhP ‘cut off,’ 
WH) ‘be cut off, be short;’ e. g. 13/23 ‘perforata, female’ indi- 
cates the possibility of the former existence of a verb a2" ‘be 
pierced, perforated’: such are Nos. 19, 48 (cf. p. 180) 51, 52 (cf. 
p- 180) 55, 77, 91, 178, 197 (a impf. due to the guttural), 202, 
218, 233, 248, 255, 274, 277, 314, 335, B54, 384, 388, 415. 

In a few cases the apparently intransitive derivatives belong 
to the active verbs. In No. 404 the form T2oP. in Nos. 129, 
260, 395, the form M70p- and in Nos, 203, 205, 357, 421, the 
form POP» is used to make abstract nouns of action: the use 
of these forms, which are regularly confined to intransitive 
verbs, has been extended in these few cases to the transitive 
verb. In No. 31 the adjective or participle [IND is best con- 
sidered a form gatdl, which is not a special intransitive form in 
Hebrew. In No. 239 719U/} ‘breath’ is perhaps simply a con- 
crete noun. Those verbs which have a imperfects owe these 
forms to the influence of the gutturals. 

2) In the verbs medim infirmm Nos, 81, 244, 304, 305, 306, 380, 
381, 406, the a of the shortened imperfect is due to the guttural 
" which is in all cases the final stem-consonant.' The intransi- 





‘Itis to be noted that in all these cases the first stem-consonant is a 
sibilant. The only other verbs medie infirm with final 4, which make 
shortened imperfects, viz.: 9) ‘sojourn,’ 9\)} ‘fear,’ have the transi- 
tive form wW- . 
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tive forms of Nos, 9, 15, 43, 52, 57, 123, 154, 215, 349, and 
(287) TMYy ‘pray’ (cf. xe ‘atara ‘sacrifice’) are probably to 
be explained in the same way. 

3) In the verbs 779 Nos. 24, 179, 289 the only evidence as to 
the originality of the intransitive forms is furnished by the sub- 
junctive of the cognate verbs in Ethiopic. These intransitive 
subjunctive forms are rare, in every case the transitive form 
being more common, and are probably due simply to the fact 
that in Ethiopic the transitive verbs have a tendency to assume 
the intransitive form in the subjunctive.* 

4) The feminine imperatives of Nos. 53 and 63, viz.: M3 ‘drive 
forth,’ Mic. iv. 10, Yi ‘ tread,’ Mis: iv. 13, both occur after 
an imperative of the active form, viz. 2m) IN: wD DIP: 
the apparent intransitive forms are no doubt due to dissimi- 
lation, standing for °Mi3, WIT: cf. forms like Dinrwp2 for 
pio" 

5) The following also belong to the transitive type, viz.: 11. 
SON ‘eat,’ originally of transitive form in the imperfect, as is 
shown by Nesta 958), ASL jorkulu, Ass. ekul; the a of the 
imperfect is probably due to dissimilation, jékal, < *{ékol; cf. 
MA IN] ‘go’ nézal < *nézél, the original characteristic vowel 
of the imperfect being @<ié as is shown by the imperative 
te 

54. 95) ‘roll;’ the only intransitive form impr. 93 is perhaps 
a shortened imperative Piel from 99}4 





' Some transitive verbs like M2; gabara ‘bury,’ PA; qatala * kill,’ 
make in rare instances an @ subjunctive, and in the modern dialects 
Amharic, Tigre, and Tigrifia all subjunctives have the a form. Cf. 
Pestorius, Die Amharische Sprache, Halle, 1879, p. 217: Gram. d. 
Tigrifia Spr., Halle, 1871, p. 276; E. Littmann, Das Verbum d. Tigre 
Spr. ZA. xiv, p. 15. 

? Cf. Stade, Lehrb., $599, b. 

3The characteristic @ of the imperfects of verbs ND, e.g. SN, 


aN, ete., seems to be due also to dissimilation, cf. in but try 


* seize.’ 
+ Cf. Stade, op. cit. 502, a. 
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140. I ‘throw [lots]; this verb is a by-form of transitive 
TT. V1 being modified from 47? just as IHF from NW; of. 
(429). 

242. 13 ‘give;’ the only intransitive form is 153 in the col- 
location 727703 ‘we will give thee;’ the characteristic @ is a 


phonetic modification of the more original i due possibly to the 
following a vowel. 

21. DY ‘rush upon; the « of the imperfect is due to the 
influence of the guttural yy. 

400. DW ‘return; the single apparently intransitive form 
inf. Iv is probably incorrectly pointed, perhaps on account of 
the defective writing.’ 

The remaining verbs are more or less readily referable to a 
stative hasis,* viz. : 

1) Verbs indicating perceptions of the senses, the idea of 
these verbs being, not the active exercise of the perception, 
but the condition of the subject while exercising it, viz. : (135) 
DY ‘taste’ tr., (340) FIN ‘see,’ (419) YOW ‘hear;? (328) 
DDP ‘divine’ is probably also to be classed here. 

2) Verbs of flowing, overflowing, and dripping, sitice they 
indicate conditions rather than actions, viz.: (153) PY’ ‘flow 
[of blood],’ (224) 9t) ‘flow,’ (228) #03 ‘drip,’ (241) 7) 
‘overflow, be poured out,’ (250) Vy ‘ overtlow.’ 

3) Verbs of motion which indicate a change of state like 
JAN ‘perish,’ DDX ‘be no more,’ viz.: (40) AND ‘flee,’ (75) 
yn ‘go, depart, vanish,’ (76) 75/7 ‘turn, overturn, flee,’ 
(292) O05 ‘ get away, escape,’ (294) ID ‘turn,’ (397) Iw ‘go 
astray;’ in these verbs the emphasis was originally on the idea of 
change of condition ; yn. however, has come to be in its 
ordinary use simply a verb of motion ‘go’; in the stem en 
there may have been originally two verbs, e. g. 3]577 ‘ overturn, 
destroy,’ and 20" ‘be overturned, destroyed’ as in the stem 


Wp. 





' Of. Stade, Lehrb. $619 f. : 
* Cf. Steinthal-Misteli, Characteristik d. hauptstichlichsten Typen d. 
» Sprachb., p. 458. 
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4) Verbs of approaching and meeting, the original idea being 
‘to be or become near, come in contact with,’ viz.: Nos, 212, 
288, 332, 333, 384. 

5) Verbs meaning ‘to be in or to assume a certain position,’ 
the stative idea being more original, viz.: (41) ‘P73 ‘kneel,’ 
(49) WF) ‘bend down,’ (344) YIN ‘lie with,’ (345) en ‘lie 
down, crouch,’ (361) 357 ‘ride, mount,’ (407) IDw ‘lie, 
recline,’ (409) “ou ‘sink, go down, bend down,’ 

6) Verbs denoting various kinds of cries and modes of speech, 
which may be spoken of as verbs of wterance, e. g. pyr ‘ory 
out,’ POS ‘laugh’: these are to be considered similar to verbs 
which denote an emotional state, such as N'Y ‘fear,’ MDW ‘re- 
joice,’ since an emotion and its expression are closely connected 
in the minds of a primitive people; they are Nos. 18, 56, 86, 
188, 208, 216, 217, 226, 303, 309, 317, 364, 368, 382, 391, 427. 
Here also is probably to be classed (187) 33/9 ‘mock,’ of. Syriac. 

1) Verbs which indicate various actions of the lips, mouth, 
and throat, such as sucking, licking, swallowing, etc.: these 
verbs must have referred originally to the specific quality of the 
action, rather than to the action as such; they are (34) Y93 
‘swallow,’ (148) jJ’ ‘suck,’ (189) YY? ‘sip’ (if it is not 
rather 9), (237) ap) ‘bite.’ Here are also probably to be 
classed (428) FMW ‘drink,’ and (240) pw/) ‘kiss.’ 

8) The following verbs, which are best considered individually, 
viz.: 

12. 498 ‘learn,’ originally ‘be or become accustomed to,’ 
ef, Arabic. 

"29. NID ‘enter, come,’ to be connected with the preposition 
2 ‘in,’ originally perhaps ‘be or become inside’ then to ‘enter, 
come.’ 

82. MOD ‘trust,’ indicates a condition of the mind like 4N 
‘love.’ 

35. oy3 ‘rule over, possess,’ denominative from Oya ‘lord,’ 
meaning originally ‘be lord, ruler.’ 

74. 71 ‘honor, take the part of,’ to be regarded like (32). 

90. WIM ‘bind; the single intransitive form indicates a 
characteristic of the deity, wan I'ND! NT ‘he wounds and 


binds up,’ and to this fact its intransitive form may be due. 
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98. NOM ‘sin,’ originally ‘be without, miss’ like “FTA: 
bata. 

107. DOM ‘act violently to, hurt,’ originally ‘be violent,’ 
ef, Arabic. i ‘ 
118. J¥M ‘hew;’ the original idea of the verb was probably 
that of continuous action which is analogous to state; the idea 
of simple action, however, has prevailed, the forms of the verb 

being regularly transitive. 

133. JAD ‘grind,’ probably to be regarded as the preceding 
verb, 

136. 70 ‘tear, rend;’ the single intransitive form that 
occurs indicates a quality, viz. : fy? INT ‘a wolf that ravens, 
a ravening wolf,’ and may hence be regarded as stative. 

146. 3 ‘bear,’ referred originally to the condition of the 
mother: the idea of action, however, seems to have prevailed, 
nearly all of the forms being transitive. 

161. wp ‘lay snares,’ denominative from wp ‘ fowler,’ 


meaning originally ‘be a fowler.’ 

164. “I! ‘descend;’ the intransitive imperfect forms are used * 
either in the idiom ‘descend in tears’ used of the eye, Jer. ix. 
17, xiii. 17, xiv. 17, Lam. iii. 48, where the verb is practi- 
cally equivalent to YO ‘be full of tears’ or NIM ‘be full;’ 
or they stand in pause, 2 Sam. xxii. 10, Ps. xviii. 10, Pr. xxx. 
4, Job xvii. 16, where the @ may be regarded as dué to the 
influence of the \, which was perhaps more strongly guttural 
in this position. When the verb means simply ‘descend,’ the 
forms are regularly transitive. 

166. wi) ‘inherit,’ originally ‘be heir.’ 

182. wd ‘put on,’ originally ‘be dressed, clothed.’ 

186. WO ‘learn,’ originally be or become accustomed to,’ 
ef, (12). 

214. “W3 ‘flee,’ perhaps originally ‘ dislike, hate,’ cf. Syriac 
and As qaliia ‘hate, leave.’ 

219. “I)) ‘wander,’ referred originally to the condition of 
the subject, cf. (222) 3 ‘totter, tremble, move hither and 
thither, wander.’ 

225. SM) ‘possess, inherit,’ refers to a condition of the sub- 
ject, cf. (166). 
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227. TMJ ‘descend,’ perhaps to be connected with the verb 
M)} ‘come to rest,’ meaning originally be or become at rest,’ 
‘settle down,’ then ‘descend.’ 

235. OD) ‘take vengeance,’ originally ‘be revengeful.’ 

238. 9u/) ‘take off, fall off or out;’ the original meaning of 
the intransitive forms was ‘he taken off, removed’ then ‘fall off.’ 

243. WN) ‘leap up [of heart],’ may refer to condition, rather 
than action, or the « of the imperfect may he due to the %. 

245. p2D *ascend;’ the single form which oceurs is doubtless 
an Aramaism; the verl may have meant originally ‘ be or become 
high,’ ef. (263). 

246. FD ‘overhang, spread out freely,’ perhaps originally 
“be abundant, overflow.’ ‘ 

256. NY ‘seek refuge;’ if the intransitive infinitive is not 
simply due to assonance with the following word, viz.: ny? 


TIYD NyD ‘to seek refuge in the refuge of Pharaoh,” it is 


to be considered as similar to (82) M03 ‘trust; cf. MOM ‘seek 
refuge, trust.’ 

263. MOY ‘ascend, go up,’ originally ‘be or become high, 
ef. Arabic, 

266, SOY ‘fatigue, exert oneself, work,’ originally ‘be fa- 
tigued by hard work,’ then simply ‘ work.’ 

273. apy ‘deceive,’ originally ‘be crooked, deceitful,’ cf. 
derivatives. 

282. pwy ‘ oppress; the original meaning was probably ‘ be 
strong, violent,’ cf. derivatives, (107), and Ass. e&égu ‘be strong, 
mighty.’ 

290. WD ‘spring, skip;’ if the single intransitive form is 
not due to some phonetic modification, originally ‘be lively.’ 

293. OOD ‘escape,’ originally ‘remain alive,’ cf. Ass, balatn 
‘live.’ 

296. ISD ‘urge;’ the original meaning may have been ‘be 
hard upon,’ the verb being then like (107), (282), or the a of 
the imperfect may be due to the 4. 

298. OWH ‘take off [clothes];’ the single intransitive form is 
perhaps to be explained similarly to (182), originally ‘be un- 
dressed, stripped.’ 

, 323. wp ‘lay snares; hep is probably to be amended 


ww? from (161) wp. Fi 
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342. 334 ‘shoot;? the single doubtful intransitive form is 
usually so translated. If the form is correct, the meaning may 
be different; the verb is used intransitively and therefore may 
have had a stative meaning; it is perhaps to be connected with 
33° ‘be great.’ Onthe other hand the text may be corrupt. 

367. FY ‘tend, pasture,’ denotes an occupation, which is 
similar to a condition, 

383. pow « oppose,” ongraty *to be an Arne be 
opposed to.’ 

390. ONW ‘draw [water],’ perbaps originally ‘ have sufficient 
water,’ like (351) AY, ef. Arabic. 

393. SNw? ‘ask,’ perhaps originally ‘desire;’ at least it is to 
be classed with verbs of ‘ desiring.’ 

398. 93W ‘lie with;’ the vocalization of the single intransi- 
tive form is that of the Qere J5w/; it is possible, however, that 
the verb has originally stative meaning like J3¥/ ‘lie, be ina 
reclining position,’ then ‘lie with.’ 

414. O9U% ‘rule over,’ originally indicated a condition, ef. 
Arabic. 

In these verbs with more or less active meanings, which are 
to be referred to a stative basis, it is to be noticed that in a 
large number of cases the verb has prevailingly transitive form, 
intransitive forms being comparatively few. The general ten- 
dency for verbs of the intransitive type to pass over to the 
active (cf. p. 196) has here been aided by the meaning. Theoreti- 
cally the majority of these verbs may be regarded as denoting 
either a condition or an action, and their intransitive forms may 
be explained as due to the fact that they, like those verbs which 
have undoubtedly stative meaning, were originally looked upon 
as denoting conditions by the primitive Semites. 

Verbs which have transitive form regularly denote action of 
some sort, e. g. NUD ‘create,’ JI ‘kill,’ TPT ‘pierce,’ NID 
‘cut,’ Oyp ‘do, make,’ NY? ‘go out,’ YD ‘kneel down,’ wn 
‘ creep,’ ete., but there are a number of verbs with transitive 
form, or at least with no decisive intransitive form, that have 
meanings similar to those of the intransitive verbs. Excluding - 
verbs }19, which have only one type of inflection, and verbs 
medi infirme, almost all of which have transitive form without 

_ regard to meaning, these verbs are the following (imp. =imper- 
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fect in a; other abbreviations, etc., as in the previous list; the 

numbering is consecutive to that of this list), viz.: 

434. TAIN impy’. ‘remain behind.’ 

435. SMD ‘be disgusted,” 

436. IND impy’. ‘choose’ ( (= bahara ‘split’). 

437, 208 ‘rest, be still? (S82 SOD; Jit busile; LAMA: 
fthtal), 

438. 592 OnidD ‘Lam anointed,’ Ps. xcii. 11; probably to be 
read 9Mi9D) ‘anoint.’ 

439. 3 ‘hail.’ 

440. V3 ‘lighten’ (J. L. P92 ‘shine’). 

441. YQ impf. ‘depart, die.’ 

442. wD) ‘stream forth.’ ; 

443. 519) (pt. ‘ready, ripe,’ Is, xviii, 5) ‘complete, make 
ready.’ 

444. DJ ‘complete, be complete.’ 

445. DY imps ‘abominate.’ 

446. WY impf. ‘shake, totter.’ 

447. DJ ‘be crushed.’ 

448. I ‘brood, hatch’ (J. L. T. IJ ‘heap up, collect’). 

449, E97 ‘drip? (od qo 

450. NWT ‘become green.’ 

451. 9977 ‘shine,’ 

452. 99/7 “be foolish, godless.’ 

453. Ot ‘fear? (Sm. Sp). 

454, 3} ‘remember’ (72? Wi r= dhakara ; Whd: zakara, 
subj. once LHHC: jtzkar'), 

455. Dit ‘think, plan’ (*P Df) ‘hum, sound’). 

456. Pt imp. ‘despise, spurn’ (, ) zanije ‘stink).’ 


457. DY? impf. a and o ‘be angry with, punish, curse’ Os) 
Ot ‘reprehend’). 

458. PTW impf. ‘rise [of sun].’ 

459. 93M ‘act corruptly’ (Jue fabila ‘be corrupt, unsound, 
insane’). 





Cf. p. 180, ft, nt, 1, 
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460. 59M ‘be pierced,’ 


461. 
462. 
463. 


Hit, 
465, 


DOM ‘become mature’ (pho Juduma ‘be healthy, virile’), 

DON ‘dream.’ 

t/9M ‘pass by, vanish, change’ (J. L. tO “pass by, 
be gone’). 

“VON ‘foam.’ 

JIN ‘tremble’ {e > harija ‘be narrow, straitened’). 


466. JW ‘consider, reckon, plan’ (J.T. vn; ance hasiba). 

467. pwn ‘be bound to, hang to’ (J. L. T. pyn ‘bind’). 

468. WDY ‘he fat, dull, unfeeling’ (J. L. T. wD ‘be foolish ;’ 

alo fafisa ‘be careless of one’s appearance’). 

469, IN? ‘desire’ (Hb IN). 

£70. YY impf. ‘know.’ 

471. DY ‘be steep, plunge down; surrender.’ 

472. YY ‘despair, tremble’ (ey yari‘a ‘keep away from, 
avoid’). 

473, Jw ‘sit, Awell? (2d 3K. 


474. WMD ‘decrease, become lean.’ 


475. 


476. 
477. 
478. 
479. 
480. 


481. 
482. 
483. 


484. 
485. 


FUDD ‘become weak, long for’ (a,x kamiha ‘become gray, 
weak-sighted’). : 

§)D3 ‘long for.’ 

Suid ‘stumble.’ 

BND pt. ‘flaming’ os OND ‘kindle’). 

WNP inf. ‘lick’ (J. T. YP; Ad lahika). 

ty pt. ‘speaking unintelligibly’ (SS 19 ‘speak indis- 
tinetly’). 

pp? ‘lick, lap’ (_4J lagqa impf. wu). 

DNID imps. ‘spurn, despise’ (J. DIN ‘be sticky, soiled’). 

‘JOD ‘sink down, be brought low’ (ya%° [31D ‘be scat- 
tered, despised’). 


yD ‘rule.’ 


“IVD imps. ‘be unsteady, slip, totter.’ 


486. 9% impy. a and o ‘act faithlessly.’ 


“487, 


488 


ese) ‘suck? (T. P¥D"} cua0 mapicta). 
. “TWD ‘be disobedient, rebellions’ (7-4 79}, J. TD, 
T. TD; oye maruda). 
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489, 
490. 
491, 
492. 
493. 
494. 
495. 


496. 
497. 
498. 
499, 
500. 


501. 
. FW) “become ary.’ 
503. 
504, 
505. 
506. 
507. 
508. 


509. 


610. 
511. 


512. 
513. 
514, 
515. 
516. 


517. 
518. 
519. 


520. 
521. 
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wD ‘rule.’ 

ww ‘feel, touch’ (Crna Mais), 
pnp ‘find pleasant, suck,’ Job xxiv. 20. 
M3) in. ‘bark.’ 

W) ‘flow.’ 

0) ‘watch, keep, be angry.’ 

933 pt. ‘deecitful? (‘S23 OD). 

W5 ‘growl, roar.’ 

5D) ‘fall.’ 

733 pt. ‘sparkling.’ 

Pps ‘be alienated, estranged.’ 

BY) ‘blow’ (202 3W3, of. J. 3IN)). 
Ww ‘blow.’ : 


JND pt. ‘shod? (* [ND). 

NID ‘drink, carouse,’ 

[2D ‘attend, be useful, profit.’ 

ND simpy. ‘forgive.’ 

“VOD ‘shudder.’ 

“IDD ‘lament’ (L. OD"). 

WAY ‘dry up’ (use ‘adisa). 

DAY ‘be grieved.’ 

SyTY pt. overhanging, exceeding’ (L. ‘Y ‘be more, pre- 
ferable’). 

{OY ‘be weak’ (cf. whe ‘aibu ‘he powerless, die’). 

cd | rejoice’ (ef. a. Hoy 

Woy ‘stand,’ 

JY ‘become evening’ (9j;—s ay vyrt gariba; OCA: 
‘arba), 

JW ‘long, cry for’ (OCT: ‘arga ‘ascend ). 

‘UW ‘drip’ (cf. yo below). 

YW ‘terrify, be afraid’ (Yey£ ‘ariga ‘be or become 
lively’). 

MD ‘be dexterous,’ 

ND pt. ‘haughty, wanton’ (L. T. t5 ‘be frivolous;’ 
Fad Sahiza ‘be proud, boast’). 
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523. 
524. 
525. 
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MDD pt. ‘limping, halting’ (ens Sasija ‘become cor- 
rupt, disordered’). 

M¥5 ‘rejoice’ ( 3 faguha ‘be bright, clear’). 

PMD imps. ‘bloom, be inflamed, break out.’ 

Vw impf. ‘he rebellions’ (cf. (Sud Sasnga ‘tun from 
right’). 


526. SPY imps’. ‘neigh.’ 

527. SOY ‘sink down’ (wWULs dalilta ‘err, go astray’). 

528. 9O¥ ‘become dark’ (JUL zalilta ‘be in night or day’). 

529. MDY imp. ‘sprout forth.’ 

530. PD¥ pt. ‘dry, dried up’ (J. pros shrink’), 

. 531. “DY ‘contract, stick to.’ 

532. PY pt. ‘erying out.’ 

533. TP ‘be or become dirty, dark, lament’ Gos qadhira, 
qadhura ‘be dirty’).' 

534. NDP ‘be condensed, congealed.’ 

535. Q)¥/) ‘be angry’ (#5 4¥p ‘he afraid, angry, envy, 
revile’). 

536. [TP ‘be horned, emit rays.’ 

537. [27 pt. ‘murmuring,’ 

538. YI" (‘palpitate,’ Job vii. 5) ‘stir up, terrify.’ 

539. (7) ‘follow, pursue” (T. V5 Ye, radifa ‘be after, 
ride behind’), 

540. IMT ‘be wide, open’ (J. L. T. DIMM: Gos, rahiba, 
rahuba ; CohQ: rthda). ? 

541. alan) ‘be weak, wabble’ (as, rahifa ‘be soft, thin’), 

542. WI ‘be excited, bubble up’ (3 WIT) ‘creep, move’). 

543. DID (DY ‘become foul, full of worms,’ Ex. xvi. 20). 


544. HY ‘drip’ (Lis, ra‘ifa ‘ flow’). 


545. em yyy ‘be broken, powerless,’ Is, xlii. 4) ‘break.’ 
546. 3)¥ ‘be high, raised up.’ 
547. 59u ‘act wisely, have success’ (T. 99D) ‘recognize, 


know’). 


548. Ws ‘know,’ Deut. xxxii. 18 (> sa‘ara). 


1 Cf. ZDMG. 40, 729. 
_* Of. Gesenius-Kautzsch, Hebr. Gr. $67, n. 
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549. PDL ‘be sufficient? (29% P|DJ, J. L. T. PDD). 


550. “Wi? ‘escape.’ . 

551. WW ‘rule.’ 

552. NW impf. ‘pant for, thirst for’ (cf. Gntw sagilu ‘he 
hungry’). - 

553. “TW ‘he violent to, oppress, lay waste.’ 

554. pw ‘stream forth plentifwly, overtiow.’ 

555. OPW ‘rest’ (cf. PNW below). 

556. ypw impy’. ‘become low, sink down.’ 

557. pur ‘deceive.’ 

558. pnw ‘subside, be still’ (od pnw. 

559. FIOM imps. ‘be astonished, terrified.’ 

560. [PN inf. ‘be straight’ (94 [PA ‘be firm’). 

The original intransitive form of the following of these verbs 
is indicated by the cognate languages, viz.: Nos. 437, 449, 453, 
455, 459, 461, 463, 465, 466, 468, 469, 472, 475, 478, 479, 480, 
483, 487, 488, 490, 495, 500, 503, 508, 509, 611, 516, 517, 519, 
521, 522, 523, 527, 528, 530, 533, 535, 539, 540, 541, 542, 544, 
547, 549, 558, 560, and perhaps Nos, 512, 525, 552. 

In the following no decisive transitive verbal form occurs 
other than participle or infinitive, which are often made from 
intransitive verbs (ef. p. 203), so that they may have been origin- 
ally intransitive, viz.: Nos. 435, 442, 447, 450, 492 (iu), 493, 
496, 498 (pt.), 499, 501, 504 (pt., inf.), 510, 582 (pt.) 534 (pt), 
537 (pt.), 546, 550. 

The following are best regarded as having been originally 
active in meaning, viz.; Nos, 436, 438, 448, 444, 448, 457, 458, 
467, 489, 494, 505, 553; Nos. 456, 482, which bear a relation to 
the intransitive forms in the cognate languages similar to that 
of WP ‘cut off,’ to Wid ‘be cut off’; and (439) 7D ‘hail,’ 
(440) p13 ‘lighten,’ since such verbs are usually regarded in 
Semitic as actions of the sky, of. Ar. oly! ead > baragat-i 
*ssam@u ‘the sky lightened,’ ete. ; No. 440, however, may have 
had intransitive form, cf. Aramaic: also 

454. Dt ‘remember,’ perhaps originally ‘to penetrate,’ ef. 
‘132 ‘male,’ nt & dhakar ‘membrum virile.’ On the intransi- 


tive Ethiopic subjunctive ef. p. 180, ft. nt. 1. 
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473. UP ‘sit,’ originally no doubt ‘take a seat,’ referring 
to the action; the Syriac verb has transitive form in the imper- 
fect, and the intransitive perfect can hardly be regarded as 
decisive, since practically all verbs prime yod in Syriac have 
the intransitive form.’ 

477. ‘SwWD ‘stumble,’ originally ‘strike against.’ 

481. pp? ‘lick, lap;’ the action of lapping was probably 
more prominent than in other verbs of licking and sucking. 

497. 9D) ‘fall, probably regarded simply as an action; fad) 
yaya‘a ‘fall,’ has also the transitive form. 

515. WOY ‘stand,’ originally denoted action, ‘take one’s 
stand,’ 

A few denominative verbs follow the transitive as being the 
prevailing verbal type, viz.: Nos. 462, 464, 484, 536, 551. 

The verbal forms of (460) 59M ‘be pierced’ are doubtful, 
the perfect 99n Ps. cix. 22, is perhaps to be read as the adjec- 
tive oon ‘pierced,’ or to be considered like the denominatives 
above, The only form of (545) 7 which has stative mean- 
ing is made on the analogy of verbs )Y which have practically 
all assumed the transitive form with regard to meaning. 

The remaining verbs may have had intransitive form origin- 
ally, their transitive form being due to the general tendency of 
the intransitive verbs to pass over to the active type (cf. p. 196), 
though in some cases it is also possible that the original meaning 
was active, viz.: Nos. 434, 441, 445, 446, 451, 452, 470, 471, 
474, 476, 485, 486, 491, 502, 506, 507, 513, 514, 518, 520, 524, 
526, 529, 531, 538, 543, 548, 554, 555, 556, 557, 559. 

These exceptions to the rule that the verbs of transitive form 
denote action are therefore only apparent; a large number are 
shown by the cognate languages to have had originally the 
intransitive form, while a number are to be regarded as origin- 
ally denoting action; those verbs about which no conclusive 
statement can be made are few in number, and are to be 
explained in one or the other of the above ways. 

The fundamental difference, therefore, between the so-called 
transitive and intransitive verbs, to judge simply from the mean- 
ing of the verbs themselves, may very well have been a differ- 





1 Cf. Néldeke, Syr. Gram’, p. 115. 
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ence between action and state, but it is also theoretically pos- 
sible to explain the difference, in a large number of instances, 
as one between volition and non-volition. 

Generally speaking, active verbs may be regarded as volun- 
tary, and stative verbs as involuntary, inasmuch as actions are 
usually the result of an exercise of volition, while states and 
changes of state are usually independent of the: will; verbs 
of becoming, like 93} ‘inerease, become great,’ and verbs 
which indicate a change of state, ec. g. TON ‘become lost, 
perish,’ are very near to the involuntary idea; emotions (e. g. 
SAN ‘love’) and perceptions (e. g. Jove ‘hear’) are inde- 
pendent of the will; cries and modes of utterance (e. g. pt 
‘ery out’) are often involuntary; there is an involuntary 


element in swallowing (3/93), since food which passes a certain 
point in the throat must go down;. sucking (p>) may be re- 
garded as the half conscious involuntary act of an infant; kiss- 
ing (pu) is difficult for the lover to resist, hence involuntary ; 
verbs denoting an action accompanied by exertion (e. g. I¥N 
‘hew,’ [M0 ‘ grind’) may be looked upon as analogous to invol- 
untary verbs, since people are usually unwilling to perform hard 
work; learning (7299) is hard work, hence to be regarded as 
the above; bearing children (7) is involuntary; taking ven- 
geance (O23) was incumbent upon every primitive Semite, hence 
independent of his will; riding (337) might have been looked 
upon as involuntary ‘to be carried’ as in Latin vehor; and 
similar explanations may be offered for many other verbs. 

It is questionable, however, whether the idea of volition 
would naturally enter at all into verbs which indicate simply 
states and conditions, such as, e. g. 30’ ‘be good,’ DYY ‘be 
strong, mighty,’ etc. There is, moreover, no intransitive verb, 
the meaning of which requires necessarily to be explained on an 
involuntary basis; and it is strange, if the original meaning of 
the intransitive verbs was involuntary, that such verbs as N¥D 
‘find,’ 95) ‘fall,’ ‘present no trace of intransitive form. 

It is, of course, possible that a primitive people should dis- 
tinguish in form between verbs’ implying volition and those 
implying non-volition, but it seems much more likely that they 
should have been impressed by the more commonplace and more 
apparent distinction between state and action. Besides, if voli- 








a 
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tion had been the principle of division between the two verbal 
types, we should expect to find a distinction between voluntary 
and involuntary actions, and perhaps between voluntary and 
inyoluntary states, in the same verbal stem; such as, for exam- 
ple, ‘to kill voluntarily’ and ‘to kill involuntarily, by accident;’ 
‘to strike voluntarily’ and ‘to strike involuntarily, butt into,’ 
‘to be good voluntarily’ and ‘to be good perforce,’ ete.; but 
no instances of this kind occur. On the contrary, in those stems 
where both verbal types are made, the distinction is regularly 
that of action and state, e. g.: 


pv ‘crush? PT ‘be crushed, fine,’ 

wom ‘weaken’ wom ‘be weak,’ 

Bala) impr. ‘ devastate’ Pala *be desolate,’ 

ps? ps? ‘pour out’ ps *be poured out, flow,’ 

SND «fill? NID ‘be full,’ 

dD ‘free’ “WD") ‘get away, escape,’ 

‘VIS ‘bind’ “WS ‘be pressed together, 
narrow,’ 

WP ‘out off’ WP ‘be cut off, short.’ 


That the fundamental idea of these so-called intransitive 
verbal forms was that of state or condition seems also to be 
shown by the fact that in all probability the intransitive perfects 
have their origin in verbalized adjectives of the forms gati? and 
qatul, such as, e. g. 12D ‘heavy’ and jp ‘small,’ which 
regularly denote conditions and qualities.’ 

Granted, then, that the original meaning of these verbs was 
stative, the fact that a number of them have more or less invol- 
untary meaning admits of a ready explanation. From the idea 
of becoming, in which originally there was in all probability no 
idea of volition, the idea of becoming, happening independ- 
ently of the will, might very readily be developed, and this may 
cd cS 


1A similar relation exists in Tagalog, the most important language 
of the Philippine Islands, between the special intransitive verbal forms 
and the adjectives, both being made by prefixing the particle ma to the 
root, e. g., ma-dtinong ‘know’ and ‘ learned.’ Cf. my paper on Analo- 
gies between Semitic and Tagdlog, JHU. Cire. No. 168, p. 66. 
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have taken place in the case of verbs with more or less invol- 
untary meaning. After this involuntary type was once estab- 
lished, it is of course possible that it should have become inde- 
pendently productive, and that verbs expressing an involuntary 
action not derived from more original stative verbs should take 
the intransitive form. Such a process, however, does not seem 
to have taken place in Hebrew.* 

The so-called intransitive verbs, therefore, to judge from the 
material in Hebrew, seem originally to have denoted states or 
conditions or a change of state, while the transitive verbs 
denoted actions.* The terms most suitable for expressing this 
distinction are those proposed by Bottcher (ef. p. 150, ft. nt. 1), 
viz.: stative and active. 


3. THE INTRANSITIVE FORMS, 


The so-called intransitive verb in Semitic is of two types, 
one with wu perfect, the other with 7 perfect. In Hebrew the 
latter is the more usual type, the « perfect being comparatively 
rare, occurring only in Nos. 7, 30, 82, 88, 132(?), 139, 145, 161, 
824, 342, 363, 410. Both types have «imperfect, unlike Arabic, 
where the « perfect has an « imperfect, e. g. Wad TaD’ ‘be 


heavy,” {0} [0/2 ‘be small.’ 

Tn verbs medie geminate no 7 perfect occurs except the tri- 
consonantal forms Nos. 284, 417, and the w perfect is very rare, 
occurring only in the 3. m. pl. in Nos. 88, 842, 363, e. g. 99 
‘be high,’ rdmmad < rummd < rum ; the intransitive perfect 
has usually the form op- This is not to be regarded as a con- 


traction of gatit but as a biconsonantal a perfect gat < gatta 
< gata (cf. p. 146, ft. nt. 1). The reason for its use as a special 





‘In Tagalog, on the contrary, the adjéctival particle ma has acquired 
a distinct involuntary force. Cf. ma-patihtilog ‘fall involuntarily,’ 
ma-patidapd ‘prostrate oneself involuntarily’ with mag-patihtilog 
‘throw oneself,’ mag-patidapd ‘prostrate oneself,’ made with active 
verbal particle mag. 

* This is borne out by the evidence of the cognate languages Syriac, 
Arabic, and Ethiopic, where the majority of the intransitive verbs have 
a stative meaning, and those which are not plainly stative may be more 
or less readily explained on a stative basis; of. p. 145, ft. nt. 1. 
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intransitive form in Hebrew is not clear.’ Verbs of this class 
have usually imperfects like DM’ ‘be hot,’ jaam < jihammu 
< jijamu, or like 97 ‘be weak,’ made after the analogy of 
verbs im) . Imperfects of the first kind occur in Nos. 106, 204, 
319, 325, 362, 369, 417, 481; of the second kind in Nos, 57 
(cf. p. 180), 66, 106, 198, 312, 431. Nos. 110, 214 make tricon- 
sonantal imperfects; (188) y'9 makes 3/7 (?). The impera- 
tive of the form (/) does not occur; on (54) 55) cf. p. 180. 
Biconsonantal imperfects of the type DM’ from verbs *”5 are 
Nos. 141, 142, 146, 156, 158, 160, 164; biconsonantal impera- 
tives of the type op from verbs 5, Nos. 153, 166; from 
verbs [D, Nos. 212, 238. 

Verbs medi infirme have almost all conformed to the transi- 
tive type. J perfects are Nos. 193, 290 (?), e. g. IID ‘die,’ 
mat < mit; u perfects are Nos. 7, 30, 82, 132 (?), e. g. WD ‘be 
ashamed,’ J0% < dus ; imperfects in 6 < @ < a are made from 
Nos. 7, 29, 30, 62, 95, 323 (?), e. g. w4D%; imperfects in a, 

“excluding transitive verbs (cf. p. 179ff.), from Nos. 184, 221, 

222, 262 (?), & g. ” ‘spend night.’ In verbs of this class 
there seem to have been two kinds of lengthening; a common 
Semitic lengthening, represented by the imperfects in 6, due 
to the desire to conform the biconsonantal form to the tricon- 
sonantal type, and a secondary Hebrew lengthening, repre- 
sented by the perfects in @ and 0, due to the accent.* The 
so-called shortened imperfects in @ probably represent the orig- 
inal biconsonantal stage with short vowel like Arabic jussive 
was fahaf. 

1 In Ethiopic, also, intransitive verbs medise geminate have short per- 
fects like ¢hoP ; hamma ‘be sick.’ Here, however, their use as special 
intransitive forms admits of an explanation. These forms, which are 
no doubt derived from biconsonantal forms like *hama, were regarded 
as contracted from *haméma, etc., just as Af; labsa ‘put on,’ from 
labésa. 

* The transitive perfect forms like Dp ‘rise’ also represent this kind 
of lengthening. e. g. gam < gam, while Syriac }o2 gdm, Arabic ne: 
gama represent the first kind of lengthening. Hebrew op bears the 
same relation to Syriac «2, Arabic eb: as Hebrew. [15 bears to 
Syriac Dato mit, 
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In some cases verbs of both transitive and intransitive types are 
made from the same stem, viz.: in Nos. 71, 103, 119, 153, 196, 
292, 319, 331, and perhaps in 238, where Su} means both ‘ take 
off’ and ‘fall out,’ Su ‘to fall off,’ and Dus ‘take off,’ the 
forms and meaning being more or less mixed. (Cf. p. 193.) 

A complete series of intransitive forms have been preserved 
in comparatively few verbs. There is a strong tendency for 
verbs of the intransitive type to pass over to the more usual 
transitive type, the tendency manifesting itself especially in the 
perfect, and particularly in the perfect with characteristic i 
vowel, 

To this tendency is due the fact that almost all intransitive 
yerbs have transitive form in the first and second persons, e. g. 
nn): {MTD ‘be heavy,’ AAD. HD *die.” In the few u 
perfects which occur in Hebrew, the characteristic intransitive 
vowel is regularly preserved in the first and second persons 
when these forms occur, viz. ; in Nos. 30, 139, 145, 161, 324, 410, 
e.g. FY. MY ‘fear,’ MUD, 'Mv/D ‘be ashamed,’ accented wu 
being lengthened to 4 even in a closed syllable. Short o is pre- 
served in an unaccented syllable in yng! Ps. xiii. 5, and 
ny" Ex, xviii, 23. Only in poy ‘be childless’ Gen, xliii. 
14, i. p. does the transitive form occur, perhaps an intentional 
differentation from YD which directly precedes. In the 


case of i perfects, disregarding verbs 19, intransitive forms 
have been preserved only in verbs N9, Nos. 134, 162 (also 
DAN? Josh. iv. 24), 196, 813, 386, e. g. DNDD, INNDD ‘be 
full,’ and in certain forms of the verbs (146) 9° ‘bear,’ (166) 
wv’ ‘inherit,’ (393) Nw/ ‘ask,’ and (290) WD ‘spring, skip; 
e. g. ONT, Onw, YMINY. OMWD, in which last the 
characteristic vowel occurs in an unaccented closed syllable, and 
is preserved in its original short form i. In the case of verbs 





' This is also the case in Ethiopic where all transitive verbs except 
verbs medi gutturalis have transitive forms in these persons, e. g. 
Anin; labaska, ANN: labaski ‘put on’; but Hen: kthidka, 
DNheh: kéhédkA ‘deny.’ 

* Cf. Gesenius-Kautzsch, Hebr. Gr. § 44, d. 
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175, which were more originally 9, representing both 1” 
and 19, however, the tendency to pass from intransitive to 
transitive type has not been operative in the first and second 
persons. Here, on the other hand, the intransitive has pre- 
yailed completely over the transitive type, all verbs having 
intransitive forms without regard to their meaning,’ e. g. 

m3 < galijta ‘reveal,’ 

NIN < Vabijta ‘be willing.’ 
The extension of the i vowel in verbs of this class was perhaps 
due to the influence of the third stem consonant yod. The 


intransitive is also the only type in the imperfect, all verbs 
having forms like ny < jiglaj. Stems of this class which are 


included in the above list are Nos. 2, 8, 24, 33, 45, 61, 78, 83, 
93, 99, 150, 172, 175, 179, 181, 194, 220, 280, 236, 249, 263, 
269, 276, 289, 294, 207, 299, 300, 322, 334, 339, 340, 343, 351, 
354, 367, 372, 873, 379, 392, 395, 401, 413,428. With the 
exception of (413) M5w/, which is treated like a strong verb, 
these stems are not included in the following lists of verbal 
forms. 
Intransitive forms are preserved in both perfect and imperfect 
” in comparatively few cases, viz.: verbs with w perfect, Nos. 7, 
30, 145, 824, 410; verbs with ¢ perfect, Nos. 6, 23, 47, 48, 60, 
87, 108, 111, 113, 115, 116, 131, 134, 137, 146, 149, 162, 166, 
171, 180, 182, 196, 282, 311, 313, 821, 331, 333, 365, 378, 385, 
886, 393, 408, 416, 417, 419, 423; verbs mediw geminate with 
short perfects, Nos. 66, 106, 188(?), 204, 319, 325, 862, 369, 431. 
The corresponding verbal adjectives which are identical in form 
with the 3. s. m, perfect, are found in the following of these 
verbs: « perfects, Nos. 7, 30, 324; ¢ perfects, Nos. 23, 48, 60, 
87, 108, 111, 118, 115, 134, 137, 149, 162, 171, 196, $13, 321, 
831, 333, 365, 878, 385, 408, 416, 417; short perfects mediw gemi- 
nats, Nos. 66,106, 204, 319, 325, 362, 369, 431. Ina number of 


Ne ee eee ae 

2 The intransitive type has also apparently prevailed over the transi- 
tive in the first and second persons perfect of verbs medi infirme in 
Arabic, all verbs having characteristic i or u in these forms without 
regard to meaning, & g. .,\5 quita, quitu ‘say,’ .» sirta, sirtu 


‘journey ;’ cf. Philippi in Zeitschrift fir Volkerpsychologie u. Sprach- 
wissenschaft, vol. 20, 1890, p. 355. 4 
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these verbs transitive by-forms' of the third person perfect also 
occur, viz.: verbs with 7 perfect, e. g. pt and prt ‘stick to,’ 
Nos. 6, 23, 47, 48, 60, 146, 166, 171, 182, 321, 333, 378, 
385, 393, 408, 419; verbs media geminatw? (66) 9°] and PT 


“be weak.’ Only in Nos. 115, 146, 166 (dmpr.), 331, 333 (impr) ; 
106, 369 (impr.), 417, however, are transitive by-forms of the 
imperfect found, the imperfect in general resisting the tendency 
towards the transitive type better-than the perfect. 

In a few instances intransitive verbal forms are preserved only 
in the perfect, viz. : u perfects, Nos. 82, 88, 132(?), 189, 161, 342, 
363; ¢ perfects, Nos. 21, 38, 72, 118, 103, 209, 272, 284, 290(?), 
326, 411; short perfects mediw geminatw, Nos. 65, 68, 71, 84, 
92, 100, 125, 128, 140 (cf. p. 181), 189, 295, 307, 841, 403, 429. 
The corresponding verbal adjectives are made in Nos. 132(?), 
139, 161; 88, 72, 193, 411; 71, 84, 92, 100, 128, 307, 341, 403; 
in the mediw geminatw stem 125, an adjective of the form Sop 
is made. Transitive by-forms of the perfect occur in Nos. as; 
272, 290, 826, 411; 403. Nos. 118, 193, 209, 290, 411; 68, 
403, have transitive imperfects in u, No. 128, a transitive inoper- 
ative; in the other verbs the imperfect does not occur or is 
indecisive, : 

The moribund condition of the intransitive perfect is made 
still further evident by the fact that‘a large number of the 
forms of the ¢ perfect occur in pause, a position in which 
archaic forms that haye been lost elsewhere are often.preserved, 
The following occur only in pause, viz.: Nos. 23, 38, 47, 60, 72, 
108, 111, 116, 146, 149, 171, 282, 272, 284, 811, 313, 321, 326, 
833, 365, 378, 385, 411, 417, 419. 

In a large number of verbs, the intransitive perfect is not 
preserved, intransitive verbal forms occurring only in the imper- 
fect or imperative. Verbs of this kind, excluding those which 
have been shown to be of the transitive type, cf. p. 179, are the 
following, viz.: Nos. 1, 3, 12, 14, 17, 22, 25, 26, 29, 32, 34, 





' By transitive by-forms are meant those transitive forms which have 
the same meaning as the intransitive ; they are to be distinguished from 
those transitive forms which have meanings opposite to those of the 
intransitive ; cf. p. 198. 

3 ial (417) can not be considered a transitive form, since all the 


perfect. forms follow the analogy of the triconsonantal verb. 
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35, 36, 40, 41, 46, 49, 56, 58, 62, 67, 69, 70, 73, 74, '75, 85, 86, 
90, 94, 95, 96, 97, 98, 101, 103, 110, 119, 120, 121, 122, 124, 
126, 127, 130, 133, 135, 136, 138, 141, 142, 144, 148, 1538, 156, 
166, 158, 159, 160, 164, 167, 168, 170, 176, 177, 184, 186, 187, 
198, 200, 206, 207, 208, 211, 212, 214, 217, 221, 222, 224, 225, 
227, BY, B38, 240, 241, 243, 245, 248, 252%, 262(?), 275, 281, 
284, 280, 288, 291, 202, 296, 298, 301, 808, 309, 312, 315, 316, 
317, 818, 323(?), 328, 382, 336(?), 388, 345, 346, 350 (impr.), 
352, 256, 358, 359, 361, 366, 368, 370, 371, 374, 377, 382, 390, 
391, 396, 398, 407, 412, 413, 414, 418. 

In those Nos. given in italics the perfect does not occur, or is 
indecisive; in the remainder the perfect has the transitive form. 
The imperfect has a transitive by-form in the following, viz. : 
é imperfect, Nos. 1, 75, 164, 184, 312; « imperfect, Nos. 26, 
15, 90, 95, 136, 212 (impr.),.214, 221, 222, 237, 240, 288, 298, - 
828, 396; the transitive imperfect is in most cases the regular 
form, The former existence of intransitive perfects is indicated 
by the verbal adjectives in the following: « perfects in Nos. 
14(?), 22, 26(?), 46, 127, 200, 206, 211, 318(?), 358, 359; ¢ per- 
fects in Nos. 3, 22, 85, 94, 97, 119, 120, 138, 167, 187, 227(?), 
262, 275, 281, 286, 358, 413, 418, mediw infirm 184. 

Intransitive imperatives occur from the following verbs, 
viz.: Nos. 6, 14, 32, 40, 56, 86, 94, 97, 101, 119, 131, 153, . 
162, 166, 182, 212, 238, 811, 317, 333, 346, 350, 361, 378, 385, 
398, 407, 416, 419, mediw infirme 7, 29, 30. The imperatives 
(153) P¥ and (238) Su/ are intransitive forms used with the 


meaning of the transitive verbs ps ‘pour out,’ ow ‘take off.” 


When no decisive intransitive verbal form is preserved, the 
intransitive derivatives often give evidence of the original 
intransitive form of a verb, as e. g. in Nos. 44, 104, 107, 114, 
185, 192, 207, 339, 409, etc. When no form of Qal is made in 
a certain stem, intransitive derivatives often indicate the possi- 
bility of the former existence of the corresponding intransitive 
verb, as e.g. in Nos. 10, 20, 37, 59, 64, 117, 173, 194, 308, 
424, etc. In some instances intransitive derivatives occurring 
with transitive active verbs indicate the former existence of 
intransitive verbs of the same stem, cf. p. 179. Sometimes the 
apparently intransitive derivatives really belong to transitive 
active verbs, as in Nos. 205, 260, 357, ete. For the sake of 
convenience complete lists of the various intransitive derivatives 
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are here given. A number of nouns which were in all proba- 
bility originally adjectives, and concrete nouns which seem to be 
derived from more original abstracts, are included, 

Adjectives of the form 207 are made from the following, 
viz.: Nos. 8, 4(?), 13, 20, 22, 23, 38, 44, 48, 51, 60, 72, 85, 87, 
89, 94, 97, 108, 111, 113, 115, 119, 120, 125, 134, 137, 138, 143, 
149, 151, 162, 1H3(2), 167, 169, 171, 187, 190, 196, 227(2), 229, 
262, 24, 2G, 27, 270, 271, 275, 277, 21, 286, 203, 313, 321, 
381, 333, 347, 358, 365, 378, 385, 408, 411, 413, 416, 417, 418, 
426, 432. The construct state of the majority of these adjectives 
has the form 20): probably due to metaplasm with adjectives 


of the form r“)P) e. ‘702 like oy ‘low,’ viz.: Nos. 87, 94, 
113, 171, 277, 331, 378, 411. No. 3 and the adjectives NY, 
Nos. 134, 162, 196, however, make their construct regularly, 
e.g. “OaN ‘mourning,’ nod ‘full; Nos. 22, 171, 277, make 
constructs from the form gatl, syncopated from gatil, e. g. oy 
‘ uncircumcised,” 

Adjectives of the form viele) are made from the following; 
with feminine PtP or plural DY yyp probably representing 
original *atul in every case,* Nos. 5, 10, 14(?), 22, 39, 127, 171, 
200, 234, 251, 253, 267, 268, 273, 274, 278, 380; with the 
feminine mop or plural D'7DP. Nos, 26(?), 46, 48, 91, 181, 
204, 211, 231, 310, 821, 333, 358, 387, 405; feminine or plural 
does not occur, or is made from the form WP: Nos, 31, 109, 
112, 139, 161, 165, 202, 206, 282, 285, 302, 318(?), $24, 356, 
869. In the last two lists, the italicized forms seem to represent 
the form gatul, as is indicated by the wu perfects in Hebrew and 
Arabic; wp? ‘bird-catcher’ (161) may represent the form gatdl, 


since the perfect in this case is based on the nominal form. The 
remainder may represent either gatul or gatal ; JiN3 ‘spy’ (31) 


* Cf. the construct state v1): Tu 02: of the nouns ""73 ‘ wall,’ 
TP ‘thigh’ GND ‘shoulder’? | 


* Cf. Konig, Lehrgeb. 2, 1, 84; Stade, Lehrb. §§ 204, b; 71, 8; Olshau- 
sen, Lehrb. § 168, b. 
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is most probably of the latter form. The construct state of the 
adjectives in the last two lists has the form Sup. e. g. 


m1 ‘ great,” jo ‘small;’ in F123 from 7733 ‘high’ (46), the 
is due to the guttural. No construct state of the adjectives 
in the first list occurs. 

In a number of stems verbal adjectives of both forms 20) 
and 9Op » or an ¢ perfect and an adjective of the form Op are 
male, viz.: Nos. 22, 48, 131, 171, 267, 321, 333, 358; in Nos. 
127, 204 an adjective vio)p) and verbal noun Vp are made. 
This seems to indicate that originally in Hebrew i and w per- 


fects were made from the same stem, as quite frequently in 
Arabie, e. g. 


> bahija “be joyful,’ bahuja ‘be beautiful; 
o> hazina, hazuna ‘be altered for the worse in odor;’ ete. 


Adjectives of the forms op and op from stems medi in- 
firm are made from the following, viz. : op » Nos. 50, 79, 173, 


184, 185, 193, 195(2), 219(?), 228, 255, 258, 360; UP, Nos. 7, 30, 
132(?); adjectives of the form O/2, from stems mediw gemina- 


te from the following, viz.: Nos. 43, 64, 66, 71, 84, 92, 100, 
106, 114, 128, 199(?), 201, 204, 247, 259, 307, 319, 325, 337, 
341, 362, 369, 876, 403, 431; adjectives like noa from stems 
4, from the following, viz.: Nos. 33, 61, 78, 99(?), 150, 175, 
194, 220(?), 230, 263, 276, 300, 334, 339, 340, 351, 354, 372, 
401. The construct states of the last class have forms like mvp 
‘hard.’ These adjectives are usually regarded as contracted 
from the form gatal, e. g. gasé < gaSaj, and as the regular con- 
traction of the diphthong aj is ’~. 1 which represents the 
same sound is perhaps more original than 77; . the more original 
form being preserved in the construct connection, while the 
ending of the absolute state has been modified; cf. feminine 
nouns like (1D1D constr. MDD ‘mare.’ 
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Infinitives of the form 9% are very rare, occurring from 
I? y gs 


stative verbs only in Nos. 106(?), 110, 407, 423; in active verbs 
like Mus ‘send,’ the « of the infinitive is due to the gut- 
tural. Infinitives of the form bp from stative verbs mediw 


geminate ave made in the following, viz.: Nos. 204, 319, 362, 
369, 409; all except the last may be simply the verbal adjectives 
of the same form used as a noun; in 369 the infinitive fon 
may be perfect.’ In Nos, 43 and 349, the « of the infinitive is 
probably due to the guttural 9. Infinitives of the form vip from 
verbs medi infirme are made from the following, viz.: Nos. 20, 
80, 192, 221, 222, 256, 353; in 400 the form is probably corrupt. 
Infinitives of the form mop are made from Nos. 6, 23, 340, 
433; of the form npwp. from Nos. 87, 97, 105, 162, 332, 344, 
886; of the form n?OR ‘49, from Nos. 46, 60, 97, 105, 108, 
134, 203, 205, 333, 357, 358, 412, 419. In 203, 205, 357 the form 
70 is used as the infinitive of active verbs. These last 
three classes are verbal nouns used as infinitives. 

As simple verbal nouns, mop occurs in Nos. 6, 8, 14, 23, 
45, 80, 188, 225, 226(?), 257, 271, 291, 308, 320, 392(?), 402, 
404, 413, 430; ny. in Nos. 32, 69, 87, 89, 93, 97, 102, 104, 
105, 122, 129, 152, 162, 168(?), 176, 205, 250, 254, 260, 276, 
318, 320, 327, 348, 361, 375, 877, 378, 383, 385, 386, 395, 420, 
423, 424, 425, 432; 0p “4, in Nos, 18, 97, 101, 105, 117, 
119, 131, 134, 272, 273, 280, 282, 835, 346, 878, 421. In Nos. 
129, 205, 260, 395, 404, 421, they are nouns of action from 
active verbs. 

Verbal nouns of the form 202 are made from the following, 
viz.: Nos. 23, 27, 74, 107, 138, 165, 174, 178, 228, 235, 266, 
281, 286, 313, 365, 374, 378, 384, 415, 418(?); verbal nouns of 
the form mp0» which is a specially frequent derivative from 
verbs of utterance like Dy? ‘cry out,’ from the following, viz: 
Nos. 13, 16, 18, 37, 42, 56, 58, 68, 74, 80, 86, 98, 120, 147, 
157, 168(?), 207, 208, 210, 213, 216, 218, 226(?), 235, 252, 265, 
269, 301, 303, 315, 317, 329, 330, 333(?) 341, 351, 352, 364, 
366, 391, 393, 397, 407, 417, 422, 433; TDW} ‘breath’ (239) is 





poy Kénig, Lehrgeb. 1, 389; Stade, Lehrb. §619,b; Olshausen, Lehrb. 
p. 581, 
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to be regarded as concrete, mp § cursing’ (325) is made 
from the Piel vp) ‘curse’ on the Tae of 7973 ‘blessing’ 
Mdesles nouns of he form npup are made from the following, 

: Nos. 1, 19, 20, 28, 36, 42, 51, 52, 55, 59, 76, 77, 127, 136, 
ish, 191, 196, 197, 204, 209, 233, 279, 293, 314, 388, 393, 399, 
423, 427. The verbal nouns in Nos. 248 and 394 are also to be 
regarded as intransitive. 

‘The same tendency to pass over to the transitive type which 
was observed in connection with the verbal forms is found also 
to a certain extent in the nominal derivatives. A number of 
stative verbs, especially such as are more or less active in mean- 
ing, make participles and infinitives of the transitive form. 

Verbs with intransitive form in perfect or imperfect, exclud- 
ing those which belong to the transitive type (cf. p. 179), which 
make such derivatives are the following, viz. : 

1) Participles of the form 20) Nos. 1, 6, 26, 32, 35, 36, 40, 
56, 58, 67, 75, 85, 90, 98, 110, 118, 122, 133, 136, 146, 148, 
156, 161, 164, 166, 170, 182, 187, 209, 214, 224, 287, 246, 252, 
298, 317, 318, 328, 332, 345, 361, 370, 386, 390, 391, 393, 407, 
408, 411, 416, 417, 419. 

2) Infinitives of the form JQP, s. 90) (suffixal forms like 


ya, yyy are indecisive, as they may represent either Sop 
or DOP ef. Gesenius-Kautzsch, Hebr. Gr. $61, b) Nos. 1, 6, 
26, 32, 34, 40, 46, 56, 67, 75, 86, 90, 94, 97(s.), 98, 118, 122(?), 
136, 137, 162, 167, 177, 182, 186(s.), 200, 209, 214, 225, 240, 
272(s.), 288, 317, 328, 333, 858, 361, 378, 382, 385, 386, 390, 
898, 408, 407(s.), 411, 414, 419; NOD (196) makes the infinitive 
DNoD after the analogy of verbs 5. and similar forms are 
made also in Nos. 98 and 386; the infinitive of 95° (145) is 
the feminine form ny, a form which is also made from a 
137." 


? Cf, Gesenius-Kautzsch, Hebr. Gr. $74, h; also Kénig, Lehrgeb., 1, 
611; Stade, Lehrb., § 201, b. 

? These infinitives may represent the feminine of a form gatél, as in 
ny ou ‘three’; of. Stade, op. cit. §208, ¢ ; Olshausen, Lehrb., p. 888, 


top. 
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3) Passive participles of the form DOP , Nos. 6, 82, 35, 74, 
90, 118, 146, 182, 186, 237, 246, 272, 386, 393, 410, 411, 412, 
416(?), 419; these are in some cases simply verbal adjectives, as 
e. g. in Nos, 32, 410, ete. 


Verbs 19 which make participles like nga as well as verbal 
adjectives like na are Nos. 78, 263, 834, 340, 401; in all 
except Nos. 78, 340, the verbal adjectives are used only as nouns. 


Verbs mediw infirmw have for the most part completely 
passed over to the transitive type: participles of the form dP 


are therefore to be expected from any verb of this class, what- 
ever the meaning; such participles from verbs which have pre- 
served intransitive form either in verbal forms or derivatives are 
made in Nos. 29, 50, 80, 82, 192, 219, 222, 353. 











Semitic Epigraphical Notes—By Cuarres 0. Torrey, Pro- 
fessor in Yale University, New Haven, Conn. 


L 
AN OLD HEBREW SBAL. 


Tuts seal was purchased in Sidon, from a native dealer, and 
is now in my possession. It is a scarabwoid, longitudinally 
pierced. The material is agate, nearly white, and the inscribed 
surface measures three-quarters of an inch in length. The 
accompanying fac-simile, made from a plaster cast, is twice the 
size of the original. The seal has been badly chipped, but for- 





tunately the inscribed face is intact, and the letters are all beau- 
tifully clear, It reads: 
wey pa yor 
[The seal] of Joshua, son of Asaiah.” 


The name Asaiah (‘‘ Yahw? made”) is found in this same 
form on a Jewish seal published by Clermont-Gannean (Jecueil, 
iii., $32). The form wy occurs on another seal in the British 
Museum (see Cooke, North-Semitie Inscriptions, p. 362); Mwy 
is found in the Old Testament, 2 Kings xxii, 12; ef. the names 
ONMWY, 2 Sam. ii, 18, and ON'wy, 1 Chr. iv, 35. 

The Old Hebrew characters of this inscription are of extra- 
ordinary beauty, as can be seen from the fac-simile. Few spec- 
imens of writing in the old alphabet have been found which 
could compare with it in this respect. There is nothing to 
indicate the period to which it belongs. So far as any charac- 
teristic forms of letters are concerned, its owner may have lived 
at any point in Hebrew history, from the early kingdom down 
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to the time of the Roman rule. Attention may be called, how- 
ever, to the resemblance which these characters bear to those of 
the Siloam inscription, The resemblance is especially notice- 
able in the case of the letter Y, which has the same peculiar 
shape, pointed at the top, and the same slant. The ), though 
of a very common type, also recalls the Siloam inscription both 
in the shape of its head and in its long shank, The same may 
be said of the letter 3. The 7, again, has the same unusual 
breadth and graceful form as in the other inscription. ‘These 
resemblances can of course be allowed but very little weight; 
they do, however, add to the interest attaching to the seal. 

Such a specimen of Hebrew calligraphy as this one, moreover, 
deserves a warm welcome, Attention has already been called 
to the beauty of the characters in which it is inscribed. Few, 
if any, alphabets are more pleasing to the eye than the old 
North Semitic at its best, and the characteristic Hebrew form 
of it shown here represents one of the finest developments, artis- 
tically, which it has experienced. In view of our almost total 
lack of knowledge of the native art of the Hebrews, such tes- 
timony as this to their sense of form and proportion is of great 
value, And it would certainly be hard to find any single specimen 
of the seript which is more beautifully executed than this one, 

Instead of the customary line, or double line, to divide the 
field in halves, a somewhat more elaborate device is used here, 
the origin of which I do not know. At the end of the second 
line of writing is a star of six rays. 


i. 
AN INSCRIBED HEBREW WEIGHT. 


The weight here described was bought by me in Jerusalem, 
of a native dealer in antiquities, in the spring of 1901. TI could 
learn nothing definite as to the source from which it came. Its 
form, as will be scen from the accompanying drawing (slightly 
larger than the original), is the same as that of the four inter- 
esting stone weights bearing the problematic inscription ¢)¥3, 
most fully described by Clermont-Ganneau in his Recueil, iv., 
24 ff. Three of these, it will be remembered, were found by 
Dr. Bliss in his excavations for the Palestine Exploration Fund 
at Tell Zakariy’; the fourth was unearthed at the village 
‘Anita, north of Jerusalem. In the present case, the material 
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is red marble (specific gravity 2.658); whether or not other 
weights of this same material have been found, I do not know. 
One of the four just mentioned is described as ‘‘a reddish 
stone,” but nothing more definite is said about it. 





The fact of chief importance connected with this weight, 
however, is the legend which it bears. It is inscribed with the 
Hebrew word Yd. begat, “half”; that is, presumably, half 
of ashekel. It ‘weighs 5.8698 grams, or 90.58 grains; accord- 
ingly, the unit (i. e., the shekel) was 11.74 grams, or 181.17 
grains. The Hebrew ‘*shekel,” as we know, was a standard 
which varied considerably, though the limits of its variation 
are still unknown. In the familiar silver coinage of the Jews, 
the old Phoenician stater of 14.92-14.96 grams was the basis. 
But there.were other norms, and one of these, belonging to 
Babylonia, comes very close to thie unit of our YpPs weight. 
The Babylonian (or Persian) silver shekel of the “ val norm” 
weighed about 11.50 grams (see the tables in Head’s Historia 
Niwmorum and Hill’s Handbook of Greek and Roman Coins), 
and it may well be that we are to recognize the result of: Baby- 
lonian influence in the use of a standard in which the half- 
shekel was (approximately) 5.87 grams. It is further noticeable 
that this weight bears no obvious relation to the #783, which 
seems to have been equivalent to a little more than 10 grams. 
The four weights above mentioned weigh, respectively, 9, 9.5, 
10+,' and 10.21 grams, and possibly represent a still further 
debased standard. 

As for the word Y/)5, it has heretofore been known only from 
two passages in the Oa Testament. In Gen. xxiv, 22, Abra- 
ham’s servant gives the girl Rebecca a nose-ring whose weight 
was a dega‘; and in Ex. xxxviii, 26, the same word is used in 
stating the amount of the poll-tax (also described as T'¥MD 





1So estimated. This stone (the one found at ‘Andta) had been pierced, 
and its original weight accordingly reduced. 
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‘2pwit). It is remarkable that the word should not be found 


elsewhere; the fact deserves notice, too, that in both of these 
passages the Targum translates J by the non-committal 

NopN, “weight.”' Are we to el nee from this that the 
mild YP3, meaning ‘thalf-shekel,” was obsolete at the time 
when the Aramaic translation was made ? ? 


it. 
A PHOENICIAN (?) BRONZH WEIGHT. 


While buying some old copper coins in Jaffa from a native 
resident of that city, I happened to pick up this small bronze 
object, presumably a weight. Its owner attached no importance 
to it, but ‘threw it in” with my purchase. I have seen noth- 
ing else like it, nor has any one of the Orientalists to whom I 
have shown it been able to give me any information regarding 
it. Whether it is ancient, or modern, I do not know. It looks 
like an antique. 

As the figure (somewhat enlarged) shows, it has the form of 
a erystal of fourteen sides. The angles are not quite regular; 


@ 


no one of the six quadrilateral faces is a perfect square, nor is 
any one of the eight triangles equilateral, though the variation 
is so slight as to be hardly noticeable. In every one of the 
fourteen faces is an incused oblong, containing what appears to 








! These are the two passages upon which those scholars rely who 
assert that the Aramaic Opn ; NODA was sometimes used to mean 


‘*shekel.” Hence the current interpretation (almost unchallenged, but 
hardly tenable) of MENE, TEKEL, UPHARSIN; and every recent commen- 
tator on Dan. v, 25 remarks that in Gen, xxiv, 22 and Ex. xxxviii, 26 
Son means ‘‘shekel,” On the contrary, the word has this meaning 
neither in the two"passages named, nor anywhere else. 

“Half-shekel,” in the Targum, is regularly SYD MID. 








| 
| 
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be the Phoenician numeral 12.'_ The depth of the incuse varies, 
but the characters—always thin and clearly cut—are never quite 
flush with the surface. In addition to this marking, each one 
of the six quadrilateral faces is stamped with four small circles, 
or crescents, somewhat obliquely driven. These are not regu- 
larly placed, except that, roughly speaking, each of the four 
corner spaces of the quadrilateral is oceupied by one of them, 
In one case, a fifth circle is stamped directly into the incused 
oblong, in such a way as to obliterate the character which rep- 
resents the numeral 10. The weight of the object is 14.9566 
grams, or 230.82 grains. It is this fact, especially, which has 
led me to characterize it, tentatively, as ‘‘Phoenician,” for this 
is just the weight of a Phoenician silver stater. Head, His- 
toria Numorum, gives the standard as about 230 grains, and 
Hill’s Handbook as 14.92-14.96 grams. The numeral “ 12,” 
moreover, corresponds admirably to this conclusion, for the 
Phoenician coinage (including the Jewish) was based upon the 
system of twelve parts; a fact due, no doubt, to Greek 
influence. 


Iv. 
ON A PALESTINIAN ‘FORGERY.’ 


Under the title ‘‘ Falschung ?” Dr, Messerschmidt contributes 
to the Orientalistische Litteratur-Zeitung for June 15, 1903 a 
discussion (with fac-simile) of a certain curious inscribed object 
recently brought to Germany from the neighborhood of Jerusa- 
lem. It is a disc of baked clay, about two inches in diameter, 
reproducing very clumsily and on a much enlarged scale a well- 
known coin of John Hyrcanus. Nothing more need be said, of 
course, ag to the value of this ‘antique’; it does not even 
deserve to be taken so seriously as would be implied in giving 
it the name ‘forgery.’ Messerschmidt is by no means inclined 
to regard it as genuine, and yet expresses himself as mystified 
on two points: (1) How did it happen that clay should be 
chosen as the material for forging bronze coin ? and (2) Why 
did its owner, who was a workman of the lower class, appar- 


The character for 10 is somewhat unusual, to be sure, though not 
without its analogies. It may be, of course, that I am wrong in suppos- 
ing this device to be the numeral 12, or indeed a numeral at all, 
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ently make no effort to sell it, and eventually part with it for 
a mere trifle? Do not these things, he asks, speak against the 
conclusion that it is a forgery ? 

The fact is, this is one of a class of objects not infrequently © 
hawked about the streets of Jerusalem by certain vagabonds of 
a familiar type—half beggar, half rascal. The things are 
made by pressing clay into forms which some idler has amused 
himself by fashioning. The conditions which produce such 
works of art as this one area little spare time, a sense of humor, 
and the remote possibility of gulling some brother rascal, or 
perhaps even a tourist. It would take perhaps an hour to 
whittle out of wood such a form as the one from which this 
‘coin’ was made. I have frequently been offered just such 
discs in Jerusalem, the would-be vender always accompanying 
his offer with a broad grin, One of these objects now in my 
possession (a clay disc, about two inches in diameter, pressed 
from a form) bears a representation of Eve and the serpent, 
with a few meaningless letters appended. Apparently there 
was never a thought of getting more than a few paras each for 
these ‘inscriptions.’ It is not surprising, then, that the native 
workman mentioned in this case did not show any great cager- 
ness to turn his property into money. 

In a foot-note to Messerschmidt’s article (col. 241),.the editor, 
Dr. Peiser, expresses the opinion that this clay dise [or rather, 
its matrix ?] belonged to the apparatus of a forger of coins, and 
formed a part of a cylindrical mould similar to those which have 
been found in Egypt (he might have said, throughout the whole 
breadth of the Roman empire, from the British Isles to Asia). 
Bnt the hatchet-carved monstrosity before us is in no way 
related to the apparatus to which he refers, or to its product, 
beyond the fact that it is made of clay and happens to have 
borrowed its pattern from a coin. The moulds employed for 
the forgeries in question are of course made from the genuine 
coins, and are designed to receive molten metal. They give at 
least an exact reproduction; in fact, it is not usually safe to 
pronounce these clay cylinders the work of forgers, inasmuch 
as the official copper coinage of the later Roman empire, both 
Eastern and Western, was very largely executed in just this 
way. As for this worthless Palestinian trinket, it is certainly a 
misuse of language to call it a ‘forgery.’ 
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We 
ADDITIONAL NOTES ON THE BOD-‘ASTART INSCRIPTIONS, 


Since' the publication of my former paper (vol. xxiii, of this 
Journal, pp. 156-173) on the inscription recently found in the 
ruins of the temple of Eimun, near Sidon, the literature of the 
subject has grown rapidly. Besides the publications of Berger 
and Lagrange (see the foot-note), the inscription has been dis- 
cussed by Clermont-Ganneau (Zecueil, v., pp. 217-267), Hoff- 
mann (Theol. Literaturzeitung, 22. Nov. 1902; 31. Jan. 1903), 
G. A. Cooke (Ztwt-Book of North Semitic Inscriptions, 1903, 
pp. 401-403), Lidzbarski (Zphemeris ii., pp. 49-54), and others. 
Especially the excellent fac-similes published by Lagrange and 
Berger have settled all doubt as to the correct reading of the 
several inscriptions—or rather, the one inscription in its several 
slightly varying forms. Still other inscribed stones, moreover, 
have been unearthed from the temple-ruin, one of which exhibits 
such important variations from the typical reading that I have 
reserved the discussion of it for a separate note (see VI., below). 

For the sake of convenience I repeat the complete text, the 
lines corresponding to those of the inscription which I published 
and discussed in my previous article. I have also indicated the 
division into clauses which seems to me to be required. Regard- 
ing this division I shall have more to say below. . 


Jr) f3 }2 OTE FD NNwy 73 79D 
DY PA¥3 OTS TOD WIOwN 
J3 WN DvD [ISD 45 PAN ODT DD 
99ND 1330 FN AwIhy) 
“WP TW [DWNT 
The only letters here concerning which there can be any ques- 


tion are the third and sixth in line 4; in each of these cases it 
is altogether uncertain whether the character is J or 9. In one 





+I think I may fairly claim to have been the first to publish the Bod- 
‘AStart inscription. Berger's Mémoire sur les inscriptions du temple 
d@’ Esmoun 4 Sidon was put in distribution Oct. 3, 1902; Lagrange’s 
article appeared in the number of the Revue Biblique dated Oct. 1, 1902. 
The number of this Journal (vol. xxiii., First Half) which contained my 
article was issued in August, 1902, the actual mailing of the volume 
taking place on Sept. 9 and 10. 
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point I have been obliged to change my former reading; the 
first. character in line 4 is }, not 3, as is shown by the fac- 
similes since published, especially plate iv. in Lagrange’s article 
(Revue Bibligue, Oct. 1902, pp. 515-526). 

The translation: 

“ The king Bod'-‘Astart, king of the Sidoniuns, grandson 
of king Eimun‘azar, king of the Sidonians: reigning in Sidon- 
on-the-Sea, ‘High Heavens, and the Rekeph Land, belonging 
to Sidon: who built und solidly walled (?) this house: he Ineilt it 
for his god, Btmun, the Holy Lord.” 

Suid...- OY PI¥I, ‘reigning in Sidon-on-the-Sea, ete.”. 
Curiously enough, no one of the translators of the inscription, 
excepting myself, has connected the word Suin' with the king 
Bod-‘Astart, although this is the connection naturally suggested 
by the context (and especially by the preposition 3 in O* [71¥3) 
—and indeed, as it seems to me, the only conneetion possible, 
Clermont-Ganneau, for example, follows the title of the king 
with a long list of supposed place-names, contained in a clause 
which ends nowhere. Lidzbarski’s rendering is still worse, for 
he does not even give the writer of the inscription time to for- 
get how he began his clause, but makes him end it with D 783: 
“Konig B-A., &c., Enkel des E., &c., in Sidon des Meeres” 
(period). But what could this mean? And what sort of a 
Semitic sentence would this be? Grammar and usage have 
their rights. The preposition 3, moreover, cannot be disposed 
of so easily. Cooke (North-Semitie Inscriptions, p. 401 f.) 
boldly supplies the word “reigning,” but this he has no right 





? Ihave adopted here the spelling Bod-, rather than Bad-, in defer- 
ence to the prevailing custom, though I believe the latter form to be the 
one in accord with modern transcriptional usage. We transcribe the 


or 
Arabic as , for example, by fadl, not fodl, or fudl (English u in but), 
though the sound of the vowel is probably the very same one which 
was heard by the Greeks who transliterated Bod- in the Phoenician 
name. In short, our accepted system of transcription is essentially 
etymological, not phonetic. 

* Of course, in this and all the similar cases, I have employed the 
Hebrew vowel-pointing merely as the most convenient way of indica- 
ting the grammatical form, or the nature of the word; not because I 
have any idea that the Phoenician pronunciation closely resembled that 
of our Massoretic Hebrew. 
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todo. The one thing obviously needed is the participle 5u/td 
(similarly employed, be it noted, and with 3s its complement, 
in the Exmun‘azar inscription); why not use it, then, since it 
is here? 

The second principal clause of the inscription, then, ends with 
Sw (the sirst ending with the second O)7¥ in line 2). The 
third clause contains the most difficult passage of all; as to its 
extent, however,—after the second clause has once been marked 
off as above,—there can be no question; it ends with the pro- 
noun }. At this point, again, my own attempt at translating 
the inscription has thus far stood alone; all the other renderings 
treat — F371 FYN as the object of the following verb en 
rather than of the one which precedes. Now, aside from the 
weight of the arguments just set forth, there is very plain 
evidence that the author of the inscription intended to make a 
principal pause after the pronoun f.. One of the two inserip- 
tions published by Berger actually ends,at this point! 
The stone of which -he gives the fac-simile (op. cit., Plate ii.) 
contains only half of the inscription, it is true (the other half 
evidently stood on the adjoining stone’); but the point at which 
the lettering ends—near the beginning of the third line—leaves 
no room for doubt that this inscription, though otherwise like 
its fellows, originally omitted all that elsewhere follows the 
words } 37. Still further evidence—equally conclusive—is 
furnished, if I am not mistaken, by the new inscription of this 
series which is treated below (see VI.). In this case, also, the 
-words ‘‘he who built this house” form a clause by themselves. 
This clause-division of the inscription, with the interpretation 
which it involves, I venture still to think—as I have thought it 
from the first—the only defensible one. ’ 

DD ODw. That this is the name of a district belonging to 
Sidon (71, line 3) seems tolerably certain, This interpreta- 
tion has also been adopted by Clermont-Ganneau and Cooke. 





1 Lidzbarski’s theory, that an ignorant or careless workman carved 
only the right hand half of the inscription and omitted the rest, is un- 
tenable. It fails utterly in the last line, of which } FD Myx could 
not possibly have been the half! ‘The fact that there is a margin left at 
the end of the stone cannot be used as an argument. We could not 
expect the lettering to be carried to the edge, especially on stone so very 
soft and fragile as this. 
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Lidzbarski objects, that it would be ‘‘wunderlich” as a place- 
name. But then, every people has a certain number of place- 
names which are ‘*wunderlich” when approached from the side 
of etymology and the dictionary; this one is by no means 
remarkable.’ What is far more important is the fact that this 
is the same place which is called DIN DDL in the (later) 
inscription of E&mun‘azar; and that this is the very same 
temple ‘of Eimun, the Holy Lord,” built ‘near the spring 
on 1) in the mountain,” which is there mentioned, ‘The 
several independent grounds of this conclusion I have already 
set forth at length, in my former article; the one of them which 
is perhaps the most striking of all, the presence of the 997 Vv 
(‘‘conduit-spring”?) near this temple-ruin, has apparently 
escaped the notice of all those who have discussed the inserip- 
tion, Clermont-Ganneau objects to the identification of the 
two temples, that the Bod-‘Astart ruin could not be described 
as ‘in the mountain (7/73),” inasmuch as it stands only about 
fifty meters above the plain. But this argument is less weighty 
than it seems. ‘The deciding question is not how high this place 
actually is, but whether the popular speech would describe it as 
‘in the mountain,” And on this point there is certainly little 
or no room for doubt. The contrast between the coast plain 
and the mountain district is nowhere more sharp than at just 
this point, where the outpost hills of the Lebanon rise steeply 
from the level strip and run back in steadily increasing height. 
Any native of modern Sidon would be certain to speak of this 
ruin as ji-ljebel, “in the mountain”; I have myself repeatedly 
heard them thus describe it. And it is in every way probable 
that the ancient Sidonians spoke of it in the same way. 
Lidzbarski, replying to Clermont-Ganneau, cites line 16 f. of 
the Esm. inscription against the interpretation of DUN ODw 
as the name of a district. The passage reads: ‘It was we who 
built... . the temple of ‘Aktart in Sidon-on-the-Sea, and who 
made ‘Axtart to dwell in DVN OD; and it was we who built 
atemple to Eimun..... in the mountain and made him to 
dwell in DIN OD.” Of this, Lidzbarski says: ‘Das ist 





1 Lidzbarski’s ‘‘ Flammen-Erde,” 95y/7 ps (so he reads), would 
be a much more extraordinary name, it seems tome. But it is easy to 
avouse one another of stumbling here, where we are all in the dark. 





a et de eee 


ee 
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Unsinn, wenn DVIN ODY ein Ort ausserhalb von OD? (ON [TN 
sein soll.” But this is a very strange assertion. How does 
Lidzbarski know that the induction of Astarte, mentioned in 
the second half of line 16, had any relation to the temple men- 
tioned in the first half? The very fact that the name of the gad- 
dess is repeated might have shown him the probability of the 
contrary conclusion. The ‘induction’ of a god into a new pre- 
cinct, or a new temple, was an important ceremony by itself. It 
might (we should suppose) take place at any time, whether the 
building in question was old or new, and whether built by the dedi- 
cating parties or by others. An old building might be consecrated 
for a new purpose, or, doubtless, toa new god. There is not the 
least difficulty in supposing that tio temples, in different parts 
of the city, are referred to in Em, line 16. One of these, the 
one in Sidon-on-the-Sea, E%mun‘azar and his mother built. 
The.temple of Eimun, referred to in line 17, was the one which 
had been begun, at least, by Bod-‘AStart. 

The chief importance of this conclusion lies in the fact that it 
carries with it the order of accession of these two kings. If the 
temple on the Auwali is the one referred to in the Em. inscrip- 
tion, as the facts thus far known to us seem to show; then it is 
certain that the reign of Bod-‘A&tart preceded that of Eimun- 
‘azar. No other commentator on the new inscription, so far as 
I know, has reached this conclusion, but all have assumed the 
reverse order. The reason for the assumption has been, doubt- 
less, the supposition that the father of Bod-‘AStart never came 
to the throne; but this supposition has now been proved false, 
as will appear below. : 

en . Still another argument in favor of the division 
and interpretation which I have advocated is the fact that it 
frees us from the worse than awkward DDU". ‘‘ ReSeph-Dis- 
trict” presents no difficulty. The enumeration of the three 
places without the use of the conjugation } has many analogies, 
both Phoenician and Hebrew, as Clermont-Ganneau remarks. 
These three districts were undoubtedly large and important. 
It is of course useless, in view of our total lack of knowledge of 
the conditions in the city at this time, to conjecture why they 
received mention in this inscription. One might think of a 
dozen plausible reasons. 


See, on this whole question, my former article, pages 162-164. 
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[3 WN, “who built.” These are certainly just the words we 
should expect to see in an inscription telling of the erection of a 
temple. So Ma‘sttb, line 2, for example; compare also the con- 
stantly recurring formula 17) YN, [1 WN, ete., in dedicatory 
inscriptions. 

wo). It is certainly not easy to determine what should 
be done with this group of letters. It contains a verb; this 
much can be said with confidence. The third letter, or the 
sixth, or both, may be Jrather than. The reading w p73). 


‘and Sidon-in-the-Country” (now adopted by Clermont-Gan- 
neau), which of course first suggested itself, I clung to for some 
time; it was one of those which I discussed in presenting my 
paper to the American Oriental Society in April, 1902. But 
nothing can be done with it; any mention of Sidon—whether 
the whole or a part of the city—is altogether out of place here, 
even if JIWN be read in some other way. , As for the reading 
“W PTS, that seemed to me to be absolutely excluded by the 
fact that Sidon is feminine, The usage is unvarying, from the 
#737 [1S of the Old Testament down to modern times, and is 
strengthened besides by a very distinct personification; recollect 
how the head of a woman, representing the city, appears on the 
Sidonian coins, and how she is called (also on coins) the 
“mother” of various cities and colonies! Lidzbarski proposes 
to read not only WY [7¥, ‘Sidon herrscht,” but also 2¥/2 [7¥, 
“Sidon regiert,” in line 8, But neither is permissible; any 
Phoenician would certainly have written [7 and NW,’ like 
NI7, NI9D, NIN, ete. Verd-forms WW and 9wid would 
of course be possible in Phoenician with a feminine noun; but 
the verb in the perfect tense would be quite out of place here, 
and neither Lidzbarski nor any other interpreter of the inscrip- 
tion has proposed to use it. 

Possibly [J¥ = Arabic wr)? “to complete,” or (4th stem) 
“to make solid or compact.” “W/ could then be the verb 
(denominative from “w) ‘‘walled,” the two verbs being 





1 If Lidzbarski were to be shown a coin bearing the legend OY 5y/)>! 
wp, he would at once pronounce it a forgery, and rightly. Nor 
would any such combinations as yy 7)'¥, Swi JY'S, etc., be possible 
in Hebrew. 
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joined without } in the way so common in Syriac. The whole 
clause would then be translated: ‘* Who built and solidly walled 
this house.” In view of the enormously massive character of 
the wall of this temple-enclosure, these words would be most 
appropriate. 

WP W }OWNP. Lidzbarski remarks, that it is ‘“‘Ge- 
schmacksache” whether wap or wap (Kadesh) is read here. 


But is it merely a matter of taste, and is there no preponderance 
of probability here? We know from the Esm. inscription, lines 
9 and 22, that the gods were regularly termed wap: *tholy,” 


by the members of this dynasty—as doubtless through all Phoe- 
nicia, A more natural title than ‘‘ESmun the Holy Lord,” 
accordingly, no one could require. But on the other hand, 
anything more far-fetched than this supposed allusion to 
Kadesh(!) it would be hard to find. Why add to the difficulties 
of the inscription, which are already great enough, by discard- 
ing the obvious and simple and dragging in the remote and 
obscure? Thus we see one scholar and another proposing here, 
in place of 13 WN, ‘who built,” a proper name ‘*Esbon” or 
“Exbin”(!); in place of yp, ‘‘reigning,” the combination 
‘Sidon of Makal” (mere nonsense); and finally ‘‘Kadesh” in 
place of YP. “holy.” The (manufactured) Hebrew phrase, - 


93793 WOWID PY WIP (cf. Esm. line 17), which seems to 
have led Clermont-Ganneau astray, is not remarkable as a mere 
verbal coincidence—and it is nothing more than this. 

Not a little conjecture has been wasted on the question, why 
the inscribed faces of these stones were all turned toward the 
inside of the thick temple-wall, where they could not be seen. 
One commentator thinks of political reasons; another, that the 
stones originally formed-part of another building. But no one 
who has seen and handled the stone itself can be in doubt as to 
the true reason: it was simply in order. that the inscriptions 
might be preserved. This is limestone of the softest and most 
friable kind, broken by any blow, easily cut with the finger- 
nail, and rapidly worn down by weathering. If King Bod- 
‘AStart had left these records of his building where they were 
exposed to the air and the rain, they would very soon have dis- 
appeared, He was not concerned to inform his contemporaries, 
in this way, that he had built the temple—they all knew it; 
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what he wished to do was to make a record for posterity. So the 
Babylonians did, with their stamped bricks; so we do to-day, 
with our filled ‘corner-stones.’ Therefore he employed every 
possible means of preserving the letters of his inscriptions, filling 
them in with red paint, and burying the inscribed faces in the 
core of the wall, The event has justified him, for his record 
has been preserved, in good condition, for more than two thou- 
sand years. 

Aword is in place here regarding the stone which I pur- 
chased in Sidon, and published in fac-simile in my former arti- 
cle in this Journal. Some of those scholars who have mentioned 
it have taken for granted, not unnaturally, that it is in New 
Haven. I am sorry to say that this is not the case. At the 
time when my article was written, I was still in uncertainty as 
to how the stone would be disposed of. In the summer of 1902, 
when my account of the inscription was ready for publication, 
I wrote to the friend in Syria with whom I had deposited the 
stone, telling him of my intention to write at once to Constanti- 
nople, informing the officers of the Imperial Museum as to its 
whereabouts, and putting it at their disposal. I had strong 
hopes, it is needless to say, that inasmuch as the Museum 
already possessed good examples of the inscription, I might be 
allowed to keep this one for Yale University. But to my sur- 
prise, I received answer from my friend that he had already sold 
the stone for me, since he supposed that my chief interest in it 
was to use it for publication, and believed that I would be glad 
to have it fivally off my hands. As I had left him no instruc- 
tions, nor sent him any word regarding it for more than a year, 
T could not blame him for taking this step, in which he acted 
purely in what he believed to be my interest. I suppose that 
the stone is now in Paris, though I have heard nothing further 
from it. 


VI. 
A NEW INSCRIPTION FROM THE TEMPLE OF ESMUN. 
This is another of the Bod-‘Astart inscribed stones, which is 
now in Beirut. I understand that a full description of it, 
accompanied by a photograph, is already in process of publica- 
tion, and will probably appear before these notes of mine are 
published. . Winckler has a brief notice of it in the Oriental- 
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istische Litteratur-Zeitung for June 15, in which he gives the 
text on Schrider’s authority. 

My first knowledge of the inscription was derived from a 
photograph of the stone brought me (June 19th) by my former 
colleague, Dr. Warren J. Moulton, of New Haven, who had 
himself just returned from a visit to Syria, It was at once 
plain from the photograph (which is a very good one) that the 
new inscription, while in the main identical with those pre- 
viously found, makes a very important addition to our knowl- 
edge, in that it gives the name of the father of Bod-‘Astart, Tt 
was also plain that the inscription is incomplete at the 
beginning of cach line, a piece of considerable size hav- 
ing been broken away from the stone here. The evidence of 










bateng § pov elar gsr 
(har gbgqvol ye rgtn gens 
waqu wert! hte haa 
eee! 


this latter fact is abundant and conclusive. At the beginning 
of the first line, before the letters 1}, which are the first which 
can be distinctly made out, there is barely room for six—or at 
most, seven—letters, Yet this }J can have formed only part of 
a word, and aside from the additional letter or letters belonging 
to it, we have to provide space for the name DIMWY 73 (seven 
letters!) at the very least, and presumably for a preceding 
pd in addition. We should certainly expect, moreover, in 
view of the unvarying usage in the other inscriptions, that this 
one also would begin with the complete formula: 73 po 
DITS JID MINWY. At the beginning of the, second line, thé 
end of a letter is plainly visible (see the drawing). This cannot 
be the last letter of the incomplete word, (0]999, with which 
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the first,line ends, for then we should have the anomaly of lines 
beginning unsymmetrically. In all of these inscriptions, the first 
letters of the several lines are in the same perpendicular. At 
the beginning of the third line, the particle FN, at least, is 
required before the M37. It is very noticeable, finally, that as 
the inscription now stands Bod-‘Aktart is not called ‘king of 
Sidon,’ nor even ‘king’ at all! The [01999 yD at the end of 
line 1 would most naturally be referred to the name (Sedeq- 
yaton) which immediately precedes, just as the DJT¥ TD of 
line 2 certainly belongs to the preceding E&mun‘azar. : 

Immediately upon receiving the photograph, I restored the 
whole inscription as follows: 

Sop Jd [NPIS J3 oI Ja NINwyAS 7701 
DIY Joo WyawN Wo 73 J3 (ony Pp ol 
WP TW POW OND [21 377 IN [3 UN) 

The text thus restored is merely an abbreviated form of the 
typical inscription of the series, containing everything essential, 
but nothing more, and with the important addition of the Sedeq- 
yaton clause. It will be seen that I supposed the lost fragment 
to have contained eight letters in each of the first two lines, and 
seyen in the third—which is written and spaced throughout 
somewhat more boldly than the other two. : 

It is not often that a conjecture of this nature receives such 
speedy confirmation as did this one of mine. Dr. Moulton, to 
whom I had sent my restoration of the inscription, mailed to me. 
on the 16th of July anumber of photographs which he himself had 
takenin Beirutand Sidon, One of these was a very clear repro- 
duction of the right-hand fragment of the stone here described, 
showing the } of the word O3°I¥)} in the first line so distinctly 
that there could be no doubt whatever in regard to it.”_ Another, 
which aroused my interest much more strongly, was a photo- 
graph of two small fragments of limestone bearing Phoenician 
characters. Regarding these Dr. Moulton wrote, that they are 


Concluding, of course, that the | was carved by mistake instead of f. 
The mistake is an extremely easy one in the Phoenician alphabet. The 
overlined letters are those which must have occupied the space (now 
blank) at the beginning of the first line on the large fragment, 

* Schréder, cited by Winckler, 1. ¢., reads (or conjectures?) J) at this 
point, 
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now in the museum of the Syrian Protestant College in Beirut, 
whither they were brought at the same time with the Bod-‘Astart 
inscription. They are of the same limestone as the larger pieces, 
bunt have not been supposed to be related to them in any way. 
One of the two fragments contains the letters J7¥ and part of 
the following D; the two letters on the other Dr. Moulton 
thonght might be 4), I subjoin a reproduction of his photo- 
graph; the fountain-pen leaning against one of the fragments 
serves to show their size.’ It was at once plain to me—and I 














think no one will dispute the conclusion—that these are pieces 
of the missing fragment. The one containing the word faba Pd 
originally joined immediately on to the beginning of line 2 (where 
the end of the letter D is still plainly to be seen!) ; the other, con-- 
taining the letters J’ (not 5»), joined immediately on to the begin- 
ning of line 3, the letters forming the latter part of the word 





? Unfortunately, the stones were photographed in the shadow; and as 
the letters have lost much of their distinctness in the process of repro- 
duction in half-tone, the result is not very satisfactory, even in the best 
impressions from the plate. Still, the practised eye will generally be 
able to make out every one of the characters. 
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PN. It will be seen from the photograph, and from the draw- 
ing which I append, that the Phoenician characters of these two 
small fragments are exactly the same, in form and size, as those 
of the main inscription. No one will be surprised that the 


Ze hi 


pieces do not exactly fit on to the larger stone; it would be a 
miracle if they did, in view of the rough handling which the 
original block must have received. The strange thing is that 
any part of the shattered end should have been preserved, It is 
possible, of course, that pieces were purposely broken off, and 
reduced in size, by the workmen who found the stone, with the 
aim of making as many separate ‘inscriptions’—and thus as 
much money—as possible. This has often been done, to the 
sorrow of archmologists. 

The complete inscription, restored with the aid of the new 
material, reads as follows, Letters supplied by conjecture I 
have enclosed in square brackets; those which are indistinct 
have a dot above, 

29. 9D JNPIW J3 AOI Po NNW Fn) 

/DIIY Joo WIOWN FID [2 72 ANC ol 

WIP TW OWN DION [2 PI ON [2 WN) 
“The king, Bod-‘Astart, king of the Sidonians, son of Sedeq- 
yaton, king of kings, king of the Sidonians, and grandson of 
the king Eimun‘azar, king of the Sidonians; he who built this 
house; he built it for his god, E’mun, the Holy Lord.” 

Line 1. The head of the Jin O37¥ is fairly distinct in the 
photograph. Not one of the preceding letters can be made out, 
as the stone is badly damaged here. The first letter on this 
fragment was probably the in MONwy. 

The name Sedeq-yaton, ‘‘Sedeq gave,” is itself interesting. 
This is the plainest instance, thus far, of the use of pis (the 





* T have substituted ¢ for the } of the original, 
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Xvbux of Philo. Bybl.) as the proper name of a god.'’ We had 
already Praps3s on Phoenician coins, and the names ONDE 


and wap w in South Arabian inscriptions. With these might 
also be compared the Pms70 of the Old Testament; sec 
Moore, Commentary on the Book of Judges, p. 15 £. 

The important fact, however, is that Bod-‘Astart’s father 
occupied the throne of Sidon. If my previous conclusions are 
justified (and especially the conclusion that the temple on the 
Auwali is mentioned in the Em. inscription), it would follow 
that Sedeq-yaton was the elder brother of Tabnit, and reigned 
before him. This is decidedly the easiest supposition, more- 
over, in view of what we know of the respective ages of Tabnit 
and his son Emun‘azar at the time of their death; see my 
former article, pages 168f. The order of the kings of this 
dynasty, as we know them, would accordingly be: Eamun‘azar 
I., Sedeq-yaton, Tabnit, Bod-‘AStart, [Em-‘AStart and] Exmun- 
‘azar II, The genealogical table would have the following 
form: 


Esmun‘azar I. 


| sl 
Sedeq-yaton Tabnit Em-‘Astart 
a 
| 
Bod-‘Astart Esmun‘azar Il. 


As to the grandiloquent title, ‘‘King of Kings” (!), here 
applied to Sedeq-yaton, it is of little use to conjecture, but it 
was probably mere verbal glory. Titles cost nothing, especially 
when they are intended to be buried straightway in a stone wall. 
It may be that Bod-‘AStart wished here to assert Ais father’s 
preéminence over Tabnit, the father of his younger cousin (and 
rival?) ESmun‘azar, whose mother, the priestess and queen 
Em-‘AStart, was undoubtedly very influential in Sidon. But 
such guesses as this have little value. 

Line 2. The final 0 with which I have begun this line can- 


1 The names jas and “J¥3/)’ are wellknown. From the difficulty 


of finding any satisfactory etymology for the name of the god "yy, one 
is tempted to conjecture that it is merely an abbreviated form of pts: 
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not have stood at the end of line 1; its presence there would 
have made the line much too long in proportion, 

The 0 in the first DT¥ is practically certain. Both ends of 
the letter are preserved. 5 

Line 8. Ido not see how there can be any doubt as to the 
way of beginning this line. Compare especially the second 
inscription published by Berger, where the } N37 FN at the 
end must have heen preceded (and governed) by the verb ]3. 
See above, page 213. 

I may perhaps be permitted to call attention to the way in 
which this inscription supports my division and interpretation 
of the other. The clause 9/9... O' [T¥2 is omitted bodily, 
and the bare possibility that 5w. might have been construed 
with 3 WN, instead of with what precedes, is thus finally 
removed. The fact that there is a pause after ?, ahd that 37 
is governed by the preceding verb, not by the following, appears 
as plainly here as in the second Paris inscription (which ends 
with the word ?). And finally, the omission of the word-com- 
plex Ww/39¥) here shows that whatever it contained was of only 

" minor importance (as my former translation also regarded it). 
That it could-not have contained the name Sidon seems to be 
beyond question. 





Postscript. The above was already in type when the Fevue 
Biblique for July, 1903, containing Lagrange’s ‘‘ Nouvelle note 
sur les inscriptions du temple d’ Echmoun,” pp. 410-419, came 
into my hands. Lagrange offers some new suggestions relative 
to the interpretation of the Bod-‘Astart inscription, and then 
appends a brief discussion of the new member of the series, 
the restoration of which I have attempted above. THe gives the 
text of Schréder, supposing the inscription to be complete at 
the right hand, and to have begun with the words AMNwy3) 
]3); but appreciates the great difficulties which attend this read- 
ing, and states forcibly the chief among them. He gives inter- 
esting and important extracts from a letter written by Schroder, 
who has examined the stone itself. Two sentences in particular, 
regarding the doubtful characters in the first line, call for 

_special comment. After remarking that the first distin ct letter 
is }, Schréder proceeds: ‘Elle est précédée par un trait qui ne 
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peut étre que la haste du taw, lettre finale dn nom PNW, 
fondateur du temple d’ Echmoun.” And a little further on: 
‘‘Sur la photographie de I’ inscription... .. on voit entre le 
waw et la haste du PF) final du nom de Bodachtoreth un trait qui 
peut induire en erreur les savants qui n'ont pas vu la pierre ni 
VY empreinte eu papier de V inscription.” With all respect for 
the authority of so experienced and careful a witness as Dr. 
Schréder, and with due appreciation of the fact that I have 
seen neither the stone itself nor a squeeze of the inscription, 
I must nevertheless record my own conviction that the shaft 





(‘haste ”) of the letter in question is not that of a \. In both 
of the photographs in my possession the line is distinctly curved 
(precisely as Ihave drawn it), forming the exact counterpart, 
in both shape and length, of the shaft of the } which follows in 
the word j- Would Schrider have thought of the letter 
here if it had not been for the supposed necessity of filling this 
space with the name Bod-‘Astart ? As for the misleading line 
“between the ) and the shaft of the 9.” against which he 
warns us, it is plainly to be seen in one of the two photographs 
which I have. It forms the downward continuation of the 
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upper vertical stroke of the ) (though swerving slightly from 
its direction), and ends ata point about half-way between the 
middle points of the shafts of the ) and the }. It is so evi- 
dently the result of accident that I omitted it in my fac-simile, 
and chose, for the sake of caution, to leave the upper stroke of 
the 3 unfinished, That I was right in so doing seems now to 
be proved by Schrider’s valuable testimony. 








ea 











